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FOREWORD

The present compilation is divided into two parts: Occultism and
Yoga. The majority of the articles presented here are extracted
from the magazines Lucifer and The Theosophist. When HFP B,
was the editor of these magazines, she included her own
comments in footnote format. Although these footnotes are in
later compilations, they are nat published with the respective
articles. As a result, that separation alters the context of HFP B 's
commentaries. | have, therefare, embedded them with their
ariginal articles. This format gives the reader the impression of a
dialogue between H.F B, and the author. | hope the readers will
find this approach useful.

This work also includes a very rare article entitled A Treatise on
fhe Yoga Phifosophy wiritten in 1850 by M C. Paul., and
preserved at the British Museurmn in London. This article was
re-printed in The Theosophist by HP B, and now is fully
reproduced here with her commentaries. Some of the other
articles do not have any comments by HP B, but they were
published during the time H.P.B. was the editor of the
magazines, so they are relevant. The present compilation is not
presented in chronological order, because | have attermpted to
arganize it in a way that gradually introduces the reader into the
realms of Yoga and Cccultism as depicted by HFP B,

| express my gratitude to Jerry Hejka-Ekins (Alexandria VWWest)
and David Wittersen (TS-FPasadena) for providing me with the
scanned copies of the articles reproduced here. Special thanks
to Anton Hozman for his unswerving and committed work to
design this online edition.




This online version is partial, as all the articles from the original
compilation are not included.

Feproductions of articles are permitted providing they
acknowiledge Erica Geargiades as editor. HFP B 's articles, of
course, are copyright free.

Athens, 2012
Erica Geargiades
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The Great Paradox

Occultism is not the acquirement of powers, whether psychic ar
intellectual, though both are its servants. Meither is occultism the
pursuit of happiness, as men understand the word; for the first step is
sactifice, the second, renunciation.

Anon. - Lucifer, September, 1887

FPARADOX would seem to be the natural language of occultism.
May mare, itwould seem to penetrate deep into the heart of
things, and thus to be inseparable from any attermpt to put into
words the truth, the reality which underlies the ocutward shows of
life.

And the paradox is one not inwards only, but in action, in the
very conduct of life. The paradoxes of occultism must be lived,
not uttered only. Herein lies a great danger, for it is only too easy
to become lost in the intellectual contermplation of the path, and
s0 to forget that the road can only be known by treading it

One startling paradox meets the student at the very outset, and
confronts him in ever new and strange shapes at each turn of
the road. Such a one, perchance, has sought the path desiring a
guide, a rule of right far the conduct of his life. He learns that the
alpha and the omega, the beginning and the end of lfe is
selflessness; and he feels the truth of the saying that anly in the
profound unconsciousness of self-forgetfulness can the truth
and reality of being reveal itself to his eager heart.




The student learns that this is the one law of occultism, at once
the science and the art of living, the guide to the goal he desires
to attain. He is fired with enthusiasm and enters bravely on the
mauntain track. He then finds that his teachers do not
encourage his ardent flights of sentiment; his all-forgetting
yearning far the Infinite - on the outer plane of his actual life and
consciousness. At least, if they do not actually damp his
enthusiasm, they set him, as the first and indispensahle task, fo
conguer and control his body. The student finds that far from
being encouraged to live in the soaring thoughts of his brain, and
to fancy he has reached that ether where is true freedom - to the
forgetting of his body, and his external actions and persanality -
he iz set down to tasks much nearer earth. All his attention and
watchfulness are required on the outer plane; he must never
forget himself, never lose hold over his body, his mind, his brain.
He must even learn to contral the expression of every feature, to
check the action of each muscle, to be master of every slightest
invaluntary movement. The daily life around and within hirm is
pointed out as the ohject of his study and observation. Instead of
forgetting what are usually called the petty trifles, the little
forgetfulness, the accidental slips of tongue or memary, he is
forced to become each day more conscious of these lapses, till
at last they seem to poison the air he breathes and stifle hirm, till
he seems to lose sight and touch of the great wiarld of freedom
towards which he is struggling, till every hour of every day
seems full of the hitter taste of self, and his heart grows sick
with pain and the struggle of despair. And the darkness is
rendered vet deeper by the voice within him, crying ceaselesshy,
"forget thyself. Beware, lest thou becomest self-concentrated -
and the giant weed of spiritual selfishness take firm root in thy
heart, beware, heware, beware!"

The voice stirs his heart to its depths, for he feels that the words
are true. His daily and hourly battle is teaching him that
self-centredness is the root of misery, the cause of pain, and his
soul is full of longing to be free.

Thus the disciple is torn by doubt. He trusts his teachers, for he
knows that through them speaks the same voice he hears in the
silence of his own heart. But now they utter contradictory words;
the ane, the inner wvaice, hidding him forget himself utterly in the
service of humanity, the other, the spoken word of those from
whom he seeks guidance in his service, hidding him first to
conguer his body, his outer self. And he knows better with every
hiour how badly he acquits himself in that battle with the Hydra,
and he sees seven heads grow afresh in place of each one that
he has lopped off.

At first he oscillates between the twio, now oheying the ane, now
the other. But soon he learns that this is fruitless. For the sense
af freedom and lightness, which comes at first when he leaves
his outer self unwatched, that he may seek the inner air, soon
loses its keenness, and some sudden shock reveals to him that
he has slipped and fallen an the uphill path. Then, in
desperation, he flings himself upon the treacherous snake of
self, and strives to choke it into death; but its ever-maoving caoils
elude his grasp, the insidious temptations of its glittering scales
hlind his wision, and again he becomes involved in the turmail of
the battle, which gains on him from day to day, and which at last
seems to fill the whole waorld, and blot out all else heside from
his consciousness. He is face to face with a crushing paradox,
the solution of which must be lived hefore it can be really
understood.

In his hours of silent meditation the student will find that there is
one space of silence within him where he can find refuge from




thoughts and desires, from the turmaoil of the senses and the
delusions of the mind. By sinking his consciousness deep into
his heart he can reach this place - at first only when he iz alone
in silence and darkness. But when the need for the silence has
gronwn great enough, he will turn to seek it even in the midst of
the struggle with self, and he will find it. Only he must not let go
af his outer self, ar his body; he must learn to retire inta this
citadel when the battle grows fierce, but to do so without losing
sight of the battle; without allowing himself to fancy that by so
doing he has waon the wictory. That victory is won only when all is
silence without as within the inner citadel. Fighting thus, fram
within that silence, the student will find that he has solved the
first great paradox.

But paradox still followes him. YWhen first he thus succeeds in
thus retreating into himself, he seeks there only far refuge fram
the storm in his heart. And as he struggles to contral the gusts
of passion and desire, he realises mare fully what mighty
powers he has vowed himself to conguer. He still feels himself,
apart from the silence, nearer akin to the forces of the storm.
Haowy can his puny strength cope with these tyrants of animal
nature’?

This guestion is hard to answer in direct words; if, indeed, such
an answer can be given. But analogy may point the way where
the solution may be sought.

In breathing we take a certain quantity of air into the lungs, and
with this we can imitate in miniature the mighty wind of heaven.
We can produce a feeble semblance of nature: a tempestin a
tea-cup, a gale to blow and even swamp a paper boat. And we
can say. "l dothis; itis s breath." But we cannot blow our

breath against a hurricane, still less hold the trade winds in our
lungs. vet the powers of heaven are within us; the nature of the

intelligences which guide the warld-force is hlended with our
awen, and could we realise this and forget our outer selves, the
very winds waould be our instruments.

Soitis in life. While a man clings to his outer self - aye, and
even to any ane of the farms he assumes when this "maortal coil
iz cast aside - so long is he trying to blow aside a hurricane with
the breath of his lungs. It is useless and idle such an endeavour;
for the great winds of life must, sooner ar later, sweep him
away. But if he changes his altitude in fimaself, if he acts on the
faith that his body, his desires, his passions, his brain, are not
himself, though he has charge of them, and is responsible for
them; if he tries to deal with them as parts of nature, then he
may hope to hecome one with the great tides of being, and
reach the peaceful place of safe self-forgetfulness at last.

"Faust."

Editor's Motes:

[1] Bertram Keightley assossiates the nom de plurme Faust to
H.P Blavatsky. See editorial on Reminiscences of H. F. Blavatsky
i(Adyar: Theos. Publ. House, 19317

Bibliographical Source:
Lucifer, wol. |, No. 2, October, 1837, pp. 120-122.




The Religion of the Future

What the true occultist seeks, is not knowledge, or growth, or
happiness, ar power, for himself, but having become consciows that the
harmaony of which he farms part is broken on the outer plane, he seeks
the means to resolve that discord into a higher harmony.

This harmany is Theosophy - Divine or Universal Wisdom - the root
whence have sprung all "religions" that is all; "bonds which unite men
together”, which is the true meaning of the ward religion.

Therefare, Theosophy is not a "religion”, but religion itself, the very
"binding of men together” in one Universal Brotherhood.

Lucifer, September, 1887

Occultism teaches us that ideas based upon fundamental truths
maove in the eternity in a circle, revalving around and filling the
space within the circuit of the limits allotted to our globe and the
planetary or solar system; that, not unlike Plato's eternal,
immutahle essences, they pervade the sensible warld,
permeating the world of thought; and, that contrary to chemical
affinities, they are attracted to, and assimilated by,
homogeneous universals in certain brains exclusively the
product of human mind, its thoughts and intuition; that in their
perpetual flowy they have their periods of intensity and activity, as
their durations of maorhid inactivity. During the farmer, and
whenever a strong impulse is imparted on some given point of
the globe to one of such fundamental truths, and a communion




hetween kindred eternal essences is strongly estahlished
hetween a philosopher's interior world of reflection and the
exterior plane of ideas, then, cognate brains are affected on
several points, and identical ideas will he generated and
expression given to them often in almost identical terms.

The correctness of this doctrine was often ascertained by
modern occultists, and is once more shown as something
above a mere plausible conjecture just at present. A
correspondent of our contemparary, the Indian Miror, writing
from Italy (see issue of March 31, 1883), tells us that it has heen
his good fortune since he came to Flarence:

“To meet with a gentleman fram Philadelphia, in the United States
who has written a work, entitled "The Religion of the Future " which is
still in manuscript. This gentleman, the author, was brought up as a
Cluaker, but would not be considered arthodox by that body now. His
opinions have been modified so materially by his travels in England,
Germany, and elsewhere, as to make him guite heretical.

It is the brief summary of the manuscript of The Religion of fhe
Fulure - as given by the correspondent - that attracted our
attention. The name of the Quaker gentlerman is not mentioned;
but had we been told that the waork was written by our "Lay
Chela," whao, with regard to the fundamental doctrines explained
by him, is the faithful amanuensis of one of the Himalayan
Masters - we would have accepted it as a matter of fact. ltis
most probable that when The Religion of the Fufure is read inits
completeness, there will be found more than one page and
chapter, perchance, that will appear to the correcthy-informed
occultist as grotesgue and heterodox. Yet though it may sininits
details, it is perfectly carrect in its essential features as far as
we understand it. Let our students of occult science judge.

The peculiar tenet of The Religion of the Fufure s that Maffer
and Life are equally eternal and indestructitle; that the Universal
Life Is the Supreme Being, not necessarily Ormnipotent, but of
powers infinitely transcending anything of which we have a
conception an earth; fhat man, on becoming fitfed for absorpion
by moral punity, Is absorbed info this Universal Life or Sugreme
Being, being subiect fo frequent appearances on earth, unfil that
moral purity is aftained - and that the sum of all the experiences
of the noblest of animated beings, from all parts of the Universe,
Is added constanfly to the infelligence of the Universal Life.

We have italicized the mast striking passages. Rendered in
plain language and amplified, the Arhat esoteric doctrine
teaches that

1) “Matter and Life are equally efernal and indestructible,” for
- they are one and identical the purely subjective - hence (Tor
physical science) unprovable and unverifiable - matter
becorming the ONE life or what Is generally termed "Soiri.’

(2) The hvoothelical delty for God as g personal Being) as
something unatfainable by, and incomprehensible o, logic
and reason, being never specuiated Lpon or taughi-since
occult sclence takes nothing on faith-Is classified wih the
highest of abstractions, and percelved and accepted in what
we call UNIVERSAL LIFE!

(3) Crnnipotent only through, and in conjunction with, the
immutable, eternal Laws of Nalure which are thus the basis
Lpon which Life works, i is not ‘necessarily Omnipotent ' per
5e.

f4) That man is absorbed info, and becomes one with, the
Universal Life, or ParaBrahman, only after he s entirely
purified e, disenthralied from malter and gone bevond the




The Future Occultist

A waman-adept can produce high occultists
a race of "Buddhas and Christs " born "without sin".

The Theosophist - August 1834 HP.B

[A letter sent ta The Theosophist, signed by "A Hindu",
comments by HP.B.]

HF E.- A correspondent of the inaian Mirror, an influential daily
paper at Calcutta, writing under the heading of "FProper
Education for our Ladies," says:

- "WAhat constitutes real education’? The true aim of
education, philosophically considered, should be the
enlightenment of the mind. It should expand the mind, the
breadth of vision and perception, and not limit it to a narrow
circle. On the ordinary physical plane, reading and wiriting are
no doubt, a great help for education, for they place before one
various ideas to be taken cognisance of. At the same time,
howewer, it must not be forgotten that they are but means to
the end. One should, moaoreover, remember that there are
other necessary means to the same end. One of these, and
the most impartant, is the continued attention to the
phenamenal side of nature in such a manner as to enable one
to arrive at its noumenal side, by viewing it in all its aspects.




Qur ancient Kishis have placed within our reach, if we would
but have them, the means whereby we can study the relation
of the manifested to the unmanifested, and trace the effect to
its primal cause. ltis such a broad and comprehensive
education that we want, and nat the present mockery of the
same. If, in ancient days, the Aryans learnt at the feet of their
mothers, and if their character and destiny "“were formed even
in gestation and with the sucking of the maother's milk" - it
must have been due to the fact that the education of thosze
days was of a cosmopaolitan nature. Ve have undoubtedly to
elevate the worman, but we have to elevate ourselves too. We
hawve to endeavour to hasten the approach of the day when
the scientific aspect of the "immaculate conception" will be
realized. It would not be unprofitable here to quote the
sentiments of an Eminent Qccultist [1], published in the
Paradoxes of the Highest Science [£]:

" Woman must not be looked upon as only an appanage of
man, since she was not made for his mere benefit ar
pleasure any mare than he for hers; but the two must be
realized as equal powers though unlike individualities.

" Waoman's mission is to become the mather of future
occultists - of those whao will be barn without sin. COn the
elevation of waorman the warld's redemption and salkvation
hinge. And not till waoman bursts the bonds of her sexual
slavery, to which she has ever been subjected, will the world
abtain an inkling of what she really iz, and of her proper place
in the econamy of nature ..

