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protagonists of liberty, freedom and equality, engaged in sordid
chicanery, dishonest double-dealing, or outright rapine and
devastation ...

We had dreamt of a better, nohler world .. Suddenly, we woke
up from the enchanting, lovely dream, and looking around, after
a fews brief moments of dismay, found ourselves, of all places,
back home in the jungle ... But our dream is not dead! tis still a
living thing, pulsating, beating with its own heart-beat, flooding
with itz un-earthly radiance the higher levels of human
consciousness, brooding over the imperfections of men and the
temporary triumph of the powers of darkness ... That dream can
never diel Out of it were barn all the noble reforms throughout
untald centuries of human progress; all the selfless deeds of
valor which have helped the race to mount the tharmy road of
spiritual unfoldment and material growth; all the visions of the
future which, from time to time, became the present, and
gradually receded into the past, while greater visions rose upaon
the distant horizons of our hopes, heckoning us to come up
higher ... Qut of that ageless dream of human perfectibility and
global consciousness came the mighty thoughts which have
shaped the new forms of civilization, and gave impetus to men
and women to attempt the seeming impossible, and to scale
news heights of achievement ... Qut of it will come ather
thoughts, yet mightier and nohler, which will sustain the coming
generations in their strugole for a world of enduring peace and
good-will amang men ..

We enter through the mystic Portals of Januarius with hope
undimmed. Ve see the old and venerable god Janus, with his
two faces, one turned towards the past, and the other towards
the future, to which he halds the key. Many doors did he open in

the past, now lost in the night of time; many other doors will he
open into the un-dreamt possihilities of the future, and the
ever-widening vistas of coming centuries.

It is precisely when the heawy clouds of human passions rise
again from the depths of our as et largely imperfect nature, that
the time is auspicious to re-assert our noblest ideals, to take
firm resolutions to wark for the upliftment of the race, to impress
Upon our plastic minds thoughts of perpetual growth, endless
improvement, unending change along the spiral course of
evolution; it is just when ideals are trampled, and heroic deeds
are denied or laughed at, that it iz of paramount need for true
men and women to proclaim the enduring strength of these
ideals and the lasting value of noble action, backed by strong
and lofty thoughts.

Herein lies the essential purpose and value of the modern
Theosophical Movement. It is a granary of ideas intended to
impregnate the fertile soil of a new cycle of thought, and its
votaries are pioneers of the spirit, whaose life is dedicated to the
liheration of the human race from the shackles of the senses
and the dominion of material interests. Others have done itin
ages past, and still athers will follow the present workers when
these have gone to their temporary rest. Itis a work of ages. It
requires men and women of vwision, to whom personal concerns
af praise, well-being, recognition and reward are of very small
value if any, and whose heart and mind are astir with the echa of
a distant symphaony whose chards are vibrant with the music of
the spheres, whose strings respond to the YWind of the Spint ..

The call is far men and waomen of magnanimous heart, of
all-encompassing sympathy, of greatness of soul, whose quiet
serenity of the spirit creates peace among discard, light in the




midst of darkness wholeness in separateness and good-will
among contention. YWith good old Horace we may say: "Every
man whom perverse folly, whom ignorance of the truth drives on
in blindness, the Porch of Chrysippus and his flock pronounce
insane. This definition takes in whole nations, this takes in
mighty kings, all save anly the sage" (Satires, |, i, 43-46.). The
future will establish upon a sound scientific basis the fact that all
inhumanity of man to man is a state of temporary insanity, a
"descent" or "stepping down® from the natural level of genuine
humanhood, and therefore must be treated as a disease of the
mind and an affliction of the soul.

The road to spiritual groveth lies through the jungle of our
personal selfhood, and the harbed wire entanglements of our
passions; through the bleak and dreary lands of despair and
doubt, and on to the sunlit slopes of intuitive knowledge, towards
the pure snow-covered peaks of our Spiritual Himalaya, where
the unfading glory of our own Divine Self shines in the silent
stratosphere of our own inner being.

THEOSOPHIA




Our Work Series Our Work
Sally (nlhe1t

|r|tr|_||_il_u_t|||r| by dan Micaolz

This =eries highlights activities by sections, lodges, study ar Our dear friend and
discussion groups, and internet forums fram the actually editing her article
various Theosophical traditions, but also activities by ' 5
independent Theosophists ar by individuals who are not aligned
with any Theosophical organization but carry the teachings in
their hearts.

The outer form is just a wehicle by which Theosophical ideas
can he passed on to others. But any wehicle, no matter howy
respectable, is subject to the changes of time and therefare can
easily and rapidly lose its significance. That is why the essential
work s so indispensable.
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One concrete result of unity among Theosophical traditions is




that it opens the door to a vast storehouse of Theosophical
wiritings and wonderful people wanting to help making this
available. Particularly, those doing research. With this
realization, Jim and | decided it was possible to bring
Theosophical ideas into the modern mainstream. Particularly,
where there is hardship in the path of so0 many. VWe began a
wehsite: wwae heyond-the-gates com and have written articles
on schizophrenia, suicide, Theosophical psychotherapy, and we
are about to publish an article called: Abartion, and the
Feincarnation of the Soul. With the internet making it possible to
find guickly the latest research, current thinking, in books and
articles, plus the help we have received from around the world
from so many Theosophists we feel this is an incredible time for
this wark. The site name, Beyond The Gates, is taken from the
life of the Buddha where the young prince was warned about
going heyond the gates of the protected kingdom where he
wiould find the four sufferings of hirth, disahility, old age and
death.

We intend to do a special article on the marny libraries containing
the Theosophical writings and giving attention to where there is
on line access. We have also found that some of these libraries
will scan and email you articles that you would like. Think of that.
Howy grateful we are.

| hawve been challenged to learn computer software skills which |
never thought possible. But, we will soon be able to have the
latest Adobe Dreamweaver website developer connected to the
CMS Wordpress software. My grandsaon, truly a gamer with
outstanding computer skills, considers me in his league. Never
thought it would happen.

ey and Jirn Colbert
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Arend Heijbroek - The Metherlands
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When compared to the past, the waork at the [TC has changed a
lot. VWhat remained is a combination of practical and spiritual
work in an increasingly complex environment.

One of the official statements of the ITC says "Any stay at the
Centre is meant to promote guietness of mind, peace and a
harmonious life". This statement seems qguite contradictory to
the day to day experience of the warkers . Life and waork on the
ITC often seems like a dynamic boiling pat. At the same time we
aim to be true to our principles. A T3S centre is Theosophy in
action, learning from apparent paradoxes. An overview of aur
worlk,

The three residents of St. Michael's house — the main mansion
at the ITC — need to be constantly available. Painters and
contractars collect keys and need to be informed about
specifics of the work to be done. A range of meetings take place
at the house, while waorkers [/ visitors may stay overnight.

Tenants, both groups and individuals, come to collect the keys
af the buildings they rented for their activities. Clear
appointments with these tenants need to be made in advance,
while they get an invoice aftenwards according to the use of
rooms etc. The buildings need to be checked frequently to see
whether they are cleaned and otherwise ready to receive the
groups. In our climate that includes timely activating the central
heating. Mew groups go through a careful scrutiny to see




whether their wiark is along the spiritual lines of the ITC. This
alone is the wark of several volunteers.

Then there is a group of warkers in the library, where after
internal renovation most of the over 8000 books are nowy
computerized. The library will play an impartant rale in the future
af the ITC as study and retreat center and thus needs maore
volunteers to expand the opening hours.

The wood and garden group is a small team waorking hard one
wieekend a month for much needed maintenance, such as
clearing the roads and removal of dead trees, as well as making
improvements when possible. Visitors enjoy the fruits of their
work. Maintenance of the buildings absorbs a lot of our time,
energy and financial resources. Waorking on a spiritual center
often means warking an many odd jobs.

Considering the long list of waork to be done one may easily
averlook the lodge wark and other spiritual activities at the [TC,
including those organized by the ITC itself. This is done by a
small team, in cooperation with the Dutch section. This resulted
in the need to modernize our publicity, so a range of new leaflets
has heen published and a new wehsite has been developed.

Hadha Durrier wisit

All together the ITC is grateful to be supported by some twenty
volunteers for all the wark to be done. Such team wiark can only
been done effectively if there is a clear understanding where we
are and where we want to go to. All this waork is coordinated and
stimulated by the Council (eighteen persons) and the Executive
Committee (five persons) on a day to day basis, including
chairman, secretary and treasurer. More information on the [TC
and its activities can be found on www itc-naarden.org.

Fead more about the Centre's history. Click here: ...
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Our Work
Describing the work

Joma Sipe - Portugal

In general, | do not have any specific training in the arts. The
Fortuguese art classes | took were basically about visual
experiences and drawing, without training in arts with some
specific schaoal. | am a civil engineer in my “working hours"
during a part of my day, working with Autocad (computer
assisted drawing program), drawing and projecting new houses
and roads projects. | think my skills as a civil engineer helped
me with the geometrical and accurate form of drawing, trying to
be as "perfect” as possible with the lines. | am essentially

self-educated in the drawing process and art. Since my early
years, |'was always interested in art, drawing and painting as a
hiohtyy.

My interest in art is related to subjects like Symbaolism, and the
symbolist Moverment of the late I century. | am also very
interested in the Pre-Raphaelite Movement, English and French
Symbolist painters like Burne-Jones, Simeon Soloman, William
Blake, Walter Crane, Watts, Gustave Moreau, the Belgian
painter Jean Delville, Fernand Khnopff, Amald Bocklin, among
many others. In the X century, especially the artists Johfra
Bosschart and Diana Yandenberg.

My interest is about the subjects they used in their paintings,
especially the Mythology and Yisionary landscapes that are part
af their work. | feel my paintings express something of that
Yisionary style. They are more related to the energy felt in
visualizing the paintings and not in the style itself, as my




geometric paintings are not in a style related to these artists, not
even the materials used.

| started by drawing and painting forms that can be seen in the
period 2000-2005. [ was inspired by esoteric and mythological
subjects, and drawing the forms as good as possible being a
self-trained artist.

Since late 2004 my inspiration changed, because of the inner
changes in my life. This made me change the way that |
understood the manner I'was using to express myself and my
inner “visions". | started to paint in oils and acryics on canvas
but nowy inserting some geametrical theme, like on the
200472005 paintings:

These hegan as away to express part of my inner changing
period. The caolars were hecoming darker and the thin lines with
silver were introduced amaong the oils and acrylic colored
paintings.

In 2008 | started with my first completely geometrical waork, "The
ey of Life"™

And have continued in this style since.

| receive also inspiration through my own poetry and wirite poetry
for the paintings. | also am deeply inspired by esoterical and
mystical themes. These are present in Theosophy (especially
Blavatsky writings), Kabalah, Hindu culture, Sacred Mandalas,
Zodiac, Constellations, "A Course In Miracles", and many many
athers. | have been in several esoteric schools and attended
many conferences about Theosophy. | read a lot on these
subjects.

It works this way: | use different materials to work and usually
use cotton based canvas, high quality black paper and card. |
generally paint a white canvas with black acrylic based paint in
arder to achieve the correct basis. Usually the paper and the
card are originally black, so | can use it as is. [wark different
ways, sometimes | draw intuitively using silver or gold based ink
pens, very thin, like 0,8mm, directly on the black canvas ar

paper.




Other times | use the computer to help me draw symmetrical
forms. | then print them, and transfer them using white
chemical transfer paper. Then | trace again above the lines
using the sikver or gold pens.

Todraw | use compass, rulers, triangles and the sikver ar gald
pens mentioned earlier:

When | finish the drawings or paintings with the pens | then
place the crystals, using special glue, in the intersection points

af the lines and geametrical forms. | do this intuitively and use as
marny as | can and "feel" should be placed in a specific
intersection. The crystals generally are whiteftransparent or
aurara horeal crystals (all colors), in different shapes and sizes.
The simple white crystals reflect anly the whiteftransparent light,
the aurora horeal crystals reflects every color of light that exists.
| call thermn "aurora bareal" hecause of the Trade Mark that
commercializes them, that is Swarovski.

The light changes reflect changes in the refraction and reflex of
light in the art work. They usually become "illuminated" by light
and changes in many different ways as the different angles that
light shines in them. It is a wonderful spectacle to see, when
there are a lot of different lights shining on them from different
angles. Then the major wiark is done. | warked only with this
process until 2010,

Original works on exhibition:

L

The "reflection/refraction” of light by the crystals:




In 2010 | tried something different and started working on other
idea.

Since the "original" paintings are all black, becoming "colored”
only when the light shines on them, so why not try to "bring" the
light to the paintings?

| then had the idea of adding colored computer effects to
photographs of the paintings.

These effects are not an the "original" art wiarks, they can only
be achieved on the photographs of the "original" works. So
actually they do not exist, but can be garnered by printing them
on a poster, hook or magazine.

These works are the ones my Quest Boak, Sow! of Light: Works
of lumination, is about.

All the images are photographs of the "original” warks on the
black canvas ar paper, silver ar gald pens and crystals, using
colored computer light effects that give them the idea of light that
shines in different ethereal ways and colors:

s a J 9
e e B . :
" . L , o o c
v
4 . )
- A b 4
i

| hawve no specific category to "insert” my work. It can be called
“visionary", "symbolic", "geometrical”, "mystical”, etc. It is all
that, but | feel it is beyond that. For me it captures the essence
of the human soul, the "anima" of the individual, and reflects
somehow the inner structure of the universe inside each human

being.

Some works that | do represent, my way of thinking and
interpreting the real structure of the energy that supports the
universe, that's howe | represent It. | call It Energy, Light or Love.

| make with all the geometrical patterns and drawings a kind of
inner code that can only be understood by the ones that are
connected with it and remember it.

For Joma Sipe's remarkable boaok on Twelve Upanishads click
here: ...
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Link to All lreland YWebsite: click here: ...

Our Work
The Theosophic Lite, To
Live To Serve

Warie Harkness - Maorthern Ireland




of ourselves, there can be no consciousness of a helper
separate from the one who is being helped.”

We can give of ourselves at many levels. Physically wie can give
practical help where needed, give a donation or a gift with love ar
spend time with someaone in need. True giving is done with the
heart, as a spontanecus gesture with no strings attached or
expectation of return, otherwise it is not giving but calculated
trading. YWe can give emotional support by a ready smile with a
hlessing, a comfarting hand on the shoulder or by just being in
companionable silence. Itis also possible to greatly help others
by consciously using our minds for higher purpose. There are
numerous opportunities throughout the day (and night) to serve,
to radiate blessings, goodwill, helpful thoughts and love to all
beings. This can be done while taking a marning shower,
travelling to and from waork, doing housewaork, out walking, in
towin, when shopping, at train stations, airports, when wiriting
letters and sending out messages on the internet. YWe can
consciously project light ahead of us in all these situations and
especially hefore wisiting people in their homes or in public
places. Thus in this way our minds are focussed not on the
negative, but on helping others by loving, helping and healing.
Even a spontaneous genuine smile can uplift someone bhowed
down with troubles. We can alzo project powerful healing
thoughts and energy worldwide in our daily meditations and
tune-ins.

The Wietnamese mank, Thich Mhat Hahn's wise words are
encouraging and reassuring: "BEvery wiard, every loak, every
action, and every smile can bring happiness to others".

We are all an this earth plane, this schoal, to garner experience
and in so doing, to hecaome better beings, more perfect and

increasingly more conscious of and identified with our God
Selves, of 'the Inner Ruler Immartal'. The only exceptions are
those great Masters, our Elder Brethren, who having earned
ascension, have chosen to remain an earth. Their combined
presence, with many other enlightened Beings, farm a wall of
light around this planet thus protecting mankind and preventing
many potential catastrophes. Their real purpose is to aid, to
awaken humanity to realising its innate greatness. The chasen
Fath of perfection is not an easy route, nar is it suited to all as it
has heen referred to as 'razor-edged', but all in time will
eventually get there, by the slower, more conventional way. This
Fath is dedicated whally to the welfare and upliftment spiritually,
af the human and non-human kingdoms alike. Selfishness, in
ary form, has no place on this journey and only serves to hinder
all development.

In the Voice of the Sience we find: "To live to benefit mankind is
the first step." In Light on fhe Path we are advised to grow as the
flower grows "unconsciously but eagerly anxious to apen its soul
to the air.' Also 'press forward to open your souls to the Eternal.
But it must be the Eternal that draws forth your strength and
beauty, not desire of growth " His Holiness the Dalai Lama has
wiitten: "The closer one gets to being motivated by altruism, the
more fearless one becomes in the face of even extremely
anxiety-provaking circumstances' and 'selfishness of mind
causes ignarance, anger and passion which are at the root of all
the troubles of the world " He states: "If there is love, there is
hope to have real families, real brotherhood, real equanimity,
real peace." YWe realise that if the |love within our minds
disappears "the result is suffering and confusion.”

Ta truly live as Theosophists, we must share and empathise in
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route to perfection. YWe may enter the light, which ever recedes,
bt wee will never touch the flame. We each have a nucleus, a
burgeoning light within us. The acorn halds within it the potential
for a mighty oak tree. Ve are told that it is this growing light
alone which attracts the attention of the Haly Ones.
IUnderstanding others, knowing how to share and love in a
higher sense, must become an intrinsic part of our nature, a
wiay' of life.

What is the future that may lie ahead of us? In the Yoice of the
Silence we are told: "When once thou hast became like the fix'd
star in the highest heaven, that bright celestial orb must shine
from out the spatial depths for all - save for itzelf; give light ta all,
but take from none "

And finally this beautiful and haunting verse by his Holiness, the
Dalai Lama, will strike a chord with all those determined to followes
in the Masters' footsteps.

Are we ready to make such a commitment?

"Far as long as space endures, And for as long as living beings
remain until then may |, too, abide, to dispel the misery of the
world "



What 3 wonderful and inspiring place to be

The Henry S. Olcott
Memorial Library

Dan Smolla - LISA

The essence of what we are doing at the Henry 5. Olcott
Mernarial Library at the Theosophical Society in America is
comhbining new technology and programs with "classic”
Theosophy. Most of what wie do in this fashion is captured on
the "Library Mews" partion of our website:

http:fhanany theosophical orgdlibrarglibrary-homedibrargs-news

At the Library Mews section there is a video called "What's MNew
at the Henry 5. Olcott Memarial Library? which gives a video
summary addressing the activities of the library. Also on this
page is a widea, "Take a Lively Tour of the Henry 5. Olcott
Mermarial Library!" which gives a detailed yet humorous
summary of what our library can offer to patrons.

A3z well, on the "Library News" portion of the website is a section
called "Library Yideo Interviews " Each manth, the library will be
featuring two different online video segments. In How ! Became
a Theosophist, librarian Dan Smolla talks with Theosophists
about their early experiences with Theosophy and warious
Theosophical concepts. In Feafured Favorites from the library,
Theosophists discuss some of their favarite books from our
library's catalog.




Entrance of the building of Santa Barbara Lodge

Our Work

From a student

The Santa Barbara United Lodge of Theosophists (California -
USA) currently offers a year-round Sunday evening lectures.
Twio speakers each talk on a theme for 15 or 20 minutes, and
then take up questions from the hall. The last meeting of each
month is a short talk followed by questions submitted during the
manth.

There is a YWednesday evening Study Class during the schoal
year (October through June) which takes up a book or article by
H. P. Blavatsky, William Quan Judge or Fohert Croshie.

The topics for both evenings are posted on the 5B Lodge
wehsite: http:fwnsne theosophysh.org

The Lodge also publishes Vidva, a quarterly journal containing
articles from HFP B, W.Q J, and B.C., as well as written by or
transcribed from talks given by Santa Barbara students, and
includes poems, guotations and stories, all around a general
theme.




Inchan Lotus

Theosophy and the
Theosophical Societies

James Santucci - LISA

[Dr. James A Santucci is a Professaor of Comparative Religion at
California State University, Fullerton. He received his Ph.D. degree from
the Australian Mational University (Canberra, Australia) in Asian
Civilization with an emphasis on the “eda. He is the editor of
Theosophical Histony and Theosophical Histons Occasional Papers and
the author of La societa teosofica and An Outiine of Vedic Literature,
articles and book chapters appearing, among others, in the Dictionany of
Snosis and Western Esatericism, Nova Religio, Alternative Christs, and
The Cambridge Companion to Mew Religious WMoverments. He is also a
cantributar (the Sanskrit language) to the Intercantinental Dictionary
series (Max Planck Institute for Evolutionary Anthropology, Leipzig).

“ersions or segments of this article have been published in Syzrgy
B.1-2 Myinter-Fall 1997): 221-45; in The Encyclopedia of Cults, Sects,
and Mew Religions, ed. James R. Lewis (Amherst, NY: Prometheus
Books, 1998): 3833-9 (2nd ed.: 573), 476 (2nd ed.: 722-3), 480-3 (2nd
ed.: 727-30), 483-7 (2nd ed.: 730-4), 503-5 (2nd ed.: 7BO-2), and 527-3
i2nd ed.: B02-3); and in Oddf Gods, ed. James B. Lewis (Amherst, NY:
Prometheus Books, 2001), 270-39. This version was updated in 2013
through the effarts of Janet Kerschner (Archivist of the Theosophical
Society in America, Wheaton, lllinois), 5. Ramu (General Manager,
Theosophical Publishing House, Adyar), Kenneth Small (Foint Loma
Fublications), and Jan Nicalaas Kind (Theosophy Forward). [In addition,
it has been edited for Web publication by John Algen.]




Theosophy: The modern Theosophical movement is
represented today in the United States primarily through six
arganizations: the Theosophical Society, internationally
headguartered in Adyar, Chennai, India; the Theosophical
Society, headquartered in Pasadena, California; the United
Lodge of Theosophists, farmed in Los Angeles, California; the
Temple of the People, with headquarters at Halcyon, near
Fismo Beach, California; the Word Foundation of Dallas, Texas;
and Foint Loma Fublications in San Diego, California. Of these
groups, the Advar Society is considered by maost (though nat by
all) Theosophists to be the parent organization. All claim to
disseminate Theosophy, a term popularized and defined by
Helena Petrovna Blavatsky (1831-91) to denote the wisdom of
the ages, embodying "higher esoteric knowiledge" - hence, a
“Secret Doctring” - partially recoverahble in imperfect and
incomplete form in those portions of the scriptures of the world's
great religions that express mystical teachings and in those
philosophies that display a monistic or pantheistic hent.

Early History: The Theosophical Society was founded in MNew
Yark City in 1875 with Henry Steel Olcott (1832-1907) as its first
president, H. P. Blavatsky as its first corresponding secretary,
George Henry Felt and Seth Pancoast as wvice presidents, and
William Cuan Judge (1851-98) as counsel for the Society. First
proposed on September 7 by Cal. Olcott, the society - entitled
"The Theosophical Society" on September 13 - was inaugurated
an Movermber 17 by Olcott's presidential address.

Less than three yvears later, in May 1878, the Theosophical
Society affiliated with a reformist Hindu organization known as
the Arya Samaj, under the leadership of Swami Dayananda
Sarasvatl (1824-83), whose promaotion of the Yedas - the

ancient scriptures of the narth Indian Aryan tribes composed
hetween 1600 and 500 BCE - as the font of Truth served as the
basis of his atternpt to return Hinduism to a more pristine farm
devoid of later corruptive teachings and practices such as
polygarmy, child-marriage, caste, suttee, and palkytheism. Due to
differences that arose within a few manths of affiliation - one of
which was the Swami's adoption of a personal supreme God, a
proposition that was not acceptable to many members of the
Theosophical Society - it was decided to modify the association
by distinguishing three bodies: (1) the Theosophical Society, (2)
the Theosophical Society of the Arya Samaj of Aryavarta, a "link
society," and (3) The Arya Samaj. Separate diplomas existed for
gach, with only members of (2] belonging to both (1) and (3). By
1882, all affiliations were broken because of Swami
Dayananda's attacks on the Theosophists in response to their
leaders, Olcott and Blavatsky, associating with Buddhists and
Farses and formally converting to Buddhism in Ceylon (Sri
Lanka) by taking pans! (pancasiz) "the Five Precepts" in May
1880. About this time, the headquarters of the Theosophical
Society were moved by H. 5. Qlcott and H. P. Blavatsky first to
Bombay in early 1878 and then to Advar, Madras (now Chennai),
in December 1882,

DOuring the 18805, four significant events occurred in
Theosophical history: (1) the Coulomb affair (1884, (2) the
formation of the Esoteric Section of the Theosophical Society
under Madame Blavatsky on COctober 9, 1888, (3] the publishing
af The Secref Doctrine - the seminal wark of the Theaosophical
Movernent - in 1888, and (4) the joining of the Theosophical
Society in May, 1888, by Annie Besant (1847-1833), the second
Fresident of the Adyar Society and certainly the most prominent
Adyar Theosophist in the twentieth centurny.




(1)} Regarding the Coulomb affair, Emma Coulomb, a
housekeeper at the Adyar headguarters, charged that Blavatsky
had produced fraudulent psychic phenomena and was
responsible forwriting letters in the name of her Masters ar
Mahatmas. She was investigated by Richard Hodgson an hehalf
af the Society for Psychical Research (5 F E.), whose 1885
repart (which was the second report issued by the S P R an
Blavatsky, the 1884 5 PR preliminary report being mare neutral)
charged that she committed these misdeeds, thus calling into
guestion her claim that Masters ar Adepts actually existed.