H.P.B.'s comment: - The writer in the Indian Mirror has omitted
the most important passage fram the remarks of the "Eminent
Occultist.” The passage reads: - "Old India, the India of the

Fishis, made the first sounding with her plummet line in this
aocean of Truth, but the Mahabharata India, with all her profundity
af learning, has neglected and forgotten it." This remark will
show that the present article treats of a practical reality and not
of a fanciful theory. - End of comment.

" .. Then the world will hawve a race of Buddhas and Christs,
for the warld will have discovered that individuals have #in
fhelr own powers to procreate Budha-like children or demons.
When that knowledge comes, all dogmatic religions, and with
these the demaons, will die out ... " (Page 115.)

In shaort one may say that what mankind has first to get rid of,
are the base passions and desires which appeal to their sensual
appetites. The wioman has to cease to be a slave; so has the
man to become free; hoth have to break loose from the bondage
of animal tendencies. Then will their natures be elevated; then
will the woman be able to put herself en rappaort with Prakriti, and
man with PUrusha: the union of these twio will produce a race of
Buddhas, the children of the ¥irgin “without sin." These are our
ideal men and waomen, but philosophy recognises that "the
imagination realizes what it invents " a paradodcal truth
beautifully put farth by Eliphas Lewvi. And if those Hindus, whao
klindly worship their sacred book as also those who sneer at
these latter without realising the meaning of what they contain,
were but to turn to them with an enlightened eye, and
comprehend their teachings by reading them between the lines,
they will take the right step in the cause of progress, which
should be real scope of education.

A Hindu.
26th March 1884 .




H.P.B.'s comment - The ahove letter raises certain important
guestions. Some enguire how the warld is to go on if all were to
hecome occultists, one of the wital conditions of that order being
celibacy. Others say that the ancient Rishis married, guoting
some of the names mentioned in the Hindu religious books; and
argues therefrom that celibacy is not an essential condition for
progress in practical occultism. Generally, they put a literal
interpretation upon what is beautifully conveyed by means of an
allegory and insist upon the dead-letter sense being correct,
whenever such a course is profitable in their narrow interests.
They find it difficult to control the lower animal desires; and, in
arder to justify their conduct of persistence in hankering after
sensual pleasures, they resort to these bhooks as their authority,
interpreting them in a manner most convenient to themselves.
Of course, when any passages, even in their exoteric sense,
caonflict with the dictates of their "lower self" then others are
guoted, which esoferically convey the same sense, although
exoferically supparting their peculiar views . The guestion of the
marriage of the Rishis is one of such disputed points. The
readers of the Theosophist may recall here, with advantage, a
passage occurring in the article under the heading of "Magicon,”
[d] where one of the occultists is said to have rejected the hand
af a heautiful yvoung lady [4], on the ground of his having taken
the vow of celibacy, although he himself confesses further onto
be courting a wirgin whose name was "Sophia "[5] Mow, itis
explained there that "Sophia" is wisdom or the Buddhi - the
spiritual soul {our sixth principle). This principle is everywhere
represented as a “female." because itis passive in as much as
it is merely the vehicle of the seventh principle. This latter -
which is called Afman when spoken of in connection with an
individual and Forusha when applied in its relation to the
Liniverse - is the active male, for it is the CENTRE OF ENERGY

acting through and upon itz female vehicle, the sixth principle.

The occultist, when he has identified himself tharoughly with his
Alman, acts upon the Buddhi, for, according to the laws of
Cosmic Evolution, the Pdrusha - the universal seventh principle
- iz perpetually acting upon and manifesting itself through
FPrakrili - the universal sixth principle. Thus the MAHATMA, who
has hecome ane with his seventh principle - which is identical
with Purusha, since there is no isolation in the spirtual monad -
is practically a creator, for he has identified himself with the
evoluting and the manifesting energy of nature. It was in this
sense that the Rishis are said to have married. And the union of
Siva and Sakti represents the same allegory. Siva is the Logos,
the \Vach, manifested through the Sakli and the union of the twio
produces the phenomenal creation, for until the Sonis born, the
Father and the Mother are non-existent. Mow Sakii being a
fermale principle, itis fully manifested through a woman,
although, properly speaking, the mner man is neither male, nar
female. It is onky the preponderance of either of the twio
principles (positive and negative) which determines the sex.
Maowy, this preponderance is determined by the Law of Affinity;
and hence in a worman is manifested abnormally the occult
power represented by Sakll. She is moreover gifted with a
wonderfully vivid imagination - stronger than man's. And as the
phenamenal is the realization ar rather the manifestation of the
IDEAL, which can be properly and strongly conceived only by a
powetful IMAGINATION - a WOMAN-ADEPT can produce high
occultists - a race of "Buddhas and Christs,"” born "without
sin." The mare and the sooner the animal sexual affinities are
given up, the stranger and the sooner will be the manifestation of
the higher occult powers which alone can produce the
"immaculate conception.” And this art is practically taught to the
occultists at a very high stage of initiation. The "Adept," whether




the Siula-Sarira be male or fernale, is then able to bring a new
heing into existence by the manipulation of cosmic forces.
Anusuva, a fermale adept of the ancient times, is thus said to
hawve concerved immaculately Durvasa, Dalfatreva and Chandra
- the three distinct types of Adeptship. Thus it will be seen that
the marriage of the occultist (who iz, as already explained,
neither male nar female) is a "haly union,"devoid of sin, in the
same manner as Krishna's union with thousands of Gopies.
Sensual-minded men have taken this fact up too literally; and,
out of a wrong interpretation of the text, has arizen a sect which
indulges in the most degrading practices. But, in fact, Krishina
represents the seventh principle, while the Gdgies indicate the
innumerahble powers of that principle manifested through its
“wehicle." Its union “without sin," or rather the action ar
manifestation of each of these powers through the “female
principle” gives rise to the phenomenal appearances. Insuch a
union the occultist is happy and “without sin® for the "conception”
af his ather-half - the female principle - is "immaculate " The
very fact, that this stage pertains to one of the very highest
initiations, shows that the time - when ordinary humanity, during
the course of cosmic evolution, will, in this manner, be able to
produce a race of "Buddhas " etc., born "without sin” - is yet
very, very far off - perhaps attainahble in the sixth or the seventh
"round." But when once this possihility and the actuality of this
factis recognized, the course of living and education may be so
moulded as to hasten the approach of that eventful day when an
this earth will descend "the Kingdom of Heaven."

Editor's Motes:

[1] Eminent Ocultist is a pseudonym for Kuthumi lal Singh.
[2] This was the first of Eliphas Lévi's books to be translated into
English. The ariginal French version was published in 1356, This

translation (by an unknown hand) was first published in 1883 by the
Theosophical Society, and re-issued in 1922, with additional extensive
footnotes by ‘an Eminent Occultist'

[3] "Magicon” or the Secret Syatem of a2 Society of unknown
Fhilasophers, is an article published in the magazine Theosophist. The
article was probably written by Franz Hartmann, under de nom de plume
an American Buddhist. See The Theosophist, 1834, . April pg. 162,
May, p. 193, June p. 216, July p. 233

[4] In the article "Magicon” the occultist H.P.BE. refers to is Gichtel: "The
Princes of Germany and even the Sovereign consulted him, and ladies
of all classes, old and young, rich and poor, fell in lave with him, sought
his acquaintance and his hand and were rejected by him". An
enormoaously wealthy widow offered to marry him, but he gave her no
hopes and withdrew into solitude, remaining shut in his chamber far over
a month." "Magicon" The Theosophist, Yol 5. M. 7 April 1884,

[5] "Gichtel's marriage to the heavenly Sophia (the Divine Wisdam) is
related by St. Martin in the following allegarical term: "Sophia, his dear
Divine Sophia, whom he loved so well and had never seen, came on
Christmas day, 1673, and made him her first visit: he, in the third
Principle ("linga-sarira™) {mu) saw this shining, heavenly virgin fwas
initiated) ... and the marriage was consummated in ineffable delight.
=he, in distinct wards, promised him conjugal fidelity - that she would
never leave him ... She gave him to hope for a spiritual progeniture, etc.”
"Magicon" The Theosophist, Yol 5 M7 April 1884.

Bibliographical source:

The Theosophist, August, 1834, pp. 263-64.

Thraugh joy and sarrow, pain and pleasure, the soul comes to a
knowledge of itself, then begins the task of learning the laws of life, that
the discords may be resolved, and the harmony be restored.




Spiritual Progress

The eyes of wisdom are like the ocean depths; there is neither joy nor
sarrow in them; therefore the soul of the occultist must become stronger
than joy, and greater than sorrow.

Lucifer, September, 1887

CHREISTIMA ROSSETTI's well-known lines:

Does the road wind wa-hill gl the way ?
Yes, fo the very end.

Does the journey take the whole long day?
From morn fo night, my friend

are like an epitome of the life of those who are truly treading the
path which leads to higher things . Whatever differences are to
be found in the warious presentations of the Esoteric Doctrine,
as in every age it donned a fresh garment, different both in hue
and texture to that which preceded; wet in every one of them we
find the fullest agreement upon one point - the road to spirtual
development. One only inflexible rule has been ever hinding
upon the neophyte, as itis hinding nows - the complete
subjugation of the lower nature by the higher. From the Yedas
and Upanishads (Upanishats) to the recently published Light on
fhe Path[1], search as we may through the bibles of every race
and cult, we find but one only way, - hard, painful, troublesome,
by which men can gain the true spiritual insight. And how can it
be otherwise, since all religions and all philosophies are but the




variants of the first teachings of the One Wisdom, imparted to
men at the beginning of the cycle by the Planetary Spirit?

The true Adept, the developed man, must, we are always tald,
become - he cannat be made. The process is therefore one of
growith through evolution, and this must necessarily involve a
certain amount of pain.

The main cause of pain lies in our perpetually seeking the
permanent in the impermanent, and nat only seeking, but acting
as if we had already found the unchangeahble in a world of which
the one certain guality we can predicate is constant change; and
always, just as we fancy we have taken a firm hold upon the
permanent, it changes within our very grasp, and pain results.

Anain, the idea of growth invalves also the idea of disruption: the
inner being must continually burst through its confining shell ar
encasement, and such a disruption must also be accompanied
by pain, not physical but mental and intellectual.

And this is how it is, in the course of our lives, the trouble that
Ccomes upon us is always just the one we feel to be the hardest
that could possibly happen - itis always the ane thing we feel we
cannat possibly bear. IFwe look at it from a wider point of view,
we shall see that wie are trying to burst through our shell at its
ane vulnerable point; that our growth, to be real growth, and not
the collective result of a series of excrescence, must progress
evenly throughout, just as the body of a child groves, not first the
hiead and then a hand, followed perhaps by a leg, but in all
directions at ance, regularly and imperceptibly. Man's tendency
is to cultivate each part separately, neglecting the others in the
meantime - every crushing pain is caused by the expansion of
some neglected part, which expansion is rendered mare difficult
by the effects of the cultivation bestowed elzsewhere.

Evil iz often the result of over-anxiety, and men are always trying
to do too much, they are not content to leave well alone, to do
always just what the occasion demands and no mare; they
exaggerate every action and so produce karma to be worked out
in a future hirth.

One of the subtlest forms of this evil is the hope and desire of
rewiard. Many there are whao, albeit often unconsciously, are yet
spoiling all their efforts by entertaining this idea of reward, and
allowing it to become an active factor in their lives, and so
leaving the doar open to anxiety, doubt, fear, despondency -
failure.

The goal of the aspirant far spiritual wisdom is entrance upon a
higher plane of existence; he is to hecome a new man, mare
perfect in every way than he is at present, and if he succeeds,
his capahbilities and faculties will receive a corresponding
increase of range and power, just as in the visible world we find
that each stage in the evolutionary scale is marked by increase
of capacity.

This is howe it is that the Adept becomes endowed with
marvelous powers that have been so often described, but the
main point to be remembered is, that these powers are the
natural accompaniments of existence on a higher plane of
evolution, just as the ordinary human faculties are the natural
accompaniments of existence on the ardinary human plane.

Many persons seem to think that adeptship is not so much the
result of radical development as of additional construction; they
seem to imagine that an Adept is a man, who, by going through
a certain plainly defined course of training, consisting of minute
attention to a set of arbitrary rules, acquires first one power and
then another; and, when he has attained a certain number of
these powers is forthwith dubbed an Adept. Acting on this




mistaken idea, they fancy that the first thing to be done towards
attaining adeptship is to acquire "powers" - clairvoyance and the
power of leaving the physical body and travelling to a distance
are amaong those which fascinate the most.

To those who wish to acquire such powers for their own private
advantage, we have nothing to say; they fall under the
condemnation af all whao act far purely selfish ends. But there
are athers, whao, mistaking effect for cause, honestly think that
the acquirement of abnarmal powers is the anly road to spiritual
advancement. These look upon our Society as merely the
readiest means to enable them to gain knowiledge in this
direction, considering it as a sort of occult acadery, an
institution established to afford facilities for the instruction of
would-be miracle-warkers. In spite of repeated protests and
warnings, there are some minds in whom this notion seems
ineradicably fixed, and they are loud in their expressions of
disappointment when they find that what had been previously
told them is perfectly true; that the Society was founded to teach
no news and easy paths to the acquisition of "powers"; and that
its anly mission is to rekindle the tarch of truth, so long
extinguished far all but the very few, and to keep that truth alive
by the formation of a fraternal union of mankind, the only soil in
which the good seed can grow. The Theosophical Society does
indeed desire to promote the spirtual growth of every individual
who comes within its influence, but its methods are those of the

ancient Rishis (Rsis) |, its tenets those of the oldest Esotericism,

it is no dispenser of patent nostrums composed of vinlent
remedies which no honest dealer would dare to use.

In this connection we would warn all our members, and others
who are seeking spiritual knowledge, to beware of persons
offering to teach them easy methods of acquiring psychic gifts;

such gifts [faukika) are indeed comparatively easy of
acquirement by artificial means, but fade out as soon as the
nerve-stimulus exhausts itzelf. The real seership and Adeptship
which is accompanied by true psychic development (fokofhra,
sometimes lokoffara), once reached, is never lost.

It appears that various societies have sprung into existence
since the foundation of the Theosophical Society, profiting by the
interest the latter has awakened in matters of psychic research,
and endeavaring to gain members by promising them easy
acquirement of psychic powers. In India we have long heen
familiar with the existence of hosts of sham ascetics of all
descriptions, and we fear that there is fresh danger in this
direction, here, as well as in Europe and America. YWe only hope
that none of our members, dazzled by brilliant promises, will
allow themselves to be taken in by self-deluded dreamers, ar, it
may be, willful deceivers.