Although the Hodgson Report was accepted by the S PR atits
general meeting held on June 26, 1884, it was never the official
ar carparate opinion of that organization. Hodgson wrote most of
the Report, but it was the product of a committee consisting not
only of Hodgson but also of E. Gurney, F.W H. Myers, F.
Fodmare, H. Sidgwick, J. H. Stack, and Mrs. H. Sidgwick.
Because the Hodgson Feport was never officially adopted, the

5 P R, could not withdraws a report that it never issued. VYWhat it
did instead was to issue a statement making "amends for
whatever offence we [the 5 P FE ] may have given," as stated in
the editorial note to Yernon Harrison's article "J'Accuse” [Jownal
of the Society for Peychical Research 53803 (April 1986); 286,
The article begins with a strong statement: "The Repart of fhe
Cormmitfee appointed fo investigate phenomena connected with
fhe Theosophical Soclety (commonly called the Hodgsan
Feport) is the most celebrated and controversial of all the
reparts published by the Society for Peychical Research. It
passes judgment on Madame HF. Blavatsky . and the final
sentence in the Staterment and Conciusions of the Commitfee
has heen guoted in boak after book, encyclopedia after

encyclopedia, without hint that it might be wrong. It runs: 'For our
part we regard her neither as the mouthpiece of hidden seers,
nor as a mere vulgar adventuress; we think that she has
achieved a title to permanent remembrance as one of the most
accomplished, ingenious and interesting impostors in histaory'"
Harrizon goes on to demonstrate that the "case against
Madame Blavatsky in the Hodgson Report is MOT PROVEM - in
the Scots sense.” The damage was done, however. |l at the

time, Madame Blavatsky departed from Adyar.

(2) Blavatsky eventually settled in Londan, where she instituted -
at the suggestion of VW, & Judge - the formation of the Esoteric
Section (or E.5.) under her leadership as Quter Head (the Inner
Heads heing the Mahatmas), as declared in the anonymaously
wiritten (hut most likely by Annie Besant) "The Eastern Schoal of
Theosophy: Historical Sketch," reprinted in Theosophical Historny
B.1 (January, T986): 11, ariginally published in Madame
Blavatsky's journal, Lucifer 3.14 (October 15, 1888). The E.S. s
an organization designed to "promaote the esoteric interests of
the Theosophical Society by the deeper study of esoteric
philosophy" (notice of "The Esoteric Section of the Theosophical
Society," October 8, 1888). Although it had no institutional
connection withthe T.5. the E.S is only opento T35
members; furthermaore, all teachings and activities are
conducted privately.

(3) H. P. Blavatsky's major work, The Secref Docfrine (1888),
states three propositions that serve as the basis of Theosophy
for most Theosophists: (1) the existence of an absolute, infinite,
reality or principle, (2) the cyclic nature ar periodicity of the
universe and all therein, and (3) the fundamental identity of the
individual soul with the universal oversoul and the pilgrimage of




all souls through the cycle of incarnation in accordance with
karmic law. Theasophy, in this sense, is a non-dualistic or
monistic views of ultimate reality, which is manifested ar
emanated in a dynamic complementarity and evalutionary
progression.

(4) Clcott's activist role was continued by the second president
of the T.5., Annie Besant, who hecame invalved in numerous
activities bath within and outside the Society, including such
diverse activities as occult investigations, education, palitics,
social reform, and the introduction of ritual within the Society.
Among her numerous contributions, Besant was instrumental in
founding the Central Hindu College in Benares in 1898, became
active in Indian politics serving as president of the Indian
Mational Congress, forming the Home Rule League and later
drafting the Home Rule Bill (1925). Within the Theosophical
Society, she founded the Theosophical Crder of Service in
1808, which is intended to carry out the first object of the Society
- to form a nucleus of the universal brotherhood of humanity - by
carrying out works of compassion and alleviating suffering,
including such activities the giving of good, medicine, clothes,
etc. to the needy and the ahaolition of the cruelty of animals.

Later History: 'Aith the death of H. P Blavatsky on May &,
18491, the leadership of the Esoteric Section (by that time called
the Eastern Schoal of Theosophy) passed to William Q. Judge
and Annie Besant. A few shart years later, charges were
brought against Judge that he was "misusing the Mahatmas'
names and handwriting," in other words, claiming that he
recered messages from the Masters, ar, as Besant put it,
"giving a misleading material form to messages received
psychically from the Master " Although the charges were
dropped in July, 1834 by BEesant and Olcott, they were

reopened toward the end of 1894 by Besant, who proposed a
resalution during the December, 1834, Convention of the T.5. at
Adyar that President Clcott "at once call upon Mro W Q) Judge
to resign” his vice presidency of the Society. The resaolution
having bheen passed, Judge refused to resign. Later, at the
convention of the American Section of the T.5. in Boston (April
2B8-24, 184%5), delegates voted for autonarmy of the American
Section from the Theosophical Society at Advar with Judge
elected president for life, calling itself "The Theosophical Society
in America.”

Whether this separation is to be interpreted as a schism - the
position of the Adyar T.5. - ar simply the recognition that there
was never any legal connection between the Adyar T.5. and the
ariginal Mews York T.5 in the first place, according to the
interpretation of "The Theosophical Society in America" - is a
matter of opinion. This is discussed by YW, Q. Judge, "The
Theosophical Society," The Pafh 10 (May 1895); 55-60,
reprinted in Echoes of the Orient: The Wiitings of Willarm Quan
Judge 2, compiled by Dara Eklund (San Diego: Point Loma
Fublications, 1980), pp. 1897-202. The vaote of the American
Section was followed by the expulsion by Olcott of Judge and all
whao followed him. This included mare than 2000 members in
the United States and affiliated societies elsewhere, including
lodges in England and Australia.

After W0 Judge's death on March 21, 18596, Ernest Temple
Hargrove [1870-1334) was elected president of Judge's T.S. in
America. The Eastern School of Theosophy (the new name of
the Esoteric Section as of 1830} had also split on Movember 3,
1894 aone group remaining in the Adyar Society with Annie
Besant as Outer Head, and one within Judge's Society under an
Quter Head whose name was to have been kept secret until




1897, but it was revealed (in the Mew Yark Sun of May 27-28,
18596, and in Theosaohy, a new name for the Path of June 18896)
that Katherine Tingley (1847-1928) was to be Judge's
successor. Tingley followed and further developed the direction
that Judge pursued in the later years of his life, emphasizing
less theoretical and maore practical applications of Theosophical
teachings in the area of social and educational refarm. In
February 1897, she laid the cornerstone of a community in Foint
Loma, San Diego, which was to hecome the new international
headguarters of the T.5. in America (the old headguarters being
in Mew Yark). In the same year she founded the International
Brotherhood League with herself as president, and which was
designed to carry on a number of humanitarian functions
ranging from educational to philanthropical. Furthermore, all of
the lodges of her Society were closed to the public in 1804,

By the latter part of 1897, Hargrove bhecame disenchanted with
Tingley's activities and also perhaps with her unwillingness to
share her power with him arwith anyone else. He resigned the
presidency and attempted to gain control of the 1898 convention
held in Chicago but was unsuccessful both at the convention
and in subseguent court action. As a consequence of
Hargrove's intense opposition at the convention over the
contents of the new constitution composed by Tingley (about
which he knew nothing until its introduction at the convention, as
discussed in Emmett Greenwialt, California Uitopia: Point Loma:
1897-18947 [San Diego: Point Loma FPublications, 1978], pp.
37-40), Hargrowve left the Society and formed his own
arganization with about 200 former members of Tingley's T.S. in
America.

Hargrove's Mew York-based reformed Theosophical Society in

America, later renaming itzelf the Theosophical Society in 1903
(Jdohn Cooper, "The Esoteric School within the Hargrove
Theosophical Society," Theosophical Histony 4 .7-8: 173), with
A H. Spencer hecoming the acting president. It remained a
viable organization for many years until the Society, and possihly
its own Esoteric Schoal of Theosophy, entered a period of
"indraweal" from active worlk. The last document ascribed to the
E.5T. is Alids and Suggestions Mo, 18, dated December 7,
1807 see Cooper, "The Esateric School within the Hargrove
Theosophical Society," p. 185, The "indrawal" maost likely toak
place in the latter part of 1938 although John Cooper, "The
Esateric Schoal within the Hargrove Theosophical Society," p.
180, considers 1935 to be the actual date. The Theosophica!
Cluarterly, the major magazine of the Society, ended its
publication run in October 1938,

The direction of Tingley's forceful leadership led to twio
dissenting haodies: The Temple of the People, founded in 18498,
and the United Lodge of Theosophists, estaklished in 1809, by
Fobert Croshie and others in Los Angeles. According to Jerry
Hejka-Ekins in a private communication (February 20, 19598), the
LT, actually broke off from the Hargrove Society since
Croshie joined the latter after he left Tingley's Universal
BErotherhood and Theosophical Society. Hejka-Ekins adds,
howewer, that "it the U.L.T ] appears to be more of a reaction to
the Paint Loma Society the UEB. and T.5]."

In 1898, Mrs. Tingley renamed the T.5. in America as the
Universal Brotherhood and Theosophical Society. As its "Leader
and Official Head" she pursued her activities in applied
Theosophy, including an ambitious educational program, called
Faja Yoga, which was initiated in 1300 and emphasized an




integration of physical, mental, and spiritual training and
education. From the earliest student population of five, the
number guickly jumped to 100 by 1802, two-thirds of wham
were Cuban, hecause of her ahiding interest in Cuba arising
from the Spanish-American VWar in 18898 and the suppaort by
Mayor Bacardi of Santiago of Tingley's objectives. In 1819 the
educational program was expanded with the establishment of
the Theosophical University. \With the closing of the lodges in
1903, most of the committed and talented members were
thereafter at Point Lama, engadging nat only in this formal
educational experiment but also in related activities such as
agriculture and horticulture, writing, researching, publishing, and
dramatic and musical productions.

By the 1920s, however, these activities began to taper off,
mainly hecause of financial problems . \With the death of Tingley
in 1928, the direction under its mare intellectual and schaolarly
leader, Gottfried de Purucker, moved once again in the direction
af thearetical Theosaophy, with emphasis on the teaching and
study of the core Theosophical warks. Renaming the LB, and
T.5. as the Theosophical Society, de Purucker embarked on a
Fraternization Movement - partly because of the approaching
hundredth anniversary of the hirth of H. P. Blavatsky in 1831 -
with the ultimate aim of reuniting all the societies. Unification,
however, was not possible, but conventions and ather
cooperative activities bhetween Adyar and Foint Loma were held
throughout the 1930s.

Toward the end of de Purucker's tenure, he made the practical
decision of zelling the community holdings at Point Loma, called
Lomaland, and maoving the Society to Covina, a small
community east of Los Angeles. In that same year (1342), de
Furucker died, and the Society was led by a cahinet for the next

three wears until a new leader, Cal. Athur Conger, was elected
in 18945, According to one dissident account, shortly after his
election, those members of the cahinet who did not
acknowiledge Conger's esoteric status as "mouthpiece for the
Masters" - thereby claiming the same status as H. P. Blavatsky -
were stripped of all responsibilities inthe T.5. These farmer
officers and several other individuals inthe U5, and Europe
eventually left the T.5. headguarters: some woluntarily resigning
their memberships, others having their memberships
invaluntarily canceled. The waork of the Paoint Loma tradition
estahlished by Tingley was continued by an organized number
of groups in the United States and Europe, one such group
being Point Loma Fublications, which was chartered in 1971 as
a non-profit religious and educational carporation.

In the meantime, the Theosophical Society in Covina remained
under the leadership of Conger until his death in early 1951,
William Hartley (1873-1958), a long-time resident member of the
Society, was the chosen successor of Conger, but James A,
Long (1898-1971) was accepted by the cahinet of the T.5.
instead, the argument for his appointment being that the ariginal
document containing Conger's designated appointee was not
produced, only @ photostatic copy. Hartley, together with his
followers, left Covina and established their own Theosophical
Society, now headguartered in The Hague, The Metherlands.

James Long continued to head this Theosophical Society. A
number of significant events took place during his leadership.
The Theosophical University and all the lodges (chartered during
the tenure of de Purucker) were closed; the national Sections
(including the Swedish property in Yisingsd) were also closed,
the printing and publishing activities, headguarters, and library
wiere moved to Altadena and Pasadena in 1921, and Sunnise, a




monthly magazine, was established. Long also went on
extensive lecture tours overseas and set about wisiting the
membership outside the U5, Upon his death in 1971, Grace F.
knoche hecame the leader of this Theosophical Society.

DOuring the eventful year of 1888, another Theosophical
arganization came into existence with the founding of the
Temple of the People by \William H. Dower (1886-1937) and
Francia LaDue (1848-1822), who believed that they were
following the instructions of the Master to separate from the
Tingley-led Universal Brotherhood and T.5. and, according to its
awh declaration, to lay the "mental, physical, and spiritual
foundations of the coming sixth race . Arising out of the
Syracuse (Mew York) Lodge of the U.B. and T.5 ., they and their
group moved to California in 18903, where they settled on land
east of Oceano, establishing the headquarters known as
Halcyon. By 1804, Dower opened the Halcyon Haotel and
Sanitorium in arder to continue his medical practice, treating
such maladies as tuberculosis, nervous disorders, alcoholism,
and drug addiction. The following wear (1805], the Temple Home
Association was incorporated, which laid out a town plan and
sold or leased house sites, thus organizing a cooperative colony
with LaDue, also known as Blue Star, becaoming the first head -
Guardian in Chief - of the Temple. In 1308, the Temple was
incorporated under the title "The Guardian in Chief of the Temple
of the People, a Corporation Sole " After LaDue's death in 1822,
Dower became the second head of the Temple, supervising the
construction of the Elue Star Memorial Temple. Begun in 1923
and completed in 1924, the Blue Star Memarial Temple was built
in accardance with mathematical and geometrical symbaolism
illustrating the unity of all life, or the higher self. Upon Dower's
death in 1937, Pearl Dower became the third Guardian in Chief,

who arganized the property according to its present
specifications, a 95-acre property consisting of 22 homes, 30 of
which are owned by the Temple, the William Cuan Judge
Library, which also houses the Temple offices and an apartment
forwvisitars. The successor to Dower in 1968 was Harald
Forgostein, who painted twenty-twio pictures in the early 1930z
at the request of Dower, depicting the native Americans'
contributions to understanding the balance in nature and scenes
fram the life of Hiawatha, both impartant in Temple teachings.
These paintings are now in the Temple's University Center.
Forgostein remained head of the Temple until 1930; the present
Guardian in Chief is Eleanar L. Shurmaay.

Anather association, the United Lodge of Theosophists, was
arganized by a farmer member of the UE. and T.5. at Point
Loma and Hargrove's Theosophical Society. Robert Croshie
(18458-1819), a Canadian living in Boston who became a
Theosophist under the influence of W, . Judge, ariginally lent
his support to Tingley as Judge's successor. Around 1900, he
moved to Point Loma to help in the wark she intiated there. In
1804, losing confidence in her leadership and methods far
arivate reasons, he left Point Loma and moved to Los Angeles,
where he associated for a time with Hargrove's Theosophical
Society and with a number of Theosophists who were later to
suppart the ULT., John Garrigues amaong them.

In 1908, Croshie, with these same interested acquaintances
who shared his view that only the source Theosophy of
Blavatsky and Judge carried the teachings of Theosophy as it
was intended to be delivered in modern times (i.e., in the latter
decades of the nineteenth century and beyond), formed the
IUnited Lodge of Theosophists in Los Angeles. What set this




group apart from other Theosophical societies was (and
continues to be) its stress only on source Theosophy and such
wiitings as are in accord philosophically with those of Blavatsky
and Judge but excluding the letters of the Masters K.H. and M.
wiritten between 1880 and 1886 to the prominent Theosophical
wiriter, vice-president of the T.5 ., and rival to H. P. BElavatsky, A
F. Sinnett, that is, the letters in The Mahatma Leffers fo A F.
Sinnett. But those in Sinnett's The Ocewlt World are accepted,
as is the letter from the Maha-Chohan. The reason for rejecting
most of the letters is that private letters are no substitute for the
actual Theosophical teachings; also, many LLLT. members
consider that the letters were never intended for publication.

The ULT. rejects leaders and teachers (all associates in the
LT, are described as students) and lays stress on ananymity
for those whao write on behalf of the WL T. Even Croshie himself
claimed no special status, although he is held in high esteerm by
associates. After Croshie's death, the Lodge in Los Angeles
estahlished the Theosophy Company in 1925 to serve as
fiduciary agent for the associates. Mo leader was recognized,
but John Garrigues was acknowledged as a major figure in the
Los Angeles LLLT. until his death in 1844, along with Grace
Clough and Henry Geiger, but students inthe UL T. insist that
the principle of anomymity outweighs its disadvantages.

The UL T. developed into an international association of study
groups through the efforts of anather impartant figure in the
Theosophical Movement, the Indian Parsi B. P Wadia
(1831-1858). Criginally a member of the Adyar T.5., which he
joined in 1303 and where he served in a number of capacities -
including that of Annie Besant's secretary - he resigned in 1922
hecause of his perception that the Theosophical Society
"strayved away from the 'Original Programme'." From 1922 to

18928 he remained in the U5, and assisted in founding UL T.
lodges in Mew York, Washington, D.C., and Philadelphia.
Following his departure for India via Europe, he encouraged
local students to found ULL.T. lodges, including thase in
Antwerp, Amsterdam, Londan, Paris, Bangalore, and BEombay.
At present, U LT, lodges and study groups are located
throughaout the 1.5, and in Belgium, Canada, England, France,
India, Italy, Mexico, The Metherlands, Migeria, Sweden, and
Trinidad (\West Indies). Because of the considerable
contributions of YWadia, he is the only persan, with the exception
af Croshie, within the UL T. who is identified by name.

Adyar: The Theosophical Society, Adyar, is the largest Society
by far (despite the loss of most of the ariginal American Section
in 1895, the work that was conducted primarily by Cal. Olcott,
and also to a lesser extent by Mme. Blavatsky during her
abbreviated stay in India, adopted an activist stance with their
championing of Hinduism and Buddhism upan their arrival in
India in 1879, Cal. Olcott was especially active in helping to
initiate a Buddhist revival in India and Sri Lanka and to upgrade
the position of the outcasts in India. As the first American to
convert to Buddhism overseas in 1880, he worked with great
enthusiasm for the cause of Buddhism not only in Sri Lanka but
also in other Buddhist nations: promaoting the foundation of
Buddhist schoals, wiriting the Buddhist Catechism - which
atternpted to unite bath Morthern and Southern Buddhists -
helping to design a Buddhist flag that all Buddhist nations could
adopt as their universal emblem symbaolizing Buddhist unity. In
India, Clcott established "pariah schools" for the uplift of the
depressed classes.

One such schoal, known today as the Olcott Memorial School in
the vicinity of Advar, has celebrated its one-hundredth




anniversary. Its purpose is to offer free education for the children
of these classes in skills that would provide self-sufficiency,
such as tailoring, gardening, carpentry, and printing. COne further
contribution made by Olcott was the establishment of the
Oriental Library in arder to preserve Indian manuscripts from
neglect and to keep them in India. The manuscripts are housed
in a newly build Adyar Library building, formally opened in
December 1886,

Leadbeater, Krishnamurti, and Later: Eezant's activities
within the Society during her presidency are closely associated
with another prominent though controversial Theosophist,
Charles \Wehster Leadbeater (18524-1334). In large part, under
his influence, Theosophical teachings were introduced in the
T.5. that were considered by Blavatskyites to have deviated
fram the original teachings of Blavatsky and her Masters.
Derisively called "Neo-Theosophy" by F. T, Brooks, a
Theosophical writer and the tutor of Jawaharlal Mehru in the
early years of the twentieth century, these teachings were
considered by those whao limited themseles to the writings of
Blavatsky and Judge to be heretical, judging from the opinions
that appeared in Theosophical literature of the 1920s.
"Meo-Theosophy" included two highly significant and innovative
actions: Leadbeater's discovery, in 1809, of the physical vehicle
for the coming VWorld Teacher - known as Maitreya ar the Christ
- Jiddu Krishnamurti {1835-1986), and also an alliance with the
Qld (later, Liberal) Catholic Church from 1917 under the
direction of Bishops Leadheater and James YWedgwood.

A3 if the foregoing activities were not controversial enough for
mary within the Theosophical movement, the man behind these
innowations, Leadbeater, was himself under a cloud of scandal.
In 1908, charges were raised by the secretary of the Esoteric

Section in America, Helen Dennis, that he was teaching her
young son and ather boys masturbation as a form of occult
practice. This charge, which raised the specter of pederasty in
the eyes of his accuser, led to Leadbeater's resignation fram the
Society. Upon his reinstatement in 1908, with the help of Besant,
Leadbeater soon thereafter discovered J. Krishnamurti, a young
Hindu boy who he said was to be the vehicle for the coming
World Teacher. Much of the wark of the Society revalved around
the training of the boy and preparing the way for the YWaorld
Teacher's coming.

In 1911, anather arganization known as the Order of the Starin
the East (0.5 E.)was founded in Benares by George Arundale -
which soon bhecame a worldwide organization with the help of
Mrs. Besant - specifically for this purpose. In the official organ of
the Order of the Star in the East, The Herald of the Star 1.1
(danuary, 11, 1912} 1-2, J. Krishnamurti {or whoever wrate on
his behalf) notes that George 5. Arundale, the principal of the
Central Hindu Callege, was the true founder of the Crder, known
at the time of its formation as the "Order of the Rising Sun" Its
purpose was "to draw together those . who believed in the near
coming of a great Teacher, and were anxious to wark in some
wiay to prepare for Him'"

Mot long thereafter, the General Secretary of the German
Section, Rudolf Steiner, disenchanted with the .5 E. and
displeased with Besant's presidency, took action that caused
the General Council of the T.5. to advise the President to cancel
the German sectional charter and to issue a new sectional
charter to some German Lodges (Theosaohist of February
1913, p. B37). Fifty-five out of sixby-nine German lodges followed
Steiner, who soon aorganized a new society, the
Anthroposophical Society, in early 1313, Despite the defections




of Steiner and others, however, the Theosophical Society gained
more members than it had lost. The promise of the imminent
coming of the YWarld Teacher in the vehicle of Krishnamurti
contributed to both unprecedented controversy within, and wider
popularity of, the Theosophical Society until 1929, when
Krishnamurti renounced his role and left the Society. Thereafter,
the Society never regained the popularity that it had in the 1320s.

The second event that generated controversy was the
promotion of the Qld Cathalic, later Liberal, Catholic Church by
members of the Society. This promaotion was primarily the
brainchild of TV, Leadheater, who, with James Ingall
Wedgwood (1883-1951), helped to establish the Church.
Theosophists, especially those belonging to non-Adyar groups,
viewed the L.C.C. ritual and the acceptance of the apostalic
succession, onwhich the bishopric is authenticated, as having
no place in Theosophical teaching. As the 1920s progressed,
there was an attempt to combine the claims centering on the
World Teacher with the ritual of the L.C.C ., including the
selection of twelve "apostles” for Krishnamurti, but ultimately the
whole plan dissolved with Krishnamurti's rejection of the role of
Warld Teacher.

After 1829, the T.5 . retrenched and returned moare to those
teachings generally associated with Theosophy. After the death
of Besant in 1933, the presidency passed on to George
Arundale (1934-1944) who continued the activism that was so
typical of Besant's term. During his tenure, his wife, Srimati
Fukmini Devi (13904-1988), established the International
Academy of Arts on January B, 1936 (later known as
kalakshetra "the Field or Holy place of Arts"), having as its
objects (1) "[tlo emphasise the essential unity of all true Art"; [2)
"[t]o work for the recognition of the arts as wital to individual,

national, religious and international graowth”; and (3] "[t]o provide
for such activities as may be incidental to the above objects "
Associated with the second purpose of Kalakshetra, was a
revival and development of the ancient culture of India. To
Arundale, Indian dance revealed occult ritual, in his words "the
occultism of beauty " Following him was a protege of
Leadbeater's, C. Jinarajadasza (1946-1953), wha, among his
mary contributions to the Society, displayed an active interest in
publishing many documents relating to the history of the Society
from the early vears of the T.5. As one of the foremaost
Theosophical authors, Jinarajadasa displayed a distinctly
schalarly bent in his published works, and, in order to carry out
the third object of the Society, inaugurated in 1949 The School of
the Wisdom at the international headquarters of Theosophical
Society at Adyar on the date of the T.5's own inauguration,
MNovernber 17. ltwas called the International Centre of
Theosophical Studies inthe 1970s but renamed The School of
the VWisdom in 1985,

In his address on the inauguration of the school, Jinarajadasa
stated that its purpose was "to equip its students to become,
gach according to his temperament and aptitude, philosophers,
scientists, ethical teachers, artists, givers of economic law,
statesmen, educatars, town planners and every other possible
type of server of humanity" ("The Schoal of the Wisdom:
Inaugural Address Delivered on Movermber 17, 1948
Theosophist, 71.3 [December, 1943]: 1528).