Tao show that some real necessity exists for our protests and
warnings, we may mention that we have recently seen,
enclosed in a letter from Benares, copies of an advertisement
put farth by a so-called "Mahatma " He calls far "eight men and
wormen who know English and any of the Indian vernaculars
well" and concludes by saying that "those who want to know
particulars of the work and fhe amownt of pay" should apply to
his address, with enclosed postage stamps! Upon the table
befare us lies a reprint of "The Divine Pymander", published in
England last vear, and which contains a notice to "Theosophists
who may have been disappointed in thelr expectations of
Sublime Wisdom being freely dispensed by HINDLU
MAHATMAS", cordially inviting them to send in their names to
the Editar, who will see them, "after a short probation”, admitted
into an Cccult Brotherhood who "teach freely and WITHOUT




RESERYE all they find worthy to recerve". Strangely enough, we
find in the very volume in gquestion Hermes Trismegistus saving:

"Far this anly, O San, is the way to Truth, which our progenitars
traveled in; and by which making their journey, they at length
attained to the good. It is a venerable way and plain, but hard
and difficult for the soul to go inthat is in the body.

“Werefore we rmust look warlly to such kind of people, that being
inignorance they may be less evil for fear of that which Is
hidden and secref *

It is perfectly true that some Theosophists have been (through
nobody's fault but their owin) greatly disappointed because we
hawve offered them no shart cut to Yoga Vidya, and there are
athers wha wish for practical work. And, significantly enaugh,
those wha have done least for the Society are loudest in
fault-finding. Mowe, why do not these persons and all our
members who are able to do so, take up the serious study of
mesmerism’ Mesmerism has been called the Key to the Occult
Sciences, and it has this advantage that it offers peculiar
opportunities for doing good to mankind. If in each of our
branches we were able to establish a homeopathic dispensary
with the addition of mesmeric healing, such as has already been
done with great success in Bombay, we might contribute
towards putting the science of medicine in this country on a
sounder basis, and be the means of incalculahle benefit to the
people at large.

There are athers of our branches, hesides the one at Eombay,
that have done good waork in this direction, but there is room for
infinitely mare to be done than has yet been attempted. And the
same Is the case in the various other departments of the

Society's wiork. Itwould be a good thing if the members of each

branch would put their heads together and seriously consult as
to what tangible steps they can take to further the declared
objects of the Society. In too many cases the members of the
Theosophical Society content themselves with a somewhat
superficial study of its boaoks, without making any real
contribution to its active wark. If the Society is to be a power far
good in this and other lands, it can anly bring about this result by
the active cooperation of every one of its members, and we
would earnestly appeal to each of them to consider carefully
what possihilities of wark are within his power, and then to
earnestly sef abouf carnving them info effect. Right thought is a
good thing, but thought alone does not count for much unless it
is translated into action. There is not a single memkber in the
Society who is not able to do something to aid the cause of truth
and universal braotherhood; it only depends on his own will, to
make that something an accomplished fact.

Ahove all we would reiterate the fact that the Society is no
nursery far incipient Adepts; teachers cannot be provided to go
round and give instruction to wvarious branches on the different
subjects which come within the Society's waork of investigation;
the Branches must study for themselves; books are to be had,
and the knowledge there put forth must be practically applied by
the various members: thus will be developed self-reliance and
reasoning powers. YWe urge this strongly;, for appeals have
reached us that any lecturer sent to Branches must be
practically versed in experimental psychology and clairvoyance
(le., lnoking into magic mirrars and reading the future, et
etc.). Mow we consider that such experiments should originate
amongst members themselves to be of any value in the
development of the individual or to enable him to make progress
in his "uphill" path, and therefore earnestly recommend aur
members to ine for them.
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Edtor's Notes: What 18 Truth*
[1] Prior ta being printed as a booklet, Light on the Path by Mabel
Collins (1851-1927) was published as an article in Lucifer
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man; but if this be not possible,
i ith hirr.
gh fear,




And all the thousand causes which ohstruct
The growth of goodness. "

- HANNAH MORE

"WHAT 1S TRUTHY" asked Pilate of one whao, if the claims of the
Christian Church are even approximately correct, must have
known it. But He kept silent. And the truth which He did not
divulge, remained unrevealed, for his later followers as much as
far the Foman Governar. The silence of Jesus, however, on this
and other occasions, does not prevent his present fallowers
from acting as though they had received the ultimate and
absolute Truth itself, and from ignoring the fact that only such
Words of Wisdom had been given to them as contained a share
af the truth, itself concealed in parables and dark, though
beautiful, sayings (1),

This policy led gradually to dogmatism and assertion.
Dogmatism in churches, dogmatism in science, dogmatism
everywhere. The possible truths, hazily percerved in the world of
abstraction, like those inferred from observation and experiment
in the wiarld of matter, are forced upon the profane multitudes,
too busy to think far themselves, under the form of Divine
revelation and Scienfific authority. But the same question stands
open from the days of Socrates and Pilate down to our own age
of whalesale negation: is there such a thing as absoiufe fruih in
the hands of any one party or man’ Feason answers, "there
cannat be." There is no room for absolute truth upon any subject
whatsoever, in a world as finite and conditioned as man is
himself. But there are relative truths, and we have to make the
hest we can of them.

In every age there have been Sages who had mastered the
absolute and vet could teach but relative truths. Far nane yet,

born of mortal worman in our race, has, or could have given out,
the whaole and the final truth to anather man, for every one of us
has to find that (to him) final knowledge i himself. Az no twio
minds can be absolutely alike, each has to receive the supreme
ilumination hrough itself, according to its capacity, and from no
human light. The greatest adept living can reveal of the Universal
Truth only so much as the mind he is impressing it upon can
assimilate, and no mare. Tof homines, quol sentfenfiae - [there
are as manhy opinions as there are men] is an immortal truism.
The sunis one, but its beams are numberless; and the effects
produced are beneficent or maleficent, according to the nature
and constitution of the objects they shine upon. Polarity is
universal, but the polarizer lies in our own consciousness. In
proportion as our consciousness is elevated towards absolute
truth, so do we men assimilate it mare ar less absolutely. But
man's consciousness again, is only the sunflower of the earth.
Langing for the warm ray, the plant can only turn to the sun, and
move round and round in following the course of the
unreachahble luminary: its roots keep it fast to the sail, and half
its life is passed in the shadow. ..

Still each of us can relatively reach the Sun of Truth even an this
garth, and assimilate its warmest and maost direct rays, however
differentiated they may become after their long journey through
the physical particles in space. To achieve this, there are two
methods. On the physical plane we may use our mental
polariscope; and, analyzing the properties of each ray, choose
the purest. On the plane of spirituality, to reach the Sun of Truth
we must waork in dead earnest for the development of our higher
nature. YWe know that by paralyzing gradually within ourselves
the appetites of the lower personality, and thereby deadening the
voice af the purely physiological mind - that mind which depends
upon, and is inseparable from, its medium or vehicle, the




arganic hrain - the animal man in us may make room for the
spiritual; and once aroused from its latent state, the highest
spiritual senses and perceptions grow in Us in propaortion, and
develop par passu [af an equal rafe or pace] with the "divine
man." This iz what the great adepts, the Yogis in the East and
the Mystics in the West, have always done and are still doing.

But we also know, that with a few exceptions, no man of the
wiorld, no materialist, will ever believe in the existence of such
adepts, or even in the possihility of such a spiritual or psychic
development. The (ancient) foal hath said in his heart, "There is
no God"; the modern says, "There are no adepts an earth, they
are figments of your diseased fancy." Knowing this we hasten to
reassure our readers of the Thomas Didymus type. We beg
them to turn in this magazine to reading more congenial to
them; say to the miscellaneous papers on Hylo-ldealism, by
various writers (2).

For LUCIHFER tries to satisfy its readers of whatever "school of
thought," and shows itself equally impartial to Theist and Atheist,
Mystic and Agnostic, Christian and Gentile. Such articles as our
editorials, the Comments on "Light on the Path," etc., etc. - are
not intended for Materialists. They are addressed to
Theosophists, or readers who knowy in their hearts that Masters
of Wisdom do exist and, though absoiufe truth is not on earth
and has to be searched far in higher regions, that there still are,
even an this silly, ever whirling little globe of ours, some things
that are not even dreamt of in VWestern philosophy.

To return to our subject. It thus follows that, though "general
abstract truth is the most precious of all hlessings" far mary of
us, as it was for Rousseau, we have, meanwhile, to be satisfied
with relative truths. In sober fact, we are a poor set of mortals at
best, ever in dread before the face of even a relative truth, lestit

should devour ourselves and our petty little preconceptions
along with us. As for an absolute truth, most of us are as
incapahble of seeing it as of reaching the moon on a hicycle.
Firstly, because absolute truth is as immovable as the mountain
af Mahomet, which refused to disturb itself for the prophet, so
that he had to go to it himself. And we have to follow his example
if wwe would approach it even at a distance. Secondly, hecause
the kingdom of absolute truth is not of this warld, while we are
too much of it. And thirdly, because notwithstanding that in the
poet's fancy man s

........ the abstract
Of all perfection, which the waorkmanship
Of heaven hath modeled. ...

in reality he is a sorry bundle of anomalies and paradoxes, an
empty wind hag inflated with his own impartance, with
contradictory and easily influenced opinions. He is at once an
arrogant and a weak creature, which, though in constant
dread of some authority, terrestrial or celestial, will yet -

........ like an angry ape,
Play such fantastic tricks before high Heaven
A3 make the angels weep.

Maowy, since truth Is a multifaced jewel, the facets of which it is
impossible to perceive all at once; and since, again, no two
men, however anxious to discern truth, can see even one of
those facets alike, what can be done to help them to perceive it?
A3 physical man, limited and trammeled from every side by
ilusions, cannot reach truth by the light of his terrestrial
perceptions, we say - develop in you the inner knowledge. From
the time when the Delphic oracle said to the enguirer "Man,




knowy thyself " no greater or mare important truth was ever
taught. Without such perception, man will remain ever blind to
even many a relative, let alone absolute, truth. Man has to know
himself, Le., acquire the Jnner perceptions which never deceive,
hefare he can master any absolute truth. Absolute truth is the
svimbol of Eternity, and no finife mind can ever grasp the
eternal, hence, no truth in its fullness can ever dawn upon it. To
reach the state during which man sees and senses it, we have
to paralyze the senses of the external man of clay. This is a
difficult task, we may be told, and most peaple will, at this rate,
prefer to remain satisfied with relative truths, no doubt. But to
approach even terrestrial truths requires, first of all, fove of fruih
for ifs own sake, for otherwise no recognition of it will fallow. And
who loves truth in this age for its own sake’ How many of us are
prepared to search for, accept, and carry it out, in the midst of a
society inwhich anything that would achieve success has fo be
built on appearances, not on reality, on self-assertion, not on
infrinsic vaiue? \We are fully aware of the difficulties in the way of
receiving truth. The fair heavenly maiden descends only on a (to
hier) congenial sail - the soil of an impartial, unprejudiced mind,
iluminated by pure Spiritual Consciousness; and both are truly
rare dwellers in civilized lands. In our century of steam and
electricity, when man lives at a maddening speed that leaves
him harely time far reflection, he allows himself usually to be
drifted down from cradle to grave, nailed to the Procrustean bed
af custom and conventionality. Now conventionality - pure and
simple - is a congenital LIE, as it is in every case a "simulalion
of feelings according to a received standard” (F. VY. Robertson's
definition); and where there is any simulation there cannof be
any truth. How profound the remark made by Byron, that "truth is
a gem that is found at a great depth; whilst on the surface of this
world all things are weighed by the false scales of cusfomn,” is

best known to those whao are forced to live in the stifling

atmosphere of such social conventionalism, and wha, even
when willing and anxious to learn, dare not accept the truths
they lang for, for fear of the ferocious Maloch called Society.

Look around you, reader; study the accounts given by
wiorld-knowin travelers, recall the joint chservations of literary
thinkers, the data of science and of statistics. Draw the picture
of modern society, of madern politics, of modern religion and
modern life in general before wour mind's eye. Remember the
ways and customs of every cultured race and nation under the
sun. Observe the doings and the maral attitude of people in the
civilized centres of Europe, America, and even of the far East
and the caolonies, everywhere where the white man has carried
the "henefits" of so-called civilization. And now, having passed in
reviews all this, pause and reflect, and then name, if vou can, that
hlessed Eldorado, that exceptional spot on the globe, where
TRUTH is the honored guest, and LIE and SHAM the ostracized
oufcasts? YOU CANMOT. Mar can any one else, unless he is
prepared and determined to add his mite to the mass of
falsehood that reigns supreme in every department of national
and social life. "Truth!" cried Carlyle, "truth, though the heavens
crush me for following her, no falsehood, though a whale
celestial Lubberland were the prize of Apostasy." Moble words,
these. But how many think, and how many will dare to speak as
Carlyle did, in our nineteenth century day? Does nat the gigantic
appalling majarity prefer to a man the "paradise of Do-nothings "
fhe pavs de Cocagne of heartless selfishness? It is this majarity
that recails terror-stricken hefore the maost shadowy outline of
every new and unpopular truth, out of mere cowardly fear, lest
Mrs. Harris should denounce, and Mrs. Grundy condemn, its
converts to the torture of being rent piecemeal by her murderous
tongue.




SELFISHMESS, the first-horn of Ignorance, and the fruit of the
teaching which asserts that for every newlby-harn infant a new
soul, separate and disfinct from the Universal Soul, is "created” -
this Selfishness is the impassahble wall between the personal
Self and Truth. It is the prolific mother of all human vices, Lie
being born out of the necessity for dissembling, and Hyvoocrisy
out of the desire to mask Lie. It is the fungus growing and
strengthening with age in every human heart inwhich it has
devoured all better feelings. Selfishness kills every nable
impulse in our natures, and is the one deity, fearing no
faithlessness or desertion from its votaries. Hence, we see it
reign supreme in the world and in so-called fashionable society.
A3 a result, we live, and mave, and have our being in this god of
darkness under his trinitarian aspect of Sham, Humbug, and
Falsehood, called RESFPECTABILITY .

I this Truth and Fact, or is it slander” Turn whichever way yau
will, and you find, from the top of the social ladder to the bottom,
deceit and hypocrisy at wark for dear Self's sake, in every nation
as in every individual. But nations, by tacit agreement, have
decided that selfish motives in paolitics shall be called "naoble
national aspiration, patriotism " etc.; and the citizen views it in
his family circle as "domestic virtue " Mevertheless, Selfishness,
whether it breeds desire for aggrandizement of territary, ar
competition in commerce at the expense of one's neighbor, can
never be regarded as a virtue. We see smooth-tongued DECEIT
and BERUTE FORCE - the Jachin and Boaz [1] of every
International Temple of Solomaon - called Diplamacy, and we call
it by its right name. Because the diplomat hows low befare
these two pillars of national glory and politics, and puts their
masonic symhbalism "in (cunning) strength shall this my house
be established" into daily practice; Le., gets by deceit what he
cannat obtain by force - shall we applaud him? A diplomat's

gualification - "dexterity or skill in securing advantages" - for
one's awn country at the expense of other countries, can hardly
be achieved by speaking fruth, but verily by a wily and deceitful
tongue; and, therefore, LUICHFER calls such action - a living,
and an evident LIE.