Following Jinarajadasa were M. Sri Ham (19593-1973),
responsible for building the current Adyar Library building, John
=, Coats (1973-1879), and the present international president of
the T.5., Radha Burnier (1880-). Coats died on December 26,
1879, From January to June 1980, Surendra Marayan served as




vice president in charge, and Burnier took office in July 1980,

Beliefs and Practices: The teachings promulgated by the
Theosophical societies are ultimately those that have secured
the attention of its members as well as what individuals
understand Theosophy to be. As a rule, most Theosophists
associate the basic teachings with the "three fundamental
propositions” contained in the Proem of H. P. Blavatsky's
magnum opus, The Secref Doctrine. An overview of the
development of Blavatsky's and other Theosophists'
understanding of Theosaophy reveals a variety of interpretations.
In fact, the term "Theaosophy," chosen to represent the
aspirations and ohjects of the Society, had little to do with its
later development. Theosophy wias accepted as the name of the
Society in accordance with the definition found in an edition of
Webster's dictionary (published ca. 1875), which is as follows:
"supposed intercourse with God and superior spirits, and
conseqguent attainment of superhuman knowledge by physical
processes as by the theurgic operations of ancient Platonists, ar
by the chemical processes of the German fire philosophers "
The term, however, was not unknowin priar to this period
(September, 1875). Blavatsky employed it in February 187510 a
letter to Professar Hiram Corson ("theosophy taught by the
Angels") and in her article "A Few Questions to 'Hiraf'"

In a gathering held on September 7, 1875, a lecture given by
George H. Felt on "The Laost Canon of Propartion of the
Egyptians" echoed that definition. On that occasion, the future
president of the Theosophical Society, Henry 5. Olcott,
proposed the farmation of a society far the purpose of abtaining
"knowiledge of the nature and attributes of the Supreme Power
and of the higher spirits by fhe aid of physical processes " Such
was the statement in the Society's "Preamble and By-Laws"

(Cctober 30, 1874) as well as in Col. Qlcott's Inaugural Address
as President of the Society: " ... how can we expectthat as a
sociely we can have any very remarkable illustrations of the
control of the adept theurgist over the subtle powers of nature?
But here is where Mr. Felt's alleged discoveries will come inta
play. VWWithout claiming to be a theurgist, a mesmerist, or a
spiritualist, our Vice-President promises, by simple chemical
appliances, to exhibit to us, as he has to others before, the
races of beings which, invisible to our eyes, people the
elements. ... Fancy the consequences of the practical
demaonstration of its truth, forwhich Mr. Felt is now preparing the
requisite apparatus!”

In otherwaords, the original purpose of the Theosophical Society
was - In the words of the minutes taken on September 8, 18745 -
"for the study and elucidation of Occultizm, the Cabala &c." or
perhaps to use a term that more directly reflects the remarks
given by Olcott above: to demanstrate, by what passed as
scientific means, the existence of a hidden waorld, replete with
occult forces and beings therein. Taken in this light, the
Society's original 1875 ohbjects ("to collect and diffuse a
knowledge of the laws which govern the universe") take an
enhanced meaning. Owver the ensuing years, however, the term
took on different connotations, with maost Theosophists viewing it
as the wisdom that has existed from the dawn of humanity,
preserved and transmitted by great teachers such as
Pythagoras, Buddha, Krishna, and Jesus from its inception to
the present and ascertained in the myths, legends, and
doctrines of the historical religious traditions, such as
Christianity, Judaism, Hinduism, Buddhism, and |slam, and
lesser known mystery cults. The first book-length expression of
this wisdom and of the Theosophical Society's original (1879)




objects was Blavatsky's lsis Unwveiled, published in 1877 In the
ensuing two years, mare than 10,000 copies were saold, making
it one of the most popular books of its kind in the nineteenth
century. It continues to have considerable influence in
Theosophical circles, with maore than 150,000 copies sold since
its first publication.

The wisdom described in fsis Unieled was given a mare
"Criental” {i.e., Indian) flavor in the 1888 publication of H. P.
Blavatsky's hook The Secref Doctrine. Its three fundamental
propositions were stated above as the existence of an absolute
underlying all manifestation, the cyclicity of the universe, and the
identity of the individual with the universal oversoul and the
pilgrimage of all souls through reincarnation and karma.
Theosophy, inthis sense, took on a non-dualistic or manistic
viewy of ultimate reality, manifested or emanated in a dynamic
complementarity and evolutionary progression. These general
"nropositions" presented by Blavatsky were restated in mare
specific teachings in The Secref Docfrine and elsewhere, some
af which may be summarized in the following statements:

- The evolution of the immortal individual continues through
innumerahle lives, such continuity made possible through
reincarnation: the entrance of Self - the trinity of Spirit, Soul, and
Mind - into another (human) body.

- The complement of reincarnation is that force, known as the
"Lawy of Cause and effect (Karma)" that fuels future rebirths and
determines the guality of the experience therein.

- The structure of the manifested universe, humanity included,
may be viewed as septenary in composition, and cooperative in
all relationships.

- Humanity evolves through seven major groups ar periods
called root races, each of which is divided into seven subraces.
At the present time, we humans belong to the fifth root race,
known as the Aryan [Sanskrit "nokle") race. The term, however,
iz not limited here to "Indo-European” peoples; it has a much
broader meaning.

- The individual is in actuality but a miniature copy or microcasm
of the macrocosm.

- The universe - including humanity - is guided and animated by
a cosmic hierarchy of sentient beings, each having a specific
mission to fulfill.

Although most Theosophists would subscribe to all or most of
the above statements, one should keep in mind that those
staterments may take on various interpretations depending an
the understanding of each Theosophist. Furthermare, although
some commentators emphasize the presence of Eastern
(Hindu and Buddhist) philosophy in Theosophical teaching after
1880, when Blavatsky and Clcott arrived in India, this does not
preclude the presence of impartant Western (Kabbalistic,
Christian, Masaonic, and pre-Christian) teachings and myths and
doctrines after 1880 or the presence of Eastern thought prior to
1880, as evidenced in !sis Lnvelied.

Organization and Membership: The Theosophical Society,
with international headquarters in Adyar, Chennai, India, had a
worldwide membership of about 26 6806 as of end 2011,
distributed in almost seventy countries. The Theaosaophical
Society in America, one of its sections, had a national
membership of 3357 in December, 2012, The Adyar society
considers itself to be the parent Theosophical Society and thus
goes hack to its Mew York arigins in 1875, although the




Theosophical Society (Fasadena) takes the position that the
ariginal Theosophical Society divided in 1895, with each T.5.
having equal claim to the 1872 Mew Yark origins. The
Theosophical Society (Adyar), incarporated at Madras (now
Chennai) in 1805, is under the presidency of Radha Burnier,
who has held this office since 18980, It comprizes fifty-one
national societies or sections, the oldest being the American
Section (the Theosophical Society in America, as itis now
known), formed in 1886 and the English Section (chartered in
1888). After the separation of Judge's society fram Adyar in
1895, Olcott cancelled the charter of the American Section. A
news charter was issued, with the San Francisco Lodge serving
as temporary headguarters, in the same year far the American
Section of the Adyar T.5., making the charter retroactively valid
to 1886 [ Theosophist, Supplement of Cctober, 1895).

Sections are composed of Lodges. A small number of Lodges
are directly attached to the international headguarters at Adyar.
The governing body of the T.5. is the General Council,
consisting of the president, vice-president, secretary, treasurer,
all elected General Secretaries of the national sections, and up
to twielve additional members nominated by the president and
elected by the General Council. The international president is
elected by popular vote of all eligible members every seven
years from among candidates who receive at least 12
nominations from the General Council members. The national
president of the American Section is similarly elected every
three years. An international convention is held annually, usually
at Adyar. The Society has a magnificent library on the grounds
of the headguarters, which houses ariginal manuscripts in
Sanskrit and other Asian languages and books and journals on
Theosophy, philosophy, and religion. The archives of the Society

are currently housed in the headguarters building and contain
mary thousands of documents, including the important
scrapbooks of Blavatsky and the Olcott diaries. The
Theosophical Publishing House also functions in Adyar and
produces a number of pamphlets and books, written primarily by
members, and continues to issue the oldest Theosophical
periodical, the Theosophist. In addition, the guarterly Advar
MNewsieffer is published by the Society, as is also the respected
Advar Librans Bulieting a scholarly journal specializing in oriental
research.

Theosophy in America The Adyar Theosophical Society's
American Section, though substantially decreased in members
in 1895, when marny of its Lodges followed Judge in becaming
independent of Advyar, gquickly regained its strength under the
leadership of Alexander Fullerton (1895-1807), and as a result of
an 1897 tour of the American Section by Annie Besant and
Countess Constance YWachtmeister (1833-1310), a close
associate of H. P. Blavatsky and enthusiastic warker for the
Theosophical cause. This and subsequent tours by Charles
Webster Leadbeater beginning in 1300 and by Olcott and
Countess Wachtmeister in 1801 led to a membership increase
fraom 281 in 1896 to 1455 by May 1901, The American Section
continued as a major player within the Theosophical Society
under a number of General Secretaries (or Presidents as the
leaders were later called). Following Alexander Fullerton were
Weller Yan Hook [1907-1312), who moved the headguarters of
the Section from Mew York to Chicago; A, P Warrington
(1312-1820), who was responsible far establishing a new
headguarters at Krotona, Haolkywiood, and L. WY, Rogers
(1920-1831), under whose stewardship the cornerstone of the
newy headguarters building at VWheaton, llinois, was laid in 1926,




Membership of the Section reached 8,500 by 1927, Sidney A,
Cook (1931-1345) presided over the Society at a time when its
membership declined to a low figure of about 3000 in 1941, due
in part to Krishnamurti's dissaolving the Order of the Star and in
part to the Depression; he was succeeded by James 5. Perkins
(1845-1960), Henry Smith (1960-1965), Joy Mills (1965 as acting
national president and 18966-1974 as president), Ann Wiylie
(1974-1875, acting president), Dora Kunz (1975-1987), Dorothy
Ahbenhouse (1987-1893), John Algeo (1893-2002), Betty Bland
(2002-2011) and Tim Boyd (2011 and later).

The Theosophical Society in America's headguarters in
Wheaton, llinais, is the site of an extensive lending and
research library. It alzo publishes a number of warks, including
Guest Books, through the Theosophical Publishing House
(Wheaton). The T.5 A also publishes Messenger for its
members, Cuest magazine far the general readership, and a
monthly e-mail newsletter. Although organizationally not a part of
the T.5 ., the Esoteric Section is closely associated with the T.S.
lt= headguarters in the United States is in Qjai, Califarnia, at the
krotona Institute. On its grounds is also the Krotona School of
Theosophy, whose principal purpose is to serve as an
educational arm of the Society, to promate its waork, and to
implement the three ohjects of the T.5. These objects
(according to the international Society's wording) are: (1) Ta
form a nucleus of the universal brotherhood of humanity, without
distinction of race, creed, sex, caste, or calar. (2) To encourage
the study of comparative religion, philosophy and science. [The
Theosophical Society in America has "comparative study of
religion .."] (3) To investigate unexplained laws of nature and the
powers latent in man. [The T.5 A, substitutes "humanity” for
"man."] Members of the T.5. are expected to approve and

promote these Ohjects. They are also expected to search for
truth through study, service, and dewvation to high ideals. The
Society states: "All in sympathy with the Ohbjects of The
Theosophical Society are welcomed as members, and it rests
with the member to become a true Theosophist.”

Other Theosophical Organizations: In addition to the
Adyar-connected Society in America, several others sprang up
in that country, although mast of them subsequently spread
abroad.

The Theosophical Society, headquartered in Pasadena, is the
direct descendant of the Theasophical Society in America, of
which W, Q. Judge was the first president, followed by Tingley's
Universal Brotherhood and Theosophical Society. It is currenthy
deszcribed as a worldwide association of members "dedicated to
the uplifting of humanity through a better understanding of the
oneness of life and the practical application of this principle.”
Membership figures are not given out; the number, however, is
lowy, perhaps a few thousand. Members are known as Fellows of
the Theosophical Society (F.T.5.); their only obligation is the
acceptance of the principle of universal brotherhood and a
willingness to try to live it. Fellows are received as probationary
Fellows; full Fellmwship is implemented with the issuance of a
diploma, signed by the Leader and Secretary General, which is
izsued by the International Theosophical Headguarters. Other
groups within the T.5. include Branches, formed by three or
more F.T.5. who apply for a charter, and Mational Sections, the
latter headed by a Mational Secretary. The head of this TS is
designated as Leader - at present it is Randell C. Grubb - wha
serves for life and who is also responsible for appointing a
successor. The General Officers include the Members of the
Cahinet, the Secretary General, Treasurer General, and the




Mational Secretaries, all of whom are appointed by the Leader.
The Leader has the power to remove from office any officer of
the Society. The publishing arm of this T.5. is the Theosophical
University Press, which has published more than forty boak
titles authored by H. P. Blavatsky, Katherine Tingley, G. de
Furucker, A Trevaor Barker, William Q. Judge, James A. Lang,
Charles J. Ryan, and others. The Theosophical Society
(Fasadena) has correspondence courses, library centers,
public meetings, study groups, and overseas translation and
publishing agencies in the Metherlands, United Kingdaom,
Sweden, Australia, Germarny, South Africa, and Migeria. The
objects of this T.5. are as follows: (1) To diffuse among men a
knowledge of the laws inherent in the Universe. (2] To
promulgate the knowledge of the essential unity of all that is, and
to demanstrate that this unity is fundamental in Mature. (3) To
form an active brotherhood among men. (4] To study ancient
and modern religion, science, and philosophy. (2] To investigate
the powers innate in man.

The United Lodge of Theasophists is "a voluntary association of
students of Theosophy" founded in 1809 by Robert Croshie and
athers, having as its main purpose the study of Theosophy
using the wiritings of Blavatsky and Judge as their guide.
Because personality or ego is considered to have negative
effects, "associates" pursue anonymity in their Theosophical
work. Regarding this work, the U.LT. Declaration, the anly
document that unites associates, states that its purpose "is the
dissemination of the Fundamental Principles of the philosophy of
Theosophy and the exemplification in practice of those
principles, through a truer realization of the SELF,; a profounder
conviction of Universal Brotherhood " It regards as Theosophists
all “who are engaged in the true service of Humanity, without

distinction of race, creed, sex, condition or organization.”

The work of the LT is mainky practical and educational,
conducting meetings and classes on various Theosophical
subjects, and publishing books, pamphlets and magazines.
Lodges and study groups exist, with lodges typically consisting
af hetween twenty and one hundred associates, and study
groups from five to thirty associates. Associates can valuntarily
participate in the wark of a study group or lodge, ranging from
attending or teaching classes in the public dissemination of
Theosophical teachings. All activities are woluntary. In addition,
there are associates who do not belong to any lodge because
they live in countries and regions that have no proximate ULT.
center. Mo leader exists inthe U.L.T., noris there any formal
arganization, although the Theosophy Company serves as
fiduciary agent for the LLLT. and its publications. All lodges and
study groups are independent of one another but are united in a
commaon goal, the individual goal of pursuing the three ohjects of
the UL.T., which are nearly identical to the objects of the Adyar
T.5., namely: (1) "To farm the nucleus of a Universal
BErotherhood of Humanity, without distinction of race, creed, sex,
caste, or color"; (2) "The study of ancient and modern religions,
philosophies and sciences, and the demaonstration of the
importance of such study; and (3) the investigation of the
unexplained laws of Mature and the psychical powers latent in
man." The wiark of the lodges focuses on the dissemination of
source Theaosophy.

Those who are in accord with the UL.T. Declaration are
considered associates. They express their sympathy with the
work of the UL T. in the following manner: "Being in sympathy
with the purposes of this Lodge, as set forth in itz 'Declaration,' |
hereby record my desire to be enrolled as an Associate, it being




understood that such association calls for no obligation on my
part, other than that which |, myself, determine. The number of
associates is uncertain because renewable or "sustaining"
memberships do not exist, nor is there a published list of
associates. The only figure supplied by an associate in Los
Angeles is that "many thousands of associates" have belonged
tothe LT, since 1904, but the figure today is not more than a
few thousand waorldwide. Lodges and study groups existin Los
Angeles but also in other parts of the U5, Canada, Belgium,
England, France, India, ltaly, Mexico, Metherlands, and Sweden.
Fublications include the wiorks of Blavatsky and Judge,
compilations of articles, letters, and talks by Robert Croshie,
entitled The Friendl Philosopher, his commentary and
discussion on Judge's The Ocean of Theosophy, entitled
Answers fo Questions on the Ooean of Theosophy, and a small
hook, Universal Theosophy. The Theosophy Company also
publishes warks that are associated with ancient theosophy
(such as The Bhagavad Gia, Patanjali's Yoga Sulras, and The
Dhammapadsa), and the magazines Theosophy, The
Theosophical Moverment (Bombay), and Vidva (Santa Barbara,
Califarnia).

The Temple of the People as a religious society and the village
af Halcyon are both currently under the leadership (known as

Guardian in Chief) of Eleanaor L. Shurmwiay, who was selected by

her predecessaor. In addition to this office, there is a
seven-member bhoard of officers, selected each year by the
Guardian in Chief. On the board is an Inner Guard and
Treasurer, both reserved for women, an Quter Guard and a
Scribe, both reserved for men, and three Delegates at Large,

selected from members nat living in Haloyon. Membership of the

Temple is neither salicited nar closed to any individual, the anly

responsibility of the member is his ar her own development. Of
the total of some 250 members worldwide, about eighty reside
at Halcyon. An annual convention that lasts about a week begins
an the first Sunday of August. The objects of the Temple are:

(1) To formulate the truths of religion as the fundamental factor
in the evalution of the human race. And this does not mean the
formulation of a creed. (2] To set farth a philosophy of life that is
in accord with natural and divine law. (3) To promaote the study
of the sciences and the fundamental factz and lawss upon which
the sciences are based which will permit us to extend our belief
and knowledge from what is known to the unknown. (4] Ta
promote the study and practice of art on fundamental lines,
showing that art is in reality the application of knowledge to
hiuman good and welfare, and that the Christos can speak to
hiumanity through art as well as through any other fundamental
line of manifestation. (&) The promaotion of a knowledge of true
social science based on immutable law, showing the
relationship hetween one human being and another, and
between human beings, God, and nature. When these
relationships are understood we will instinctively formulate and
follow the law of true brotherhood: the unity of ALL life.

The Word Foundation, Inc. was established in 1950 "to make
known to the people of the world all books written by Harold
Waldwin Percival, and to ensure the perpetuation of his legacy
to humanity " The bhooks of Percival include Thinking and
Desting Adepts, Masters and Mahalmas, Masonny and its
Symbols, Man and Wornan and Child, and Democracy Is
Self-GFovernment. Percival (1868-1953) was born in Bridgetoen,
Barbados, British West Indies. He came first to Bostan, then to
Mewy Yark City, with his mother after the death of his father.
There, he joined the Theosophical Society in 1892, eventually




estahlished the Theosophical Society Independent, which
emphasized the study of the writings of H. P. Blavatsky and
Eastern "scriptures” and from 1504 to 1317 published The Word
magazine. In addition, he established the Theosophical
Fublishing Company of New Yark. In 1848, the YWard Publishing
Co., Inc.was constituted, and itwas under this aegis that
Fercival's hooks were first published and distributed. The
Foundation is directed by a Board of Directors consisting of the
president, vice president, treasurer, and secretary. In addition to
publishing the waorks of Percival, it also has introduced in 1986 a
news series of The Word magazine, published quarterly. The
Foundation claims a warldwide membership of about 1000, as
af 1984 The purpose of membership is to suppaort the
Foundation's publishing activities and to facilitate
"student-to-student” study groups.

Faint Loma Publications, Inc. is not a society but an independent
publishing firm whose aim is to carry on the literary legacy of
members of the Point Loma Theosophical Society (now the
T.5., Pasadena). It was estahlished on January 22, 1971 by
former members of the cabinet of that T.5 . who refused to
acknowiledge the esoteric status of Conger, the new Leader of
that T.5., in 1945, The former chairman of the cabinet of the
T.5., verson L. Harris, became the president and chairman of
the board of directors. In the 1950s, disaffected members
started to organize and give public lectures in San Diega,
California. The importance of the name "Faoint Loma" in the
history of the Theosophical movement, however, led eventually
to the establishment of P LF. in San Diego as is evident in its
articles of incorparation: "to publish and disseminate literature of
a philosophical, scientific, religious, historical and cultural
character, faithful to the traditions and high standards

maintained by the Theosophical Society with International
Headquarters farmerly at Point Loma, California, under the
leadership of Katherine Tingley from 1900 to 1829, and of
Gottfried de Purucker, from 1928 to 1942 to pursue and
perpetuate the aims of the original T.5., founded in Mew Yark
City by Helena Petrovna Blavatsky, Col. H. 5. Olcott, YWim. Q.
Jdudge and others, as enunciated by them on October 30, 1875"

F L.P. remained under the leadership of Harriz until his death in
18979, Emmett Small hecame the new president that year
and remained so until his retirerment in 1993, Branches of P.LF.
are in The Hague, The Metherlands, and Costa Fica. There are
no members belonging to P.L.F ., anly associates or "friends"
who suppaort the work of the carporation. As a side note, other
arganizations based on the ariginal work of Point Lama T.5.
arose in Europe. One group is the Theosophical Society - HPE,
which was founded by Willlam Hartley after James Long was
elected Leader (see above). This Society now functions in The
Hague, the site of itz international headguarters, under the
presidency of Herman C.Vermeulen. England and Germany
also have small groups following the Foint Loma tradition.

Publications and Educational Outreach: The first magazine
af the Theosophical Society, the Theosophist, was initiated with
the October 1873 issue in Bombay under the editorship of H. P.
Blavatsky. The periodical, published at the international
headguarters in Adyar, Chennai, continues to this day and is the
official organ of the international president of the T.5. (Adyar).
Alzo published are the Advar Newsielter and Advar Librany
Bultetin. Cuest and Messenger are bath published by the TS in
America, and journals are published by each of the fifty-one
national sections of the Society. In addition to periodical
literature, the T.5. also carries on an active publishing program




through the Theasophical Publishing House in Adyar (India) and
Wheaton (lllinaois), the headquarters of the Theosophical Society
in America, and in Quezon City, Philippines. The T.F H. of the
T.5.in America also publishes Quest Books, hooks devoted to a
variety of subjects that reflect the Theosophical viewpaint in its
broadest perspective. Additional outreach of the T.5 . in America
comes in the form of audio and video recardings, wehcasts, and
wehinars.

The Theosophical Society (Fasadena) through itz publishing
arm, Theosophical University Press, features the source
literature and classics of Theosophy, including the works of H.
F. Blavatsky, W, Q. Judge, Katherine Tingley, . de Purucker,
and others. An extensive library is available on line.

The Theosophy Company, the fiduciary agent of The United
Lodge of Theosophists, publishes the journal Theosoghy . In
addition, \Vigva iz published by students at the Santa Barbara
Lodge LLLT., California, and The Theosophical Moverment,
founded by B. P.\Wadia, is published in Bambay, India.

BEoth the Theosophical Society (Fasadena) - through its
Theosophical University Press - and ULL.T. - through the
Theosophy Company - publish the major works of Blavatsky

[ The Secret Doctrine and fsis Unvelfed) and Judge [ The COoean
of Theosophy) as well as a variety of other warks.

The Temple of the People publishes the quarterly The Temple
Arfisan at Halcyon, as well as several wiorks unigue to its
arganization: Theogenesis, Temple Messages, Teachings of
fhe Temple, and From the Mountain Top.

The \Woaord Foundation publishes The Word, revived in 1988, as
wiell as the works of Harold VW, Percival mentioned above.

Faint Loma Publications published The Ecieclic Theosophist, at
first a himonthly journal, later a quarterly, under the joint
editorship of W, Emmett Small and Helen Todd (until her death
in 19927, Point Loma Fuhblications also publishes a wariety of
works that were originally issued during the Paoint Loma years of
the Universal Brotherhood and Theosophical Society as well as
a number of ariginal waorks, including The Buddhism of H. P
Blavatshy by H. J. Spierenburg, The Way fo the Mysteres by L.
Gordon Plummer, and nfroduction fo Sanskrt by Thomas
Egenes.