But it is not in palitics alone that custom and selfishness have
agreed to call deceit and lie virtue, and to reward him whao lies
hest with public statues. Every class of Society lives on LIE, and
wiould fall to pieces without it. Cultured, God-and-law-fearing
aristocracy, being as fond of the forhidden fruit as any plebeian,
i= forced ta lie from morn to noon in order to cover what it is
pleased to term its "little peccadillos," but which TRUTH regards
as gross immoaorality. Society of the middle classes is
honeycombed with false smiles, false talk, and mutual
treachery. For the majority religion has become a thin tinsel vell
throwen over the corpse of spiritual faith. The master goes to
church to deceive his servants; the starving curate - preaching
what he has ceased to helieve in - hoodwinks his hishop; the
hishop - his God. Daiies, political and social, might adopt with
advantage for their motto Georges Dandin's immaortal guery -

" equel de nous dely frompe-f-on ici?" - BEven Science, once
the anchar of the salvation of Truth, has ceased to be the temple
of naked Fact. Almost to a man the Scientists strive now anly to
force upon their colleagues and the public the acceptance of
some personal hobby, of some newi-fangled theary, which will
shed lustre an their name and fame. A Scientist is as ready to
suppress damaging evidence against a current scientific
hypothesis in our times, as a missionary in heathen-land, or a
preacher at home, to persuade his congregation that modern
geology is a lie, and evalution but vanity and vexation of spirt.

Such is the actual state of things in 1888 A.D., and vet we are




taken to task by certain papers far seeing this year in more than
gloory colors!

Lie has spread to such extent - supported as itis by custom and
conventionalities - that even chronology forces people to lie. The
suffixes AD. and B.C. used after the dates of the vear by Jew
and Heathen, in European and even Asiatic lands, by the
Materialist and the Agnastic as much as by the Christian, at
home, are - a lie used to sanction another LIE.

Where then is even relative truth to be found? If, so far back as
the century of Demaocritus, she appeared to him under the form
of a goddess lying at the very hottom of awell, so deep that it
gawve hbut little hope far her release; under the present
circumstances we have a certain right to believe her hidden, at
least, as far off as the ever invisible dark side of the moon. This
iz why, perhaps, all the votaries of hidden truths are forthwith set
down as lunatics. However it may be, In no case and under na
threat shall LLUICHFER be ever farced into pandering to any
universally and tacitly recognized, and as universally practiced
lig, but will hald to fact, pure and simple, trying to proclaim truth
whensoever found, and under no cowardly mask. Bigotry and
intolerance may be regarded as orthodox and sound palicy, and
the encouraging of social prejudices and personal hobhies at the
cost of truth, as a wise course to pursue in order to secure
success for a publication. Let it be so. The Editars of LUCIFER
are Theosophists, and their motto is chosen: Vera gpro gralis
[fruth before fairor].

They are quite aware that LUCIFER'S libations and sacrifices to
the goddess Truth do not send a sweet savory smoke into the
noses of the lords of the press, nor does the bright "Son of the
Marning" smell sweet in their nostrils. He is ignored when not
abused as - verfas odium paret [Truth creates halred]. BEven his

friends are beginning to find fault with him. They cannot see why
it showld not be & purely Theosophical magazine, in other waords,
wihy it refuses to be dogmatic and higoted. Instead of dewvoting
every inch of space to theosophical and occult teachings, it
opens its pages "to the publication of the mast grotesguely
heterogeneous elements and conflicting doctrines " This is the
chief accusation, to which we answer - why not? Theosophy is
divine knowiledge, and knowledge is truth; every frue fact, every
sincere word are thus part and parcel of Theosaophy. One whao is
skilled in divine alchermy, or even appraximately blessed with the
gift of the perception of truth, will find and extract it from an
erroneous as much as from a correct statement. However small
the particle of gold lost in a ton of rubhish, it is the noble metal
still, and wiarthy of being dug out even at the price of some extra
trouble. As has been said, it is often as useful to know what 3
thing is nof, as to learn what it is. The average reader can hardly
hope to find any fact in a sectarian publication under all its
aspects, pro and con, for either one way ar the other its
presentation is sure to be hiased, and the scales helped to
incline to that side to which its editor's special paolicy is directed.
A Theosophical magazine is thus, perhaps, the only publication
where one may hope to find, at any rate, the unbiased, If still anly
approximate truth and fact. Maked truth is reflected in LUCIFER
under its many aspects, far no philosophical ar religious views
are excluded from its pages. And, as every philosophy and
religion, however incomplete, unsatisfactory, and even foolish
some may be occasionally, must be based on a truth and fact of
some kind, the reader has thus the oppartunity of comparing,
analyzing, and choosing from the several philosophies
discussed therein. LUCIHFER offers as many facets of the Cne
universal jewel as its limited space will permit, and says to its
readers: "Choose you this day whom ye will serve: whether the




gods that wiere on the other side of the flood which submerged
man's reasoning powers and divine knowledge, ar the gods of
the Amaorites of cusforn and sockia! falsehood, or again, the Lard
af (the highest) Self - the bright destrover of the dark power of
ilusion?" Surely it is that philosophy that tends to diminish,
instead of adding to, the sum of human misery, which is the
hest.

At all events, the choice is there, and far this purpose only have
we opened our pages to every kind of contributors. Therefore do
you find in them the wviews of a Christian clergyman wha
helieves in his God and Christ, but rejects the wicked
interpretations and the enforced dogmas of his ambitious proud
Church, along with the doctrines of the Hylo-ldealist, who denies
God, soul, and immortality, and believes in nought save himself.
The rankest Materialists will find hospitality in our journal; aye,
even those who have not scrupled to fill pages of it with sneers
and personal remarks upon ourselves, and abuse of the
doctrines of Theosophy, so dear to us. YWhen a journal of free
fhought, conducted by an Atheist, inserts an article by a Mystic
ar Theosophist in praise of his occult views and the mystery of
Fara-Brahman, and passes on it only a few casual remarks,
then shall we say LUCIFER has found a rival. YWhen a Christian
periodical or missionary organ accepts an article from the pen of
a free-thinker deriding belief in Adam and his rib, and passes
criticism on Christianity - its editar's faith - in meek silence, then
it will have hecome warthy of LUCHFER, and may be said truly to
hawve reached that degree of tolerance when it may bhe placed on
a level with any Theosophical publication.

But so long as none of these argans do something of the kind,
they are all sectarian, higoted, intalerant, and can never have an
idea of truth and justice. They may throw innuendoes against

LUCIFER and its editors, they cannot affect either. In fact, the
editors of that magazine feel proud of such criticism and
accusations, as they are withesses to the absolute absence of
higotry, or arrogance of any kind in theasophy, the result of the
divine heauty of the doctrines it preaches. For, as said,
Theosophy allows a hearing and a fair chance to all. It deems no
views - If sincere - entirely destitute of truth. It respects thinking
men, to whatever class of thought they may belong. Ever ready
to oppose ideas and views which can only create confusion
without benefiting philosophy, it leaves their expounders
personally to believe in whatever they please, and does justice
to their ideas when they are good. Indeed, the conclusions or
deductions of a philosophic writer may be entirely opposed to
our views and the teachings we expound; yet his premises and
staterments of facts may be quite correct, and other people may
profit by the adverse philosophy, even if we ourselves reject it,
helieving we have something higher and still nearer to the truth.
In any case, our profession of faith is now made plain, and all
that is said in the foregoing pages both justifies and explains our
editorial policy.

This, howewver, as remarked by Richter, presents a certain
danger. Some truth, to be sure, may be occasionally reflected
as in a mirror on the spotwe gaze upon, and thus reward the
patient student. But, adds the German thinker, "l have heard that
some philosophers in seeking for Truth, to pay homage to her,
hawve seen their own image in the water and adored it instead " .

It is to avoid such a calamity - one that has befallen every
founder of a religious or philosophical school - that the editors
are studiously careful nat to offer the reader anly those truths
which they find reflected in their own personal brains. They offer
the public a wide chaoice, and refuse to show higotry and




intolerance, which are the chief landmarks on the path of
Sectarianism. But, while leaving the widest margin possible for
comparisan, our opponents cannat hope to find thelr faces
reflected on the clear waters of our LUCIFER, without remarks
ar just criticism upon the most prominent features thereof, if in
contrast with theosophical views.

This, however, anly within the cover of the public magazine, and
so far as regards the merely intellectual aspect of philosophical
truths. Concerning the deeper spiritual, and one may almaost say
religious, beliefs, no true Theosophist ought to degrade these by
subjecting them to public discussion, but aught rather to
treasure and hide them deep within the sanctuary of his
innermost soul. Such heliefs and doctrines should never be
rashly given out, as they risk unavoidable profanation by the
rough handling of the indifferent and the critical. Mar ought they
to be embodied in any publication except as hypotheses offered
to the consideration of the thinking portion of the public.
Theosophical truths, when they transcend a certain limit of
speculation, had better remain concealed from public view, for
the "evidence of things not seen” is no evidence save to him
who sees, hears, and senses it. It is not to be dragged outside
the "Haoly of Haolies," the temple of the impersonal divine Ega, or
the indwelling SELF. Far, while every fact outside its perception
can, as we have shown, be, at best, only a relative truth, a ray
from the absolute truth can reflect itself anly in the pure mirrar of
its own flame - our highest SPIRITUAL COMNSCIOUSMNESS . And
howy can the darkness (of illusion) comprehend the LIGHT that
shineth in it?

(1) Jesus says to the "Twelve" - "Unto you is given the mystery of the
kingdom of God; but unto them that are without, all things are done in
parables, " etc. (Mark, v, I}

21 E.g., to the little article "Autocentricism” - on the same "philosophy "
or again, to the apex of the Hylo-ldealist pyramid in this Mumber. It is a
letter of pratest by the learned Founder of the School in question,
against a mistake of ours. He complains of our "coupling” his name with
those of Mr. Herbert Spencer, Darwin, Huxley, and others, an the
guestion of atheism and materialism, as the said lights in the
psychological and physical sciences are considered by Dr. Lewins too
flickering, too "compromising” and weak, to deserve the honourable
appellation of Atheists or even Agnostics. See "Correspondence” in
Double Caolumn, and the reply by "The Adversary.”

Editor's Motes:

[1] Boaz and Jachin, two pillars, stood in the porch of Solomon's
Temple, the first Temple in Jerusalem (1 Kings 7221, 2 Kings 11:14,
23:3).

Bibliographical source:
Lucifer, Wol. | pp. 425-434 February, 1888.




The Search after Occultism

"Occultism is the science of life, the art of living.
Anon - Lucifer, September 1887

BEING daily in receipt of numerous letters, written with the wview
of obtaining advice as to the hest method of receiving
information respecting Cccultism, and the direct relation it bears
to modern Spiritualism, and not having sufficient time at my
disposal to answer these requests, | now propose to facilitate
the mutual labour of myself and correspondents by naming
herein a fewr of the principal works treating upon Magis, and
the mysteries of such modern Hermetists.

To this | feel bound to add, respecting what | have stated before,
to wit: that wiould-be aspirants must nat lure themselves with the
idea of any possibility of their becoming practical Ocoultists by
mere hook-knowledge. The works of the Hermetic philosophers
wiere never intended for the masses, as Mr. Charles Sotheran, a
learned member of the Society Rosa Crucis, in a late essay
observes:

"Gabriel Hossetti in his disquisitions on the anti-papal spirit
which produced the Reformation shows that the art of
speaking and writing in a language which bears a double
interpretation is of very great antiquity, that it was in practice
amang the priests of Egypt, brought thence by the Manichees,




whence it passed to the Templars and Albigenses, spread
aver Europe, and brought about the Reformation.”

The ahlest book that was ever written an Symbaols and Mystic
Orders, is most certainly Hargrave Jennings' The Rosicrucians,
and yet it has been repeatedly called "chscure trash" in my
presence, and that too, by individuals who were most decidedly
well-versed in the rites and mysteries of modern Freemasanry.
Fersons wha lack even the latter knowledge, can easily infer
from this what would be the amount of infarmation they might
derive from still more chscure and mystical works; for if we
compare Hargrave Jennings' book with some of the mediaewval
treatizes and ancient works of the most noted Alchemists and
Magi, we might find the latter as much more chscure than the
former - as regards language - as a pupil in celestial philosophy
wiould find the Book of the Heavens, if he should examine a far
distant star with the naked eye, rather than with the help of a
powerful telescope.

Far from me, though, the idea of disparaging in anyone the
laudahle impulse to search ardently after Truth, however arid
and ungrateful the task may appear at first sight; for my own
principle has ever been to make the Light of Truth the beacon of
my life. The waords uttered by Christ eighteen centuries ago:
"Believe and you will understand," can be applied in the present
case, and repeating them with but a slight modification, | may
well say: "Study and you will believe

But to particularize one ar another book on Occultism, to those
who are anxious to begin their studies in the hidden rmysteries of
nature, iz something the responsibility of which | am nat
prepared to assume. YWhat may be clear to one whao is
intuitional, if read in the same book by another persan might

prove meaningless. Unless one is prepared to devate to it his
whale life, the superficial knowledge of Occult Sciences will lead
him surely to become the target for millions of ignorant scoffers
to aim their blunderbusses loaded with ridicule and chaff
against. Besides this, itis in more than one way dangerous to
select this science as a mere pastime. One must bear far ever
in mind the impressive, fable of Cedipus, and heware of the
same consequences. Cedipus unriddled but one-half of the
enigma offered him by the Sphinx and caused its death; the
ather half of the mystery avenged the death of the symbalic
monster, and forced the King of Thebes to prefer blindness and
exile in his despair rather than face what he did not feel himself
pure enough to encounter. He unriddled the man, the form, and
had forgotten God, the idea.