In early 2007, the entire inventory of P .L.P. was relocated to near
Dulzura, California, east of San Diego, where during the
extraordinary wild fires of Cctober 2007 the entire stored P.LP.
inventory burned. Since that time a total rearganization of focus
and network of Theosophical work was made. A collaboration
started with other Theosophical publishing groups in Europe and
elsewhere to maintain availability of books previously published,
beginning the process of making a number of books formerly out
af print availahle in both printed and e-boak form. Additionally,
Faoint Loma FPublications has now "rebirthed" itzelf as the "Faoint
Loma Schoal of Theosophic Perennialism " It halds regular
classes and presentations in San Diego. Point Lama
Fublications is the publishing outreach of the FPoint Loma
School. The schoal co-hosts with "Blavatsky House" in The
Hague, The Metherlands, the annual "Foint Lama Cornsivium:
Theosophic Insight on Religion, Philosophy, Science and the
Arts" (San Diego, Aug. 1-4, 2013). Mare infarmation is available
an these websites (under construction Fehb. 2013}

waney paintlomaschool.com and for the Convivium

wianey pointlomatheosophynetwiork net.
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then into stage the fourth he hath passed on. [85] And in the
fifth, O slayer of thy thoughts, all these again have to be killed
beyond reanimation as [86] YWithhold thy mind from all external
ohjects, all external sights. Withhold internal images, lest on thy
soullight a dark shadow they should cast. [87] Thou art naw in
Dharana 37 the sixth stage. [88] YWhen thou hast passed into the
seventh, O happy one, thou shalt perceive no more the sacred
Three 3s for thou shalt have become that Three thyself. Thyself
and mind, like twins upon a line, the star which is thy goal burns
averhead za The Three that dwell in glory and in bliss ineffable,
nowy in the world of Maya have lost their names. They have
become one star, the fire that burns but scorches not, that fire
which is the upadhso of the Flame. [89] And this, O Yoogi of
success, is what men call Dhyana 41 the right precursor of
Samadhi 42

Yerse B0 makes two especially notewarthy points. One is that
there is anly one Master, and that Master is not a human or even
superhuman guru outside ourselves. It is rather the inner "light of
Spirit." To say that there is only one, inner Master is nat to deny
the existence of beings whose evolution has carried them so far
beyond the human level that they are properly regarded as
superhuman. ltis to deny that any such guru or master can
teach us what we need to know. As fragment 3 tells us, "The
Teacher can but point the way " Ve have to walk it ourseles;
no one else can walk it for us. Ve have to learn for ourselves;
no one else can teach us.

The other natewarthy paint in verse 80 is that the light of the
Spirit is shining on us "from the very first." It is always there,
always available. VWe are like Doraothy, the Scarecrow, the Tin
Woodman, and the Cowardly Lion in Oz, we already have what

we are looking for. As T. 5. Eliot wrote in his poem "Little
Gidding": "We shall not cease from exploration f And the end of
all aur explaring Wil be to arrive where we started £ And knaw
the place for the first time " Mirvana and samsara, heaven and
hell, are the same place. They differ anly accaording to the way
we loak at them. Enlightenment is not the kindling of a new light;
it is opening our eyes to the ever-present light.

Although the light is always present, verse B1 reminds us that
our perception of it is spotty. We see it as sparks of sunlight
thraough thick jungle foliage - intermittently, fragmentedhy,
partially: "now here, now there " In his poem "Burnt Morton," T.
5. Eliot describes hearing the mysterious woices of children in a
garden (the garden of our innocence, the garden of the child
state we have lost and must recaver of verse 78 of The Voice):
"There rises the hidden laughter / Of children in the faliage f
Quick nowy, here, now, ahways - " And he says that we flee that
laughter because "human kind cannat bear very much reality."

The term "the chamber" (which the sunlight has to reach) refers
to what is identified in note 23 as "The inner chamber of the
heart, called in Sanskrit Brabma-pura." The note to "the mystic
sounds of the Akashic heights" identifies them: "Mote 35, These
mystic sounds or the melody heard by the ascetic at the
beginning of his cycle of meditation called anahatashabda by the
Yogis." The anahata is the fourth of the chakras, the one at the
heart, and the word means "unstruck"; shabda means "sound "
s0 the combination refers to the unstruck sound produced in the
heart. It is one of the four states or types of sound, the one
immediately above gross physical sound. Itis the first of the
states of inner sound. Physical sound is produced by striking
ane implement against another. In meditation, we cease to listen




to physical "struck” sounds and begin to hear the unstruck
sound.

At the first stage, which is ane of maral purification, the stage in
which we practice the abstentions and make sure that our
conduct is correct, we must attend to our relationship with the
world - that is what the first stage is about. And soin it, we
cannat expect to see the sun-sparks with our heart ar to hear
the unstruck sound.

In the classical Mysteries, the first stage was that of the mysfes,
which means literally "one who has closed the eyes, ears, and
mouth " Thase in the first stage of the Mysteries were naot
permitted to speak. But in the second stage they could begin to
do z0. The second stage was that of the epogfes, meaning
literally, "one whao beholds " Those were, respectively, the lesser
and greater Mysteries of Greece.

Similarky, in the tradition of classical Yoga, the second stage is
ane inwhich one practices certain positive actions. In the first
stage one abstains; inthe second, one engages. As verses B2
and 83 conclude: "To hear and see, this is the second stage "

Each of the three fragments of The Voice of the Silence is itself
fragmentary. Between verses 84 and B4 infragment 1, there is a
series of dots across the page. These suggest an ellipsis or
amission, and indeed there is no mention of the third stage.
Instead verse B4 makes a brief allusion to the fourth stage. It is
said to result when the student can see with eyes closed, hear
with ears shut, taste with mouth stopped, and smell with nostrils
stopped - when those four senses have been united and
merged with the fifth sense of "inner touch." This refers to the
harmonizing and interiarizing of all our senses.

In classical Yoga, stages three and four deal with the postures

of voga (asana) and with the control (or "slaying") of the breath
(pranavarma). That is, they concern technigues of woga which
are reputed to develop certain siddhis. HPE was leery of hath
the siddhis (she certainly knew their dangers) and yoga
technigues for developing them; she expressed a preference for
developing the higher moral powers rather than the lower
phenamenal ones. It is perhaps likely that at this paint in The
Voice she chose to omit some material from her source that
she thought inappropriate for readers of this waork.

Yerse 85 alludes to the fifth stage, that of prafvahara, which was
treated earlier in this fragment, nat by name but descriptively in
verses 3-5, with their counsel to "slay" the mind, "the great
Slayer of the Real," a theme repeated in verse B85, which is
addressed to the "slayer of thy thoughts " Prafvahara literally
means "gathering toward oneself (John Grimes, & Concise
Dictionary of Indian Philosophy: Sanshnf Terms Defined in
English, rev. ed., Albany: State University of Mew York Press,
1996).

The fifth stage is also suggested later by an allusion to the turtle
withdrawing into its shell (a symbaol of prafvahara). Prafvaharais
a necessary stage inyogic development, but to become stuck in
it is to withdraws wholly from the warld. As the second fragment
of The Vaice, "The Two Paths " makes clear, withdrawal from
the wiorld is not the end that is urged in this book.

Later in this fragment, pratvahara is referred to by name in note
41 as "a preliminary training " It is a transitional stage, not the
goal of Yoga. And so it too is only alluded to in verse 85 as
preliminary to the mare important later stages. Mote J6
continues the coordination of the stages with the senses
suggested in verses 82-84 \W/ith this coordination one might




also compare the idea fram The Secref Doclrine that our
senses are developed one after another during the seven great
stages of evolutionary histary: "Mote 38. This means that in the
sixth stage of development, which in the occult system s
Dharana, every sense as an individual faculty has to be "killed"
(or paralyzed on this plane), passing into and merging with the
seventh sense, the most spirtual.

The sixth stage of dharana is defined by note 37, which refers to
note 3 inwverse 2: "Mote 37, Dharana is the intense and perfect
concentration of the mind upon some one interiar object,
accompanied by complete abstraction from everything
pertaining to the external universe, ar the world of the senses.”

The seventh stage of diwana, meditation ar contemplation, is
described in verses 88 and 89, It is a state of wholeness, of
unified heing, which HPE represents by certain numerical
symhbaols that she is reluctant to explicate in detail. Concerning
the "sacred three," which those in the seventh stage no longer
perceive hecause they have hecome identical with them, she
says "Mote 38, BEvery stage of development in Raja Yoga is
symhbaolized by a geometrical figure. This one is the sacred
Triangle, and precedes Dharana. The triangle is the sign of the
high chelas, while anather kind of triangle is that of high Initiates.
It is the symbaol 'I' discoursed upon by Buddha and used by him
as a symhbal of the embodied form of Thatagata when released
from the three methods of the prajnva. Once the preliminary and
lower stages passed, the disciple sees no mare the triangle but
the - abbreviation of the - full Septenary. s frue form s nof
given here, as ¥ s almost sure fo be pounced Lpon by some
charlatans and - desecrated in its use for fraudulent purposes.”

The three that form the triangle may be the higher triad of

principles, atma-buddhi-manas. Or perhaps the triangle may be
thought of as the whale united being. Then, the first twio would
he the personality ("thyself™) and the individuality {"mind"), which
are "like twins upon a line" because the former is generated by
the latter. The third would then be the monad ("the star"). For us
to identify with the monad is our goal of life; that is the process
af initiation, commented upon in note 39; "Mote 39, The star that
burns overhead is the 'star of initiation.' The caste mark of
Shaivas, or devaotees of the sect of Shiva, the great patron of all
Yogis, is a black round spot, the symbaol of the sun nows,
perhaps, but that of the Star of Initiation, in Occultism, in days of
ald.

When personality, individuality, and monad are so unified, they
are perfect expressions ar vehicles of the One Life, the Cne
Self, the "flame." complete union with which is impossible in the
relative world of maya. With that unification, the separate unit
has realized its oneness with its source. The unified monad
recognizes that it is an expression of the one life: "Mote 40. The
hasis (Upadhl) of the ever unreachable Flame, so long as the
ascetic is still in this life.

Yerse B9 sums up what has been said so far and looks ahead to
the final verses of the fragment, dealing with the eighth stage,
that of samadhl. Its notes also comment on stages seven and
eight: "Mote 41. Dfwana is the last stage before the final on fhis
eatth unless one becomes a full Mahatma. As said already, in
this state the Raja Yooi is vet spiritually conscious of Self, and
the warking of his higher principles. One step mare, and he will
be on the plane beyond the seventh (or fourth according to
some schools). These, after the practice of Prafvahara - a
preliminary training, in order to contral one's mind and thoughts -




count Dharana, Dhyana, and Samadhi and embrace the three
under the generic name of Samyama.

The last three stages of Yoga, known collectively as Samyama,
are those that develop the highest siddhis. It is only in the state
of sarmadhl (in which everything is together) that the highest
siddhiz can be fully practiced: "MNote 42, Samadhi is the state in
which the ascetic loses the consciousness of every individuality
including his own. He bhecomes - the ALL.

MEDITATICHN.

Yisualize a triangle. You are outside, above, or beneath the
figure. You are looking at it. Now imagine yourself to be maving
towiard, then into the triangle. You merge with it. In that unified
state, the triangle no longer exists as an object; you do not see
it; wou are not aware of it as something apart from you, far you
and it are ane.

To be continued.

Consciousky or uncansciously, every one of us does render some
service or ather. If we cultivate the hahit of doing this service
deliberately, our desire for service will steadily grow stronger, and
will make, not anly for our own happiness, but that of the world at
large.

Mohandas Gandhi
(Preeminent leader of Indian nationalism in British-ruled India)



HPB and Spiritual Intuition

To Chmb the Mountain Peals of the Secret Doctrine
Needs the Oxygen of Intmition
by Joseph E. Ross - USA

[This article was published in the Amencan Theosophist, special spring
issue, 1983. Changes have been made in accordance with Theosophy
Forward style.]

Who was HPB? Many veils hide the secret - "the well-hidden
party," as she herself termed it - even today. Her hizarre
inscrip—tion in her book The Volce of the Siience, which reads:
"HPE to H. P. Blavatsky, with no kind regards " is a tantalizing
paradox with deep implications. The inscription is written an the
flyleaf of a presentation copy of the book, preserved in the
Archives at Adyar. In an introduction to the 1938 edition, Arya
Asanga (A J. Hamerster) wrote of the "HFE to H. P. Blavatsky”
inscription: "the latter [was] the outer form, which served the
former as awvehicle" It is im-possible to understand HPE, and
they who knew her best were they who were most hopelessly
puzzled. The larger the knowledge, the greater the perplexity.
HFE must always remain the insoluble riddle.

When Helena Petrovna Blavatsky was still in her early teienties,
she had many years of thrilling adventure, during which she
crossed this entire United States twice, once from north to south
and again from east to west. It is heart-stirring to know that she
arrived in San Francisco in 1854, giving us all an opportunity to
learn to discern the subtlest thread of wisdom linking to the
higher wisdom and to see that what may have seemed




irrelevant comes to be of greater significance as a link in a chain
ar network of unfolding events. HPE laid great stress on such
links in the life of a Theosophist whao is in dead earnest in living a
Theosophical life. She declared in an early letter to a member:
"There is an uninterrupted concatenation of causes and effects
in the life of every Theosophist."