If a man would follows in the steps of Hermetic philosophers he
must prepare himself beforehand for martyrdom. He must give
up personal pride and all selfish purposes, and be ready for
everlasting encounters with friends and foes. He must part,
ance for all, with every remembrance of his earlier ideas, on all
and an everything. Existing religions, knowledge, science, must
rebecome a blank boak for him, as in the days of his babyhood,
for if he wants to succeed he must learn a new alphabet on the
lap of Mather Mature, every letter of which will afford a new
insight to him, every syllable and waord an unexpected revelation.
The twao hitherto irreconcilable foes, science and theaology - the
Montecchi and Capuletti of the nineteenth century - will ally
themselves with the ignarant masses against the maodern
Occultist. If we have outgrown the age of stakes, wie are in the
heyday, per contra [on the contrary], of slander, the venam aof
the press, and all these mephitic venticelli of calumny so vividly
expressed by the immortal Don Basilio. Tao science it will be the
duty - arid and sterile as a matter of course - of the Kabalist to




prove that from the beginning of time there was but one positive
science - Occultism; that it was the mysterious lever of all
intellectual forces, the Tree of Knowledge of good and evil of the
allegorical paradise, from whose gigantic trunk sprang in every
direction boughs, branches and twigs, the farmer shooting forth
straight enough at first, the latter deviating with every inch of
growith, assuming more and maore fantastical appearances, till at
last one after the other lost its vital juice, got deformed, and,
drying up, finally broke off, scattering the ground afar with heaps
af rubkish. To theology the Occultist of the future will have to
demaonstrate that the Gods of the mythaologies, the Elohims of
lsrael as well as the religious and theological mysteries of
Christianity, to bhegin with the Trinity, sprang from the
sanctuaries of Memphis and Thebes; that their maother Eve is
bt the spiritualized Psyche of old, both of them paying a like
penalty for their curiosity, descending to Hades aor hell, the latter
to bring back to earth the famous Pandora's haox, the former to
search out and crush the head of the serpent - symbaol of time
and evil, the crime of hath expiated by the pagan Prometheus
and the Christian Lucifer; the first delivered by Hercules, the
second conguered by the Saviour,

Furthermare, the Occultist will have to prove to Christian
thealogy, publicly, what many of its priesthood are well aware of
in secret, namely, that their God on earth was a Kahalist, the
meek representative of a tremendous Pawer, which, if
misapplied, might shake the warld to its foundations; and that of
all their evangelical symbols, there is not one but can be traced
Up to its parent fount. For instance, their incarnated Yerbum or
Logos was worshipped at his hirth by the three Magi led on by
the star, and received from them the gold, the frankincense and
rmyrrh - the whole of which is simply an excerpt fram the
kabbalah our madern theologians despise, and the

representation of another and still mare mysterious "Ternary”
embodying allegorically in its emhblems the highest secrets of
the Kabbhalah.

& clergy whose main ohject has ever been to make af their
Divine Cross the gallows of Truth and Freedom, could not da
atherwise than try and bury in ohlivion the origin of that same
cross, which, In the maost primitive symbaols of the Egyptians'
magic, represents the key to heaven. Their anathemas are
powerless in our days - the multitude is wiser;, but the greatest
danger awaits us just in that latter direction, if we do nat
succeed in making the masses remain at least neutral - till they
come to know hetter - in this forthcoming conflict between Truth,
Superstition and Presumption, or to express it in other terms,
Oceult Spirtualism, Theaology and Science. We have to fear
neither the miniature thunderbaolts of the clergy, nor the
umwarranted negations of science. But Public Cpinion, this
invisible, intangible, amnipresent, despotic tyrant - this
thousand-headed Hydra, the more dangerous far being
composed of indkvidual mediocrities - is not an enemy to be
scorned by amy would-he Occultist, courageous as he may he.
Mary of the far more innocent Spiritualists have [eft their
sheepskins in the clutches of this ever-hungry, roaring lion, for
he is the most dangerous of our three classes of enemies.
What will be the fate in such a case of an unfortunate Occultist,
if he once succeeds in demaonstrating the close relationship
existing hetween the two? The masses of people, though they
do not generally appreciate the science of truth or have real
knowledge, on the ather hand are unerringly directed by mere
instinct; they have intuitionally - if | may be allowed to so express
myself - an idea of what is formidable in its genuine strength.
Feople will never conspire except against real Power. In their
hblind ignarance, the Mysteries and the Unknown have been, and




ever will be, ohjects of terrar for them. Civilization may progress;
hiuman nature will remain the same throughout all ages.
Occultists, beware!

Let it be understood then that | address myself but to the truly
courageaous and persevering. Besides the danger expressed
above, the difficulties in becoming a practical Cccultist in this
country are next to insurmountable. Barrier upon barrier,
obstacles in every form and shape, will present themselves to
the student; for the keys of the Golden Gate leading to the Infinite
Truth lie buried deep, and the gate itself is enclosed in a mist
which clears up only befare the ardent rays of implicit faith. Faith
alone - one grain of which as large as a mustard-seed,
according to the words of Christ, can lift a mountain - is able to
find out how simple becomes the Kabbalah to the Initiate once
he has succeeded in conguering the first abstruse difficulties.
The dogma of it is logical, easy and absolute. The necessary
union aof ideas and signs; the trinity of words, letters, numbers,
and theorems; the religion of it can be compressed into a few
words. "It is the Infinite condensed in the hand of an infant," says
Eliphas Lévi. Ten ciphers, twenty-two alphabetical letters, one
triangle, a sguare and a circle. Such are the elements of the
kabbalah from whose mysterious bosom sprang all the religions
af the past and present, which endowed all the Freemasonic
associations with their symbols and secrets, which alone can
reconcile human reason with God and Faith, Power with
Freedom, Science with Mystery, and which has alone the keys
of present, past and future.

The first difficulty for the aspirant lies in the utter impossihility of
his comprehending, as | said befare, the meaning of the best
hooks written by Hermetic philosophers. These, who mainly
lived in the mediaeval ages, prompted on the one hand by their

duty towwards their brethren, and by their desire to impart only to
them and their successors the glorious truths, and on the ather
very naturally desirous to avoid the clutches of the bloodthirsty
Christian Inquisition, enveloped themselves mare than ever in
mystery. They invented new signs and hieroghyphs, renovated
the ancient symbolical language of the high priests of antiquity,
who had used it as a sacred barrier hetween their holy rites and
the ignorance of the profane, and created a veritable Kabalistic
slang. This latter, which continually blinded the false neaphyte,
attracted towards the science anly by his greediness for wealth
and power which he would have surely misused were he to
succeed, is a living, eloguent, clear language, but it is and can
hecome such anly to the true disciple of Hermes.

But were it even othenwise, and could books on Occultism,
wiritten in a plain and precise language be obtained in arder to
get initiated in the Kahbalah, it would nat be sufficient to
understand and meditate on certain authors. Galatinus and Pic
de la Mirandola, Paracelsus and Robertus de Fluctibus do not
furnish one with the key to the practical mysteries. They simply
state what can be done and why it is done; but they do not tell
ane how to do it. More than one philosopher who has by heart
the whaole of the Hermetic literature, and who has devoted to the
study of it upwards of thirty or forty years of his life, fails when he
helieves he is about reaching the final great result. One must
understand the Hebrew authors, such as Sepher Yetzirah, for
instance, learn by heart the great book of the Zohar in its original
tongue, master the Kabbalah Denudata from the Caollection of
1884 [(Paris); follow up the Kabalistic pneumnatics at first, and
then throwe oneself headlong into the turbid waters of that
mysterious unintelligle ocean, called the Talmud, this
compilation of "absurd monstrosities" according to some blind




profanes, the final key to all the Hermetists in its dogmatical and
allegoriacal signs.

Where | to name two of the books which contain the maost of the
occult information which was devired and utilized by greatest
kabhalists of the mediaeval ages - Paracelsus was one of them -
| might astonish mary of my correspondent "craving for
knowledge," and they might let it pass unnoticed. Adepts maore
learned than | will nevertheless endaorse the truths of my
assertion. For prudence sake | prefer quoting from a boak,
wiritten by one of our greatest modern occultists.

"Among the sacred books of the Christians," says Eliphas Lévi,
"there exist two warks which, strange to say, the Infallible
Church does nat even pretend to understand and never tried to
explain: the Prophecy of Ezekiel and the Apocalvpse, two
Fabalistic treatises, reserved without doubt for the
commentaries of the Magi kings, books closed with the seven
seals to the faithful Christian, but perfectly clear to the Infidel
initiated in the Gcoult Sciences.

Thus the works on Occultism, were not, | repeat, written far the
masses, but for those of the Brethren who make the solution of
the mysteries of the Kabhalah the principal ohject of their lives,
and who are supposed to have conguered the first abstruse
difficulties of the Alpha of Hermetic philosophy.

Ta fervent and persevering candidates far the above science, |
hawve to offer but one waord of advice, "try and become." One
single journey to the Crient, made in the proper spirit, and the
possible emergencies arising from the meeting of what may
seem no mare than the chance acquaintances and adventures
af any traveller, may quite as likely as not throw wide open tao the
zealous student the heretofore closed doors of the final
mysteries. will go farther and say that such a journey,

perfarmed with the omnipresent idea of the one object, and with
the help of a fervent will, is sure to produce more rapid, better,
and far more practical results, than the maost diligent study of
Occultism in books - even though one were to devote to it
dozens of years.

In the name of Truth, yours,
H. F. BLAVATSEY .

Bibliographical source:
Spirtual Sclentist, Boston, Vol ll, September 23, 1875, pp. 25-7.




Practical Occultism -
Important to Students

"In every age there have been Sages who had mastered the absolute
and yet could teach but relative truths. Far none yet, born of mortal
waman in our race, has, or could have given out, the whole and the final
truth to another man, for every one of us has to find that (to him) final
knowdedge in himself.

H.P.B. "What is Truth?"

As saome of the letters in the CORRESPOMNDEMNCE of this
month showe, there are many people who are looking far
practical instruction in Occultism. It becomes necessary,
therefore, to state once far all;

(a) The essential difference between thearetical and practical
Occultism; arwhat is generally known as Theosophy on the
one hand, and Qccult science on the other, and;

(h] The nature of the difficulties involved in the study of the
latter.

It is easy to hecome a Theosophist. Any person of average
intellectual capacities, and a leaning toward the metaphysical, of
pure, unselfish life, who finds mare joy in helping his neighbar
than in receiving help himself, one whao is ever ready to sacrifice
his owin pleasures for the sake of other people; and whao loves
Truth, Goodness and Wisdom for their own sake, not for the
benefit they may confer - is a Theosophist.




But it is quite another matter to put oneself upon the path which
leads to the knowledge of what is good to do, as to the right
discrimination of good from evil, a path which also leads a man
to that power through which he can do the good he desires,
aften without even apparently litting a finger.

Maoreawver, there is one important fact with which the student
should be made acquainted. Namely, the enormous, almost
limitless, responsihility assumed by the teacher far the sake of
the pupil. From the Gurus of the East who teach openly or
secretly, down to the fews Kabalists in Western lands who
undertake to teach the rudiments of the Sacred Science to their
disciples - those western Hierophants being often themselves
ignorant of the danger they incur - ane and all of thosze
"Teachers" are subject to the same inviolable law. From the
moment they begin really to teach, from the instant they confer
any paweer - whether psychic, mental ar physical - on their
pupils, they take upon themselves all the sins of that pupil, in
connection with the Occult Sciences, whether of omission ar
commission, until the moment when initiation makes the pupil a
Master and responsible in his turn. There is a weird and mystic
religious law, greatly reverenced and acted upon in the Greek,
half-fargotten in the Roman Cathaolic, and absolutely extinct in
the Protestant Church. It dates from the earliest days of
Christianity, and has its basis in the law just stated, of which it
was a symbol and an expression. This is the dogma of the
absolute sacredness of the relation between the god-parents
who stand sponsors for a child (1), These tacithy take upon
themseles all the sins of the newly baptized child - (anointed as
at the initiation, a mystery trulyl) - until the day when the child
hecomes a responsible unit, knowing good and evil. Thus it is
clear why the "Teachers" are so reticent, and why "Chelas" are
required to serve a seven years' probation to prove their fithess,

and develop the gualities necessary to the security of both
Master and pupil.

Occultism is not magic. It is comparalively easy to learn the
trick of spells and the methods of using the subtler, but still
material, forces of physical nature; the powers of the animal
soul in man are soon awakened; the forces which his love, his
hate, his passion, can call into operation, are readily developed.
But this iz Black Magic - Sorceny. Faor it is the motive, and the
mobive alone, which makes any exercise of power hecome
black, malignant, or white, beneficent Magic. Itis impossible to
employ spirfual forces if there is the slightest tinge of
selfishness remaining in the operator. For, unless the intention
iz entirely unalloyed, the spiritual will transform itself into the
psychic, act on the astral plane, and dire results may he
produced by it. The powers and forces of animal nature can
equally be used by the selfish and revengeful, as by the
unselfish and the all-forgiving; the powers and farces of spirit
lend themselves anly to the perfectly pure in heart - and this is
DIVIMNE MAGIC.

What are then the conditions required to become a student of
the "Divina Sapientia"? For let it be known that no such
instruction can possibly be given unless these certain conditions
are complied with, and rigorously carried out during the yvears of
study. This is a sine qua non. Mo man can swim unless he
enters deep water. Mo bird can fly unless its wings are grown,
and it has space before it and courage to trust itself to the air. A
man who will wield a two-edged sword, must be a thorough
master of the blunt weapan, if he would not injure himself - or
what is worse - others, at the first attermpt.

To give an approximate idea of the conditions under which alone
the study of Divine YWisdom can be pursued with safety, that is,




without danger that Divine will give place to Black Magic, a page
i given from the "private rules", with which every instructaor in
the East is furnished. The few passages which follow are
chosen fram a great number and explained in brackets.

1- The place selected for receiving instruction must be a spot
calculated not to distract the mind, and filled with
"influence-evalving" (magnetic) objects. The five sacred colours
gathered in a circle must be there amaong other things. The
place must be free from any malignant influences hanging about
in the air.

iThe place must be set apart, and used for no other purpose. The five
"sacred colours” are the prismatic hues arranged in a certain way, as
these colours are very magnetic. By "malignant influences” are meant
any disturbances through strifes, quarrels, bad feelings, etc., as these
are said to impress themselves immediately on the astral light, i.e., in
the atmosphere of the place, and to hang "about in the air®. This first
condition seems easy enough to accomplish, yet - on further
consideration, it is one of the most difficult ones to ohtain)

2 - Before the disciple shall be permitted to study "face to face",
he has to acquire preliminary understanding in a select
comparny of other lay wpasakas (disciples), the number of whom
must be odd.

("Face to face", means in this instance a study independent or apart
from others, when the disciple gets his instruction face to face either
with himself (his higher, Divine Self) or - his guru. It is then anly that
each receives Ais due of infarmation, according to the use he has made
of his knowledge. This can happen only toward the end of the cycle of
instruction.)

3 - Before thou (the teacher) shall impart to thy Lanoo (disciple)
the good (haly) words of LAMRIN ar shall permit him "to make
ready" for Dubjed [1], thou shalt take care that his mind is

thoroughly purified and at peace with all, especially with fis offher
Sefres. Otherwise the words of Wisdom and of the good Lawy
shall scatter and be picked up by the winds.

("Lamrim" is a work of practical instructions, by Tson-kha-pa, in two
portions, one for ecclesiastical and exoteric purposes, the other far
esoteric use. "To make ready” for Dubfed, is to prepare the vessels
used for seership, such as mirrors and crystals. The "other selves”
refers to the fellow-students. Unless the greatest harmony reigns amang
the learners, no success is possible. It is the teacher who makes the
selections according to the magnetic and electric natures of the
students, bringing together and adjusting most carefully the positive and
the negative elements.)

4 - The upasakas while studying must take care to be united as
the fingers on aone hand. Thou shalt impress upon their minds
that whatever hurts one should hurt the athers; and if the
rejoicing of one finds no echo in the breasts of the athers, then
the required conditions are ahsent, and it is useless to proceed.

iThis can hardly happen if the preliminary choice made was consistent
with the magnetic requirements. It is known that chelas otherwise
pramizing and fit for the reception of truth, had to wait for years an
account of their termper and the impossibility they felt to put themselves
in tune with their companions. Far -

5 - The co-disciples must be tuned by the guru as the strings of
a lute (iving), each different fram the others, vet each emitting
sounds in harmory with all. Collectively they must form a
key-hoard answering in all its parts to thy lightest touch (the
touch of the Master). Thus their minds shall apen for the
harmonies of Wisdom, to wihrate as knowledge through each
and all, resulting in effects pleasing to the presiding gods
(tutelary or patron-angels) and useful to the Lanoo. So shall
Wisdom be impressed far ever on their hearts and the harmony




of the lawy shall never be broken.

6 - Those whao desire to acquire the knowledge leading to the
Sidcihis (occult powers) have to renounce all the vanities of life
and of the waorld (here follows enumeration of the Siddhis).

7 - Mone can feel the difference between himself and his
fellow-students, such as "l am the wisest", "l am mare holy and
pleasing to the teacher, or in my community, than my brother”,
etc., - and remain an upasaka. His thoughts must be
predominantly fixed upon his heart, chasing therefrom every
hostile thought to any living being. It (the heart) must be full of
the feeling of its non-separateness from the rest of beings as
from all in Mature; otherwise no success can follow,

8 - A Lanoo (disciple) has to dread external living influence alone
(magnetic emanations from living creatures). Far this reasaon,
while at one with all, in his inner nature, he must take care to
separate his outer (external) bhody from every foreign influence:
none must drink out of, or eat in his cup but himself. He must
avoid bodily contact (i e., being touched or touch) with human,
as with animal being.

(Mo pet animals are permitted, and it is forbidden even to touch certain
trees and plants. A disciple has to live, so to say, in his own
atmosphere in order to individualize it for occult purposes.)

9 - The mind must remain blunt to all but the universal truths in
nature, lest the "Doctrine of the Heart" should become only the
"Doctrine of the Eye" (ie., empty exoteric ritualism).

10 - Mo animal food of whatever kind, nothing that has life in it
should be taken by the disciple. Mo wine, no spirits or apium
should be used; far these are like the Lhamavin (evil spirits),
who fasten upon the unwary, they devour the understanding.
Mvine and Spirits are supposed to contain and preserve the bad

magnetism of all the men who helped in their fabrication; the meat of
each animal, to preserve the psychic characteristics of its kind.)

11 - Meditation, abstinence in all, the cbservation of maral
duties, gentle thoughts, good deeds and kind wards, as goodwill
to all and entire oblivion of Self, are the most efficacious means
af obtaining knowledge and preparing for the reception of higher
wisdom.

12 - Itis only by virtue of a strict observance of the foregaing
rules that a Lanoo can hope to acquire in good time the Siddhis
af the Arhats, the growth which makes him become gradually
One with the UNIVERSAL ALL.

These 12 extracts are taken from among some 73 rules, to
enumerate which would be useless as they would be
meaningless in Europe. But even these few are enough to show
the immensity of the difficulties which bheset the path of the
would-be "lUpasaka", who has been bharn and bred in Western
lands [£].

Al WWestern, and especially English, education is instinct with
the principle of emulation and strife; each boy is urged ta learn
mare quickly, to outstrip his companions, and to surpass them
in every possible way. YWhat iz mis-called “friendly rivalry® is
assiduously cultivated, and the same spirit is fostered and
strengthened in every detail of life.

With such ideas "educated into" him from his childhood, how
can a Western bring himself to feel towards his co-students "as
the fingers on one hand"? Those co-students, too, are not of his
awn election, ar chosen by himself from personal sympathy and
appreciation. They are chasen by his teacher on far ather
grounds, and he who would be a student must first be strong
enough to kil out in his heart all feelings of dislike and antipathy




to others. How many YWesterns are ready even to attempt this in
earnest?

And then the details of daily life, the command not to touch even
the hand of one's nearest and dearest. How contrary to YWestern
notions of affection and good feeling! How cold and hard it
seems. Egotistical too, people would say, to abstain from giving
pleasure to others far the sake of one's own development. YWell,
let those wha think so defer till anather lifetime the atternpt to
enter the path in real earnest. But let them not glory in their man
fancied unselfishness. For, in reality, it is only the seeming
appearances which they allow to deceive them, the conventional
notions, based on emaotionalism and gush, ar so-called
courtesy, things of the unreal life, not the dictates of Truth.

But even putting aside these difficulties, which may be
considered "external”, though their importance is none the less
great, how are students in the YWest to "attune themselves" to
harmony as here required of them? So strong has personality
grovwn in Europe and America, that there is no schoaol of artists
even whose members do not hate and are not jealous of each
ather. "Professional" hatred and envy have become proverhial;
men seek each to benefit himself at all costs, and even the
so-called courtesies of life are but a hollow mask covering these
demaons of hatred and jealousy.

In the East the spirit of "non-separateness” is inculcated as
steadily from childhood up, as in the West the spirit of rivalry.
Fersonal ambition, personal feelings and desires, are naot
encouraged to growe so rampant there. VWhen the soil is naturally
good, itis cultivated in the right way, and the child growis into a
man inwhom the hahit of subordination of one's lower to one's
higher Self is strong and powerful. In the YWest men think that
their own likes and dislikes of other men and things are guiding

principles for them to act upon, even when they do not make of
them the law of their lives and seek to impose them upon others.

Let those who complain that they have learned little in the
Theosophical Society lay to heart the waords written in an article
in the Path for last February: - "The key in each degree is the
aspirant himself" . It is nat "the fear of God" which is "the
beginning of Wisdom", but the knowledge of SELF which is
WISDOM ITSELF.

Howy grand and true appears, thus, to the student of Ocoultism
who has commenced to realize some of the foregoing truths,
the answer given by the Delphic Oracle to all who came seeking
after Ccoult Wisdom - words repeated and enforced again and
again by the wise Socrates: - MAM FMNOW THYSELF.

(17 So holy is the connection thus formed deemed in the Greek Church,
that a marriage between god-parents of the same child is regarded as
the warst kind of incest, is considered illegal and is dissolved by law;
and this absolute prohibition extends even to the children of one of the
sponsors as regards those of the other.

i) Be it remembered that all "Chelas", even lay disciples, are called
Upasaka until after their first initiation, when they become
Lanoo-Upasaka. To that day, even those who belong to Lamaseries and
are set apart, are considered as "laymen”.

Editor's MNotes:

(1) Dubjed (Tibetan) Seership through mirrars or crystals, etc. See BCWY
9:158.

Bibliographical source:

Lucifer, ol I, pp. 1580-154, April 1883,




Practical Occultism

"Those who desire to acquire the knowledge leading to the Siddhis
{occult powers) have to renounce all the vanities of life and of the world."

Practical Occultism - Impartant to Students, HP.B.

[A letter sent to Luciferby 5. E., comments by HP.B ]

"In a very interesting article in last maonth's number entitled
'Practical Occultism' it is stated that from the moment a 'Master
begins to teach a 'chela’ he takes on himself all the sins of that
chela in connection with the occult sciences until the moment
when initiation makes the chela a master and responsible in his
turn.

"Far the Western mind, steeped as it has heen for generations
in 'Indirvidualism,' it is very difficult to recognize the justice and

consequently the truth of this statement, and it is very much to
be desired that some further explanation should be given for a

fact which some few may feel intuitively but for which they are

guite unahble to give any logical reason.”

i

H.P.B.'s comments: - The hest logical reason for itis the fact
that even in comman daily life, parents, nurses, tutors and
instructors are generally held responsible for the habits and
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Is There no Hope?

"On the tree of silence hangs the fruit of peace. The secret thou wouldst
nat tell to thine enemy, tell it not to thy friend.

(Arabic Proverb)

[A letter from David Crichton to Lucifer, comments by HP.B.]

| think, after reading the conditions necessary for Occult study
given in the April number of LUCHFER, that itwould be as well
for the readers of this magazine to give up all hopes of
hecoming Cccultists. In Britain, except inside a monastery, |
hiardly think it possible that such conditions could ever be
realized. In my future capacity of medical doctar (if the gods are
s0 henign) the eighth condition would be quite exclusive; this is
most unfartunate, as it seems to me that the study of Occultism
iz peculiarly essential for a successful practice of the medical
profession.

| hawve the following guestion to ask you, and will be glad to be
favored with a reply through the medium of LUCIHFER IS it
possible to study Occultism in Britain®

Before concluding, | feel compelled to infarm you that, | admire
YyOur magazine as a scientific production, and that | really and
truly classify it along with the "lmitation of Christ" among my text
hooks of religion.

Dawvid Crichton, Marischall College, Aberdeen.




H.P.B's comment: - This is a too pessimistic view to entertain. Th@ﬁgﬁphigt - (_)L‘L‘ultlHt and
One may study with profit the Occult Sciences without rushing IR ¥ ) - )

into the higher Occultism. In the case of our correspondent N ovdlss e
especially, and in his future capacity of medical doctar, "the \T\ 01 dl}' ]:)utl':?b
Oceoult knowledge of simples and minerals, and the curative
powers of certain things in Mature " is far more impartant and
useful than metaphysical and psychological Occultism or
Theophany . And this he can do better by studying and trying to
understand Faracelzus and the two Yan Helmonts, than by
assimilating Patanjali and the methods of Taraka Faja-Yoga.

It is possible to study "Cccultism” (the Occult sciences or arts is
more carrect) in Britain, as on any other point of the globe;
though owing to the tremendously adverse conditions created by
the intenze selfishness that prevails in the country, and a
magnetism which is repellent to a free manifestation of
Spirituality - solitude is the bhest condition for study.

Bibliographical source:
Lucifer, ol I, May, 18838, pp. 258-260.
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Fules? The same, howewver, is found in the New Testament. "He
that loveth father or mother mare than me, is not warthy of me:
and he that loveth son ar daughter more than me is not worthy
af me, etc., etc." is said in Malfhew (=, 37). Do the MASTERS of
Theosophy demand as much?

Yours inthe Search of Light.
L.M T

H.P.B.'s comment - This is an old, old guestion, and a still
older charge against theosophy, started first by its enemies. We
emphatically answer, NO: adding that no theosophical
publication could have rendered itself guilty of such a
FALSEHOOD and calumny. Mo follower of theosophy, least of
all a disciple of the "Masters of Theosophy" (the chela of a guru),
would ever be accepted on such conditions. Many were the
candidates, but "few chosen." Dozens were refused, simply
hecause married and having a sacred duty to perfarm to wife
and children{1). Mone have ever heen asked to forsake father or
mother; for he wha, being necessary to his parent for his
suppaort, leaves him or her to gratify his own selfish
consideration or thirst for knowledge, however great and
sincere, is "unworthy" of the Science of Sciences, "or ever to
approach a haly MASTER"

Qur correspondent must surely have confused in his mind
Theosophy with Roman Catholicism, and Ccoultism with the
dead-letter teachings of the Bikble. For it is only in the Latin
Church that it has become a meritorious action, which is called
serving God and Christ, to "abandon father and mother, wife and
children," and every duty of an honest man and citizen, in arder
to become a monk. And it is in St Luke’s Gospel that one reads
the terrible words, put in the mouth of Jesus: "If any man come

fo me, and hate not Kis father, and mother, and wife, and
chifdren, and brethren, and sisfers, vea, and his own iife also,
HE CANMNOT BE MY DISCIPLE " (xiv, 26.)

Saint [?] Jerome teaches, in ane of his wiritings, "If thy father lies
down across thy threshold, if thy mother uncovers to thine eves
the bhosom which suckled thee, frarmple on fhy father's lifeless
body, TEAMPLE OMN THY MOTHER'S BOSOM, and with eves
unmolstened and dry, fiy fo the Lord, who caliefh thee!"

Surely then, it is not from any theosophical publication that our
correspondent could have learnt such an infamous charge
against theaosophy and its MASTERS - but rather in some
anti-Christian, or too dogmatically "Christian” paper.

Qur society has never been "maore Cathaolic than the Pope " It
has done its best to follows out the path prescribed by the
Masters; and if it has failed in more than one respect to fulfill its
arduous task, the blame is certainly not to be throwen on either
Theosophy, or its Masters, but an the limitations of human
nature. The Fuwes, however, of chelaship, or discipleship, are
there, in many a Sanskrit and Tiketan volume. In Book [V of
Kiu-tl, In the chapter an "the Laws of Upasans" (disciples), the
gualifications expected in a "regular chela" are

"[1.) Perfect physical health (2).
(2.1 Absolute mental and physical purity.

(3.1 Unselfishness of purpose; universal charity; pity for all
animate beings.

(4.1 Truthfulness and unswerving faith in the laws of Karma.

(5.1 A courage undaunted in the suppart of truth, even in the face
af peril to life.
(B.] An intuitive perception of one's being the vehicle of the




manifested divine Afman (spirt).

(7.1 Calm indifference for, but a just appreciation of, everything
that constitutes the objective and transitary waorld.

(B.] Blessings of hath parents (3) and thelr permission fo
become an Upasaka (chela); and

(9.1 Celibacy, and freedom from any obligatory duty

The two last rules are most strictly enforced. Mo man convicted
of disrespect o Ws father or mother, ar unjust abandonrment of
his wife, can ever be accepted even as a lay chela.

This is sufficient, it is hoped. VYWe have heard of” chelas wha,
having failed, perhaps in conseguence of the neglect of some
such duty, for one ar anather reason, have invariahly thrown the
blame and respaonsihility far it on the teaching of the Masters.
This is but natural in poor and weak human beings who have not
even the courage to recognize their own mistakes, or the rare
nohility of publicly confessing them, but are always trying to find
a scapegoat. Such we pity, and leave to the Law of Retribution,
or Karma. It is not these weak creatures, who can ever he
expected to have the best of the enermy described by the wise
Kiratarjuniva of Bharav!

"The enemies which rise within the body,

Hard to be overcome - the evil passions -
Should manfully be fought, who conguers these
|= equal to the congueror of worlds " (xi, 32.)

We have received several communications far publication,
bearing on the subjects discussed in the editorial of our last
issue, "Let every man prove his awn waork”. A few brief remarks
may be made, not in reply to any of the letters - which, being

anonvmous, and confaining no card from the wrifers, cannot be
published (nor are such noticed, as a general rule) - but to the
ideas and accusations contained in one of them, a letter signed
"M " Its author takes up the cudgels on behalf of the Church. He
objects to the statement that this institution lacks the
enlightenment necessary to carry out a true system of
philanthropy. He appears, also, to demur to the wview that "the
practical people either go on doing good unintentionally and often
do "harm" and points to the workers amid our slums as a
vindication of Christianity - which, by-the-bye, was In no sense
attacked in the editorial so criticized.

Ta this, repeating what was said, we maintain that mare
mischief has been done by emotional charity than
sentimentalists care to face. Any student of political economy is
familiar with this fact, which passes for a truism with all those
who have devoted attention to the problem. Mo nobler sentiment
than that which animates the unselfish philanthropist is
conceivable; but the guestion at issue is not summed up in the
recagnition of this truth. The practical results of his labars have
to he examined. We have to see whether he does not sow the
seeds of a greater - while relieving a lesser - evil.