HFE writes of the web of [ife wiowven around each Theosophist.
"Wy, ah wihyl" she exclaims, "have you never followed thosze
daily records, thase trifling events, of which life is composed?
When compared and summed up, these trifling and illuminative
events would reveal the course you have to follow. It sharpens
and develops the intuition and makes you gradually sensitive to
the smallest changes in the spiritual influence of the Guru " And
then, in a brilliant finale, she declares: "Once an earnest student
joins the T3, there are no mare meaningless or trifling
circumstances in his or her life, for each is to lead him ar her to
the Golden Gate "

The TS cannot be destroyed as a body. Mow, is it mere
chance that on August 12, 1851, when she was anly 20, she
met her teacher in Hyde Park, London? There may he
"coincidence," but there is no "chance" in Theosophy! Just as
HFE was turning farty, the two teachers who were behind "the
impulse given for a new cycle of occult research," as they
termed it, chose her to associate with the American Colonel H.
5. Olcott in an effort to promote Theasophy in the waorld. Her
teacher then referred to her as "a woman of most exceptional
and wonderful endowments " and so, indeed, she was. For a
wilful, unmanageahle girl, whom today we might call
"impossible," to become the "pen” which wrote the marvellous
teaching of The Secref Doctrine is one of the most amazing

dramas of the century.

A flash-back of many yvears is needed to illuminate the past of
this unigue personality. Howewver fascinating, perplexing, and
enveloped in enigma the tempestuous drama of HPE's last life
may have been an the stage of the old warld, it is not the details
aof her life that matter so much in our own modern era. Rather it
i the great spiritual heritage she left us in The Secref Docfrine
and many smaller gems.

Would the Theosophical Society have survived had it not been
suppaorted by that great wark, its Himalayan magnitude, and
carried by it on "the crest wave of intellectual advancement"?
Whatewver the vicissitudes of the arganism, the inner life insured,
as the inner founders declared, that the society would never die.
Hear her proclamation, pulsating with a power greater than her
awn: "The TS cannof be destroved as a body. It is not in the
power of either founders ar their critics; and neither friend naor
enemy can ruin that which is doomed fo exist, all the blunders of
the leaders notwithstanding." "That which was generated
through and founded by the Inner Founders and under Their
autharity, if nat Their instruction MUST AND WWILL LIVE " "Each
of us and all will receive his ar her karma in it, but the vehicle of
Theosophy will stand indestructible and undestroved by the
hand of whether man or friend "

Maowy, to climb the mountain peaks of The Secref Doclrine needs
some oxygen, just as the famous hero of BEverest, Sir Edmund
Hillary, needed it to breathe in his climb. But in our case, the
"oxygen” is the intuition. Listen to what HPE says in the very first
volume of her major work: "Since this wark withholds far more
than it gives out, the student is invited to use his or her own
infuitions " Again: "The solution is left to the wmfwition of the




student, if he only reads what follows with his spiritual eye "
Moreaver, she says: "The foregoing, all mysteries, must be left
to the personal mfuition of the student far solution, rather than
described." And wet again: "The power of spiritual nfwition
through which direct and certain knowiledge is obtainable "

“What | know | give out," she declares. "That which | cannot
explain, the student must find out far himself." Now, doesn't all
this impress upon us clearly that it is only with a mind
iluminated by buddhi, the intuitional consciousness, that the
tremendous, over-arching cosmic universals, the three great
fundamental truths, can be comprehended? That which is
merely mental never satisfies. This is the key for "decoding” The
Secret Doctrine. And iz it not consaling as well as challenging,
that HPE showed that this faculty of intuition can he developed,
not in the outer physical and scientific space of so much motion
and commotion - satellites and atomic energy - but aur awn
inner space of an expanding universe of consciousness?

The Mahatma KH used the very word "satellite” in explaining
HFE. Referring in a confidential nate, to the seven principles in
the complete human being, he added: "No man or woman,
unless an initiate of the 'fifth circle,' can leave the precincts of

Bod-las and return back into the warld in his integral whale. One,

at least, of his satellites [principles] has to remain behind for two
reasons: first, to form the necessary connecting link, the wire of
transmission, and second, as the safest warranty that certain
things will never be divulged. She is no exception to the rule ..
The bearing and status of the remaining six depend upon the
inherent qualities, the psycho-physiological peculiarities of the
person, especially upon the idiosyncrasies transmitted by what
modern science calls 'atavism' [recurrence of or reversion to a
past style, manner, outlook, approach, or activity]!l"

This work withholds more than it gives out. Many
well-infarmed and intuitive Theosophists would realize that here
i the esoteric explanation, the occult key, to the real
understanding of HPE's life and mission. So, with gratitude to
the teacher far this insight, we are profoundly moved, we are
more than ever dedicated to Theosophy, with its unifying
message, not anly for ourselves, but for humanity.

HFE used the term "atomic energy” hefore it became a
commaon phrase. Discussing in The Secref Doclrine what she
calls "the ignarance of the man of Science of Dcowld Physics "
she declares: "The wave motion of living particles becomes
comprehensible on the theory of a spiritual COne Life, of a
universal Vital Principle, independent of owr Matter, and
manifesting as aformic energy anly on our plane of
consciousness." 5o, then, the Atomic Energy Commissian is
hased on a spirtual fact, a Theosophical fact!

Could anyone else equal HPE's dedication in intensity, in its
totality? "l have pledged my word to help people an to Truth while
living, and will keep my word. Let them abuse and revile me ..
The day will come when posterity will learn to know me hetter”
Maowy, we are that posterity and this is the day. Together, we
know her better and with heart and soul share our experience.

Let us all go with a more dynamic Theasophy, a more sparkling
Theosophy, a Theosophy flashing with wit and humar like hers.
Let those who see and hear Theosophy wonder what this "living
power" is in our lives. Nowadays the field is wide open. Ve have
developed in depth, we have extended vertically. The time is ripe
to present a united front horizontally. Could there be a mare
exalted summans to action for us than that expressed in the
guatrain of Edwin Markham (1852-1840)7 Surely we all hear
those inspiring lines of the California poet ringing in our ears: "He




drews a circle that shut me out / Heretic, rebel, a thing to flout. /
But Love and | had the wit to win £ We drews a circle that toolk
hirr inl"

Sometimes we watch the drama of HPB's life as it unfolds, with
its tragedy, its flashes of comedy, its pathos. "My health is
progressing very poarly but | don't care a sugar plum!” she
cries. Mayhe with maoist eyes, we sigh: "Ch, Pity, where is thy
balm? But behind this drama there has heen, and is still, 3
greater drama. Long ago she wrote: "There are hidden powers
in man which are capable of making a God of him on earth.”
Anain, in the very first volume of The Secref Doclrine we find:
"Man tends to bhecome a God, and then - GODO, like every ather
atom in the Universe" [Secref Doclrine 1:1599). NMearly sixty vears
later the famous philosopher, Henri Bergson, wrote: "The
essential function of a universe is a machine for making gods!"
Almost the same words! And, of all places, itwas printed on a
full-page sketch of that great man, in the authoritative journal
Seientific American.

In many other ways, some guite direct, the teaching HPE
brought is being verified, corroharated, and cautiously
investigated, by enlightened maodern minds. So the grandiose
vision of the purpose of human evolution presented by
Theosophy 15 being glimpsed. Theosaophy is an unveiling of
consciousness, af the "divine wisdom." Something of the beauty
af Theosophy glowes through this concept, as well as an
inspiration for living it. That great Chinese sage Confucius, with
clear wision, said: "Everything has its beauty, but not everyone
sees it

Theosophy aims at nothing shart of perfection of character; but
character as we see it expressed in outward acts is the result of

an imerard condition. Right action must be based upon right
thought, right motive, and right knowledge, and it is just here that
the study of the teachings of Theosophy is of such value to
those who are seeking for a firm foundation. The root of action
lies deep within the inner consciousness, so thatto actis then
the result of character without an imward conditioning.
Theosophy seeks to influence mankind by providing a right basis
af thaught.

Man tends to become a God and then ... MNow let's turn for a
few moments fram the grave to the jovial. HPE's jesting was, to
say the least, decidedly piguant. One flash of her wit is
particularly delightful. A woman who fluttered around her on
every possible occasion had ill-digested the truth that each and
everyone has a "divine spark" within; but the woman's constant
prattle, "Ive a divine spark within me," so provoked HPE that she
exploded with: "Yes, my dear; but if yvou're not careful you'll hear
it snore." That truth brings us together, maybe differently, but
together - to commemarate an event which took place mare
than a century ago. Let us then salute her, not only in hope, but
with confidence, nat only in memaory, but in the spirit of reverent
dedication. The loom of histary has woven a magic carpet that
brought us into Theosophy, side by side; the fabric of memaory
has wrapped us together in the warmth of its fold. Let us be
honest with ourselves, true to the Inner Ruler.

"Let no man set up a popery instead of Theosophy, as this
would be suicidal and has ever ended maost fatally. Ve are all
fellow-students, more or less advanced; but no one belonging to
the Theosophical Society ought to count himself ary more than,
at hest, a pupil-teacher - one who has no right to dogmatize "
Let us work together to serve Theosophy better, revived with




news hope, recharged with new power, renewed with new
enthusiasm. Then will our vibrant voices sound a new note and
aur zeal reaches a new high for Theosophy.
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Theosophical Glossary
on Kama




and some Brabmanas say. In the Afharva Veda, Kamais
represented as the Supreme Deity and Creator. In the Tailariva
Bratmana, he is the child of Dharma, the god of Law and
Jdustice, of Sraddha and faith. In another account he springs
from the heart of Brahma. Others show him born from water,
i.e., from primordial chaos, or the "Deep”. Hence ane of his
many names, Ira-ja, "the water-barn", and Aja, "unborn”; and
Alrmabhu or "Self-existent”. BEecause of the sign of Makara
(Capricornus) on his banner, he iz also called "Makara Ketu".
The allegaory about Siva, the "Great Yogin", reducing Kama to
ashes by the fire from his cenfral (ar third) Eve, for inspiring the
Mahadewva with thoughts of his wife, while he was at his
devotions - is very suggestive, as it is said that he thereby
reduced Kama to his primeval spiritual form.

Kamadhatu (Sk). Called alzo Kamawvatchara, a region including
Kamaldka. In exoteric ideas it is the first of the Traildkya - ar
three regions (applied alzo to celestial beings) or seven planes
ar degrees, each broadly represented by one of the three chief
characteristics; namely, Kama, Fupa and Aruoa, or those of
desire, form and farmlessness. The first of the Traildkyas,
Famadhatu, is thus composed of the earth and the six inferiar
Devalokas, the earth being followed by Kamaloka (gv.). These
taken together constitute the seven degrees of the material
wiorld of form and sensuous gratification. The second of the
Traildlkya [or TrilGkya) is called Rupadhdty or "material form" and
iz also composed of seven Lokas (or localities). The third is
Arupadhaty or "immaterial lokas". "Locality”, however, is an
incorrect waord to use in translating the term dhatu, which does
not mean in some of its special applications a "place” at all. For
instance, Arwadhatu is a purely subjective wiorld, a "state”
rather than a place. But as the European tongues have no

adequate metaphysical terms to express certain ideas, we can
anly point out the difficulty.

Kamaleka (3k). The semimaterial plane, to us subjective and
invisible, where the dizsembaodied "personalities”, the astral
forms, called Kamaruoa remain, until they fade out from it by the
complete exhaustion of the effects of the mental impulzes that
created these eidolons of human and animal passions and
desires. (See "Wamarupa") It is the Hades of the ancient Greeks
and the Amenti of the Egyptians, the land of Silent Shadows; a
division of the first group of the Traldhva. (See "Wamadhatu")

Kamarupa (Sk.). Metaphysically, and in our esateric philosophy,
it is the subjective form created through the mental and physical
desires and thoughts in connection with things of matter, by all
sentient beings, a form which survives the death of their bodies.
After that death three of the seven "principles” - or let us say
planes of senses and consciousness anwhich the human
instincts and ideation act in turn-wiz ., the body, its astral
prototype and physical witality, - being of no further use, remain
an earth; the three higher principles, grouped into one, merge
into the state of Devachan (gx.), inwhich state the Higher Ego
will rermain until the hour for a2 new reincarmation arrives; and the
eldoion of the ex-Personality is left alone in its new abode. Here,
the pale copy of the man that was, vegetates for a period of
time, the duration of which is wariahle and according to the
elerment of materiality which is left in it, and which is determined
by the past life of the defunct. Bereft as it is of its higher mind,
spirit and physical senses, if left alone to its own senseless
devices, it will gradually fade out and disintegrate. But, if forcibly
drawwn back into the terrestrial sphere whether by the passionate
desires and appeals of the surviving friends or by regular