The fact that "thousands are making great effarts in all the cities
throughout our land " to meet want, reflects immense credit on
the character of such warkers. It does not affect their creed, for
such natures wiould remain the same, whatever the prevailing
dogmas chanced to be. It is certainly a very, poor illustration of
the fruits of centuries of dogmatic Christianity that England
should be so honey-combed with misery and poverty as sheis -
especially on the kiblical ground that a tree must be judged by its
fruits! It might, also, be argued, that the past history of the
Churches, stained as it is with persecutions, the suppression of




knowledge, crime and brutality, necessitates the turning over of
a new |leaf. The difficulties in the way are insuperable.
"Churchianity" has, indeed, done its best to keep up with the age
by assimilating the teachings of, and making velled truces with,
science, but it is incapahle of affording a true spiritual ideal to the
world.

The same Church-Christianity assails with fruitless pertinacity,
the ever-growing host of Agnostics and Materialists, but is a5
absoifel ignorant, as the latter, of the mysteries bevond the
fornb. The great necessity for the Church, according to
Frofessaor Flint, is to keep the leaders of European thought
within itz fold. By such men it is, however, regarded as an
anachronism. The Church is eaten up with skepticism within its
awen wialls; free-thinking clergymen being now very cammaon.
This constant drain of witality has reduced the true religion to a
very low ebb, and itis to infuse a new current of ideas and
aspirations into modern thought, in shart, to supply a logical
hasis for an elevated morality, a science and philosophy which
iz suited to the knowledge of the day, that Theosophy comes
hefare the world. Mere physical philanthropy, apart from the
infusion of new influences and ennohbling conceptions of life into
the minds of the masses, is warthless. The gradual assimilation
by mankind of great spiritual truths will alone revaolutionize the
face of civilization, and ultimately result in a far mare effective
panacea far evil, than the mere tinkering of superficial misery.
Frevention is hetter than cure. Society creates its own outcasts,
criminals, and profligates, and then condemns and punishes its
awh Frankenstein's, sentencing its own progeny, the "bone of its
baone, and the flesh of its flesh," to a life of damnation on earth.
Yet that society recognizes and enforces mast hypocritically
Christianity - e, "Churchianity " Shall we then, or shall we not,
infer that the latter is unequal to the requirements of mankind?

Evidently the former, and mast painfully and obviously so, in its
present dogmatic farm, which makes of the beautiful ethics
preached on the Mount, a Dead Sea fruit, a whited sepulchre,
and no better.

Furthermare, the same "M." alluding to Jesus as one with
regard to whom there could be only two alternatives, writes that
he "“was either the Son of God or the vilest impostor who ever
trod this earth." We answer, not at all. Whether the Jesus of the
Mew Testament ever lived or not, whether he existed as an
historical personage, orwas simply a lay figure around which
the Bible allegories clustered - the Jesus of Mazareth of Matthew
and John is the ideal for every wiould-he sage and VWestern
candidate-Theosophist to followe. That such an one as he, was a
“Zon of God," s as undeniahle as that he was neither the anly
"Son of God," nar the first one, nor even the last who closed the
series of the "Sons of God," ar the children of Divine Wisdom,
an this earth. Mor is that other staterment that in "His life he
[lesus] has ever spoken of himself as co-existent with Jehovah,
the Supreme, the Centre of the Universe," correct, whether in its
dead letter, or hidden mystic sense. In no place does Jesus ever
allude to "Jehowvah", but, on the contrary, attacking the Mosaic
laws and the alleged Commandments given on Mount Sinai, he
disconnects himself and his "Father" most distinctly and
emphatically from the Sinaitic tribal God. The whole of Chapter
Y. inthe Gospel of Matthew, is a passionate protest of the "man
af peace, love and charity," against the cruel, stern, and selfish
commandments of” "the man of war," the "Lord" of Moses
(Exod., =v, 3). "™e have heard that it hath been said by them of
old times," - so and so - "But | say unto wvou " quite the reverse.
Christians whao still hold to the Old Testament and the Jehowvah
of the Israelites, are at best schismatic Jews. Let them be that,
by all means, if they will s0 have it but they have na right to call




themseles even Chrestians, let alane Christians (4).

ltis a gross injustice and untruth to assert, as our anonymMous
correspondent does, that "the freethinkers are notoriously unholy
in their lives." Some of the noblest characters, as well as
deepest thinkers of the day, adorn the ranks of Agnosticism,
Fositivism and Materialism. The latter are the waorst enemies of
Theosophy and Mysticism; but this is no reason why strict
justice should naot be done unto therm. Colonel Ingersoll, a rank
materialist, and the leader of free thought in America, is
recoghized, even by his enemies, as an ideal hushand, father,
friend and citizen, one of the noblest characters that grace the
United States. Count Tolstoy is a freethinker whao has long
parted with the arthodox Church, vet his whole life is an
exemplar of Christ-like altruism and self-sacrifice. VYWould to
goodness every "Christian" should take those two “infidels" as
his models in private and public life. The munificence of many
freethinking philanthropists stands out in startling contrast with
the apathy of the monied dignitaries of the Church. The above
fling at the "enemies of the Church," is as absurd as itis
contemptible.

“What can you offer to the dying waoman who fears to tread
alone the DARK, UNKNOWMN?" we are asked. Qur Christian
critic here frankly confesses (a) that Christian dogmas have anly
developed fear of death, and (b) the agnosticism of the arfhodox
belever in Christian theology as to the future post-morfern state.
It is, indeed, difficult to appreciate the peculiar type of bliss which
arthodoxy offers its helievers in - damnation.

The dying man - the average Christian - with a dark retrospect in
life can scarcely appreciate this boon; while the Calvinist or the

Fredestinarian, wha is brought up in the idea that God may have
pre-assigned him from eternity to everlasting misery, through no

fault of that man, but simply because he is God, is maore than
justified in regarding the latter as ten times warse than any devil
ar fiend that unclean human fancy could evolve.

Theosophy, on the contrary, teaches that perfect, absolute
{ustice reigns in nature, though short-sighted man fails to see it
in its details on the material and even psychic plane, and that
every man determines his own future. The true Hell is life an
Earth, as an effect of Karmic punishment fallowing the
preceding life during which the evil causes were produced. The
Theosophist fears no felf but confidently expects rest and bliss
during the inferim between two incarnations, as a reward for all
the unmerited suffering he has endured in an existence into
which he was ushered by Karma, and during which he iz, in
most cases, as helpless as a torn-off leaf whirled about by the
conflicting winds of social and private life. Enough has been
given out at various times regarding the conditions of
post-martem existence, to furnish a solid block of information on
this point. Christian thealogy has nothing to say on this burning
guestion, except where it veils its ignorance by mystery and
dogma; but Qccultism, unveiling the symbology of the Bikle,
explaing it thoraughly.

(17 We know but two cases of mamied "chelas” being accepted; but
both these were Brahmins and had child-wives, according to Hindu
custom, and they were Reformers more than chelas, trying to abrogate
child-marriage and slavery. Others had to obtain the consent of their
wives befare entering the "Path," as is usual in India since long ages.

() This rule | applies only to the "temple chelas,” who must be perfect.
(31 Or ane, if the other is dead.

(4 See "The Esaoteric Character of the Gospels," in this number [see.
Lucifer, Wol 4, Dec. 1837].




Bibliographical source Chelaship as given 1n
"Practical Occultism"

Lucifer, %ol |, No. 4, December, 1837, pp. 325-328.

o. fram Stockhalm to Lucifer, with comments by HP.B.]

invite gquestions relating to Theosophy, | make free
y thanlful if




wiriting hooks, to mount even the first steps of the ladder. Or
does it mean, perchance, that some other human being should
always sacrifice himself, should toil and labour many years of
his life in order to facilitate the sublime aspirings to Adeptship -
of another? One waould think, in that case, that the humbler
brother ar sister (humanly, not kindredly speaking) was on the
righter track to perfection accaording to the precepts of
Theosophy.

H.P.B's comment: - Chelaship has nothing whaterer to do with
means of subsistence or anything of the kind, for a man can
isolate his mind entirely fram his body and its surroundings.
Chelaship is a sfate of mind, rather than a life according to hard
and fast rules on the physical plane. This applies especially to
the earlier, probationary period, while the rules given in Lucifer
for April last pertain properly to a later stage, that of actual occult
training and the development of occult powers and insight.
These rules indicate, howewver, the mode of life which ought to
he followed by all aspirants so far as praclicable, since it is the
most helpful to them in their aspirations.

It should never be forgotten that Occultism is concerned with the
inner man who must be strengthened and freed from the
dominion of the physical body and its surroundings, which must
hecome his servants. Hence the first and chief necessity of
Chelaship is a spirit of absolute unselfishness and dewvotion to
Truth; then follow self-knowledge and self-mastery. These are
all-impartant; while outward ohservance of fixed rules of life is a
matter of secondary moment. - End of comment.

3. Has any woman ever attained to Adeptship proper? Will her
intellectual and spiritual nature and gifts permit it, even while
supposing that her physical nature might endure the hardships

therefrom indispensahle? It should seem that the ultimate fate of
"Fleta" in her incarnation tents to demaonstrate the negative
answer to this question. But, on the ather hand, it would testify of
a, least said, curious partiality on the part of the "All-love" and
"Allbwisdom” to have denied woman, that half of humanity which
iz said to be the counter-type of even that VWisdom - Lowve being
the masculine, Wisdom the feminine, principle in Deity - the
means and possikilities to claim and attain the same high
wisdorm which is attainahle far men.

H.P.B's comment: - Fleta is a picture of a black magician once
her fate. She is the Queen of Dugpas, selfish to the core and
sacrificing all and everything to her desire far power.

Woman has as good a chance as any man has to reach high
Adeptship. Why she does not succeed in this direction in
Europe is simply due to her early education and the social
prejudice which causes her to be regarded as inferior to man.
This prejudice, amaounting to a curse in Christian lands, was
mainly derived from the Jewish Bible, and man has profited by it.

Bibliographical source:
Lucifer, Wol. IV, June 18839, pp. 347-348.




Are Chelas Mediums?

"Occultists do not believe in any communication with the "spirits of the
deceased” in the ardinary acceptation of the term, for the simple reason
that they know that the spirits of "the deceased” cannot and do not
come down and communicate with us.

H.P.EB.

ACCORDIMG to the newest edition of the imperial Diclionans, by
Jdohn Cgikvie, LL.D., "A medium is a person through whom the
action of anather being is said to be manifested and transmitted
by animal magnetism, or a person through whom spiritual
manifestations are claimed to be made; especially one wha is
said to be capable of halding intercourse with the spirits of the
deceased.”

A3 Cccultists do not believe in any communication with the
"spirits of the deceased" in the ardinary acceptation of the term,
for the simple reason that they know that the spirits of "the
deceaszed" cannot and do not come down and communicate
with us; and as the abowve expression "by animal magnetism”
would probably have been maodified, if the editar of the lmperial
Dictionary had been an Occultist, we therefore are anly
concerned with the first part of the definition of the ward
"Medium," which says: "A Medium is a person, through wham
the action of anather being is said to he manifested and
transmitted"; and we should like to be permitted to add: "By the




either consciously ar unconsciously active will of that other
being."

It would he extremely difficult to find on earth a human being,
who could not be mare or less influenced by the "Animal
Magnetism" or by the active Wil (which sends out that
"Magnetism") of another. If the beloved General rides along the
frant, the soldiers become all "Mediums." They become filled
with enthusiasm, they fallow him without fear, and storm the
death-dealing battery. One commaon impulse pervades them all;
each one becomes the "Medium" of another, the coward
hecomes filled with heroism, and only he, whao is no medium at
all and therefore insensible to epidemic or endemic maral
influences, will make an exception, assert his independence and
FUn away.

The "revival preacher” will get up in his pulpit, and although what
he says is the most incongruous nonsense, still his actions and
the lamenting tone of his voice are sufficiently impressive to
produce "a change of heart" amongst, at least, the female part
af his congregation, and iIf he is a powerful man, even sceptics
"that come to scoff, remain to pray." People go to the theatre
and shed tears or "split their sides" with laughter accarding to
the character of the performance, whether it be a pantomime, a
tragedy ar a farce. There is no man, except a genuine
block-head, whose emaotions and conseguently whose actions
cannat be influenced in some way or other, and thereby the
action of anather be manifested or transmitted through him. All
men and all women and children are therefore Mediums, and a
person whao is not a Medium is a monster, an abortion of nature;
hecause he stands without the pale of humanity.

The ahove definition can therefore hardly be considered
sufficient to express the meaning of the word "Medium” in the

popular acceptation of the term, unless we add a few wards,
and say. "A medium is a person through whaorm the action of
another being is said to be manifested and transmitted to an
abnormal extent by the consciously ar unconsciously active will
af that other being " This reduces the number of "Mediums" in
the wiorld to an extent proportionate to the space around which
wie drawy the line hetween the normal and abnaormal, and it will

be just as difficult to determine who is a medium and who is not
a medium, as itis to say where sanity ends and where insanity
begins. Every man has his little, weaknesses," and every man
has his little "mediumship"; that is to say, some vulnerable point
by which he may be taken unawares. The one may therefore nat
be considered really insane; neither can the ather be called a
"medium." Dpinions often differ, whether a man is insane ar nat,
and so they may differ as to his mediumship. Mow in practical
life a man may be very eccentric, but he is not considered
insane, until his insanity reaches such a degree that he does nat
know any mare what he is daoing, and is therefore unahble to take
care of himself or his business.

We may extend the same line of reasoning to Mediums, and say
that only such persons shall be considered mediums, who allaw
ather beings to influence them in the above described manner to
such an extent that they lose their self-contral and have no mare
power arwill of their own to regulate their own actions. Naow
such a relinguishing of self-cantral may be either active or
passive, Conscious or unconscious, voluntary or involuntary,
and differs accarding to the nature of the beings, who exercise
the said active influence over the medium.

A person may consciously and voluntarily submit his will to
another being and hecome his slave. This other being may be a
hiuman being, and the medium will then be his obedient servant




and may be used by him for good or for bad purposes. This
ather "being" may be anidea, such as love, greediness, hate,
jealousy, avarice, ar some other passion, and the effect on the
medium will be proportionate to the strength of the idea and the
amount of self-control left in the medium. This "other being" may
be an elementary or an elemental, and the poar medium
hecome a epileptic, a maniac or a criminal. This "other being"
may be the man's own higher principle, either alone or put into
rapport with anather ray of the collective universal spiritual
arinciple, and the "medium” will then be a great genius, a writer,
a poet, an artist, a musician, an inventor, and so an. This "other
being" may be one of those exalted beings, called Mahatmas,
and the conscious and voluntary medium will then be called their
"Chela."

Angain, a persan may never in his life have heard the ward
"Medium" and still be a strong Medium, although entirely
unconscious of the fact. His actions may be maore or less
influenced unconsciously by his visible ar invisible surroundings.
He may become a prey to Elementaries ar Elementals, even
without knowing the meaning of these words, and he may
consequently became a thief, a murderer, a ravisher, a drunkard
ar a cut-throat, and it has often enough been proved that crimes
frequently become epidemic; or again he may by certain
invisible influences be made to accomplish acts which are not at
all consistent with his character such as previously known. He
may be a great liar and for once by some unseen influence be
induced to speak the truth; he may be ordinarily very much
afraid and wet on some great occasion and on the spur of the
moment commit an act of heroism; he may be a street-robber
and vagabond and suddenly do an act of generosity, etc.
Furthermare, a medium may know the sources from which the
influence comes, or in mare explicit terms, "the nature of the

being, whose action is transmitted through him," or he may nat
knowy it. He may be under the influence of his own seventh
principle and imagine to be in communication with a personal
Jdesus Christ, or a saint; he may be in rapport with the
"intellectual" ray of Shakespeare and write Shakespearean
poetry, and at the same time imagine that the personal spirit of
Shakespeare is writing through him, and the simple fact of his
believing this or that, would make his poetry neither better nar
worse. He may be influenced by some Adept to write a great
scientific work and be entirely ignorant of the source of his
inspiration, or perhaps imagine that it was the "spirt" of Faraday
ar Lard Bacaon that is wiriting through hirm, while all the while he
would be acting as a "Chela," although ignorant of the fact.

Fram all this it follows that the exercise of mediumship consists
inthe more or less complete giving up of self-control, and
whether this exercise is good or bad, depends entirely on the
use that is made of it and the purpose for which it is done. This
again depends on the degree of knowledge which the
mediumistic person possesses, in regard to the nature of the
being to whose care he either voluntarily or involuntarily
relinquishes for a time the guardianship of his physical or
intellectual powers. A person who entrusts indiscriminately
those faculties to the influence of every unknown power, is
undoubtedly a "crank," and canncot be considered less insane
than the one who would entrust his money and valuahbles to the
first stranger or vagabhond that would ask him far the same. We
meet occasionally such people, although they are comparatively
rare, and they are usually known by their idiotic stare and by the
fanaticism with which they cling to their ignorance. Such people
ought to be pitied instead of hlamed, and if it were possible, they
should be enlightened in regard to the danger which they incur;
but whether a Chela, who consciously and willingly lends for a




time his mental faculties to a superior being, whom he knows,

and in whose purity of motives, honesty of purpose, intelligence,

wisdom and power he has full confidence, can be considered a
"Medium" in the vulgar acceptation of the term), is a question
which had better be left to the reader - after a due consideration
of the above - to decide for himself.

Bibliographical source:
The Theosophist, Vol %, June, 1834, p.210.
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I off have heard bt ne'er

beliered Tl now,

There are, who can by polfent spells

Bend fo their crooked purpose Natfure's laws.”

MILTOMN

In this month's "Carrespondence” several letters testify to the
strong impression produced on same minds by our last manth's
article "Practical Qccultism." Such letters go far to prove and
strengthen twao logical conclusions.

(&) There are more well-educated and thoughtful men wha
helieve in the existence of Qccultism and Magic (the two
differing wasthy) than the modern materialist dreams of, and -

(&) That most of the believers (comprising many theosophists)
have no definite idea of the nature of Occultism and confuse it
with the Ccoult sciences in general, the "Black art" included.

Their representations of the powers it confers upon man, and aof
the means to be used to acquire them are as varied as they are
fanciful. Some imagine that a master in the art, to shaow the way,
i< all that is needed to hecome a Zanoni. Others, that one has
bt to cross the Canal of Suez and go to India to bloom forth as
a FHoger Bacon or even a Count 5t. Germain. Many take far their
ideal Margrave with his ever-renewing youth, and care little for
the soul as the price paid for it. Mot a few, mistaking
"“Witch-of-Endorism® pure and simple, far Qccultism - "through
the yawning Earth from Stygian gloom, call up the meagre ghost
towalks of light," and want, on the strength of this feat, to be
regarded as full blown Adepts. "Ceremonial Magic" according to
the rules mockingly laid down by Eliphas Lévi, is another
imagined afer-ego of the philosophy of the Arhats of ald. In
short, the prizms through which Occultism appears, to those

innocent of the philosophy, are as multicoloured and varied as
hiuman fancy can make them.

Will these candidates to YWisdom and Power feel very indignant
if told the plain truth’? It is nat only useful, but it has now become
necessary to dizabuse maost of them and before it is too late.
This truth may be said in a few waords: There are not in the West
half-a dozen among the fervent hundreds wha call themselves
"Ccoultists " who have even an approximately carrect idea of the
nature of the Science they seek to master. With a few
exceptions, they are all on the highway to Sorcery. Let them
restore some order in the chaos that reigns in their minds,
hefare they protest against this statement. Let them first learn
the true relation in which the Occult Sciences stand to
Cccultism, and the difference between the two, and then feel
wirathful if they still think themselves right. Meanwhile, let them
learn that Occultism differs from Magic and other secret
Sciences as the glorious sun does from a rush-light, as the
immutable and immartal Spirit of Man reflection of the absolute,
causeless and unknowahble ALL - differs from the mortal clay -
the human body.

In our highly civilized West, where modern languages have been
formed, and words cained, in the wake of ideas and thoughts -
as happened with every tongue - the maore the latter became
materialized in the cold atmosphere of Western selfishness and
its incessant chase after the goods of this warld, the less was
there any need felt for the production of new terms to express
that which was tacitly regarded as absolute and exploded
"superstition." Such words could answer only to ideas which a
cultured man was scarcely supposed to harbour in his mind.
"Magic," a synonym for jugolery; "Sarcery," an equivalent for
crass ignarance; and "Occultism," the sorry relic of




crack-brained, mediaval Fire-philosophers, of the Jacaob
Boehmes and the St Marting, are expressions believed mare
than amply sufficient to cover the whole field of "thimble-rigging."
They are terms of contempt, and used generally anly in
reference to the dross and residues of the dark ages and its
preceding aons of paganism. There fore have we no terms in
the English tongue to define and shade the difference between
such abnarmal powers, ar the sciences that lead to the
acquisition of them, with the nicety possible in the Eastern
languages - pre-eminently the Sanskrit. What do the words
"miracle” and "enchantment" (words identical in meaning after
all, as both express the idea of producing wonderful things by
breahing the laws of nature (1) as explained by the accepted
autharities) convey to the minds of those whao hear, orwho
pronounce them? A Christian - breaking "of the lawis of nature”
notwithstanding - while believing firmly in the miracies, hecause
said to have been produced by God through Moses, will either
scout the enchantments performed by Pharaoh's magicians, ar
attribute them to the devil. It is the latter whaorm our pious
enemies connect with Dccultizm, while their impious foes, the
infidels, laugh at Moses, Magicians, and Occultists, and would
blush to give one serious thought to such "superstitions " This,
because there is no term in existence to show the difference; no
words to express the lights and shadows and draw the line of
demarcation between the sublime and the true, the absurd and
the ridiculous. The latter are the theological interpretations which
teach the "hreaking of the laws of Mature" by man, God, or devil,
the former - the scientific "miracles" and enchantments of
Moses and the Magicians in accordance with natural laws, both
having bheen learned in all the \Wisdom of the Sanctuaries, which
were the "Royal Societies" of those days - and in true
QCCULTISM. This last ward is certainly misleading, translated

as it stands from the compound word Gupla-Vidva, "Secret
kKnowledge " But the knowledge of what? Some of the Sanskrit
terms may help us.

There are four (out of the many other) names of the various
kinds of Esoteric Knowledge or Sciences given, even in the
esoteric Puranas. There is

(1) Yaina-Vidva, (1) knowledge of the occult powers
awakened in Mature by the performance of certain religious
ceremonies and rites,

(2) Mahavidva, the "great knowledge," the magic of the
kabalists and of the Tantrika waorship, often Sorcery of the
worst description.

(3) Fohva-Vidva, knowledge of the mystic powers residing in
Sound (Ether), hence in the Mantras (chanted prayers or
incantations) and depending on the rhythm and melody used,
in otherwards a magical performance based on Knowledge
of the Forces of Mature and their correlation; and

(41 ATMANIDYA, a term which is translated simply
"knowledge of the Soul" true Wisdom by the Orientalists, but
which means far more.

This last is the only kind of Occultism that any theosophist who
admires Light on the Path, and who would be wise and
unselfish, ought to strive after. All the rest is some branch of the
"Ccoult Sciences," e, arts based on the knowledge of the
ultimate essence of all things in the Kingdoms of Mature - such
as minerals, plants and animals - hence of things pertaining to
the realm of malterial nature, however invisible that essence may
be, and howsoever much it has hitherto eluded the grasp of




Science. Alchemy, Astrology, Occult Physiology, Chiromancy,
exist in Mature and the exact Sciences -perhaps so called,
hecause they are found in this age of paradaxical philosophies
the reverse - have already discovered not a fews of the secrets of
the above arts. But clairvoyance, symbaolised in India as the "Eye
af Siva," called in Japan, "Infinite Yision," is nof Hypnatism, the
illegitimate son of Mesmerism, and is not to be acquired by such
arts. All the others may be mastered and results obtained,
whether good, bad ar indifferent; but Afma-Yidva sets small
value an them. lt includes them all and may even use them
occasionally, but it does so after purifying them of their dross,
for beneficent purposes, and taking care to deprive them of
every element of selfish motive. Let us explain: Any man or
woman can set himself or herself to study one or all of the
above specified "Occult Arts" without any great previous
preparation, and even without adopting any too restraining mode
af life. One could even dispense with any lofty standard of
morality. In the last case, of course, ten to one the student would
hlossom into a very decent kind of sarcerer, and tumble down
headlong into black magic. But what can this matter? The
YYoodoos and the Dugpas eat, drink and are merry over
heca-tombs of victims of their infernal arts. And so do the
amiable gentlemen vivisectionists and the digloma-ed
"Hypnotizers" of the Faculties of Medicine; tube anly difference
hetween the two classes being that the WYoodoos and Dugpas
are conscious, and the Charcot-Fichet crew unconscious,
Sarcerers. Thus, since hoth have to reap the fruits of their
l[abours and achievements in the black art, the Western
practiioners should nat have the punishment and reputation
without the profits and enjoyments they may get therefrom. Far
we say it again, hvenofism and vivisection as practiced in such
schoaols, are schools, are Sorceny pure and simple, minus a

knowledge that the VYoodoos and Dugpas enjoy, and which na
Charcot-Richet can procure far himself in fifty vears of hard
study and experimental observation. Let then those who will
dabhble in magic, whether they understand itz nature or not, but
who find the rules imposed upon students too hard, and whao,
therefore lay Atma-Vidya or Qccultism aside - go without it Let
them bhecome magicians by all means, even though they do
hecome Voodoos and Dugoas for the next ten incarnations.

But the interest of our readers will probably centre on those who
are invincibly attracted towards the "Cceult,”" yet who neither
realize the true nature of what they aspire towards, nar have
they become passion-proof, far less truly unselfish.

Hows about these unfortunates, we shall be asked, who are thus
rent in twain by conflicting forces” Far it has been said too often
to need repetition, and the fact itself is patent to any observer,
that when once the desire for Occoultism has really awakened in
a man's heart, there remains for him no hope of peace, no place
of rest and comfort in all the world. He is driven out inta the wild
and desolate spaces of life by an ever-gnawing unrest he cannot
guell. His heart is too full of passion and selfish desire to permit
him to pass the Golden Gate; he cannot find rest or peace in
ardinary life. Must he then inevitahly fall into sarcery and black
magic, and through many incarnations heap up for himself a
terrible Karma® |s there no other road for him?

Indeed there is, we answer. Let him aspire to no higher than he
feelzs able to accomplish. Let him not take a burden upon himself
too heawy for him to carry. VWithout ever becoming a "Mahatma,”
a Buddha or a Great Saint, let him study the philosophy and the
"Science of Soul" and he can become one of the modest
henefactors of humanity, without any superhuman powers.
Siddihis (or the Arhat powers) are anly for those who are able to




"lead the life " to comply with the terrible sacrifices required for
such a training, and to comply with them o the very lelfer. Let
them know at once and remember always, that frue Ceculfism
or Theosophy is the "Great Renunciation of SELF "
unconditionally and absolutely, inthought as in action. It is
ALTREUISM, and it throws him whao practises it out of calculation
af the ranks of the living altogether. "Mot for himself, but for the
world, he lives," as soon as he has pledged himself to the work.
Much is forgiven during the first yvears of probation. But, no
sooner is he "accepted" than his personality must disappear,
and he has to hecome & mere beneficent force in Natfure. There
are two pales for him after that, two paths, and no midward
place of rest. He has either to ascend laboriously, step by step,
aften through numerous incarnations and no Devachanic break,
the golden ladder leading to Mahatmaship (the Arhat or
Bodhisatfiva condition), or - he will let himself slide down the
ladder at the first false step, and roll dowen into Dugpaship. ...

All this is either unknown ar left out of sight altogether. Indeed,
one whao is able to follow the silent evalution of the preliminary
aspirations of the candidates, often finds strange ideas quiethy
taking possession of their minds. There are those whose
reasoning powers have been so distorted by foreign influences
that they imagine that animal passions can be so sublimated
and elevated that their fury, force, and fire can, so to speak, be
turned inwards; that they can be stored and shut up in one's
breast, until their energy is, not expanded, but turned toward
higher and mare haly purposes: namely, until their coliechive and
unexpanded strengfh enables thelr possessor to enter the frue
Sanctuanys of the Sow! and stand therein in the presence of the
Master - the HIGHER SELF! For this purpose they will not
struggle with their passions nar slay them. They will simply, by a
strong effort of will put down the fierce flames and keep them at

bay within their natures, allowing the fire to smoulder under a
thin layer of ashes. They submit joyfully to the torture of the
Spartan boy who allowed the fox to devour his entrails rather
than part with it. Oh, poor blind visionaries!

A3 well hope that a band of drunken chimney-sweeps, hot and
greasy fram their wiark, may be shut up in a Sanctuary hung with
pure white linen, and that instead of soiling and turning it by their
presence into a heap of dirty shreds, they will become masters
in and of the sacred recess, and finally emerge from it as
immaculate as that recess. VWhy not imagine that a dozen of
skunks imprisoned in the pure atmosphere of a Dgon-pz (a3
monastery) can issue out of it impregnated with all the perfumes
af the incenses used? ... Strange aberration of the human mind.
Can it he soY Let us argue.

The "Master" in the Sanctuary of our souls is "the Higher Self" -
the divine spirit whose consciousness is based upon and
derived solely [at any rate during the martal life of the man in
whom it is captive) from the Mind, which we have agreed to call
the Hurman Sowl (the "Spiritual Soul" being the vehicle of the
Spirit). In its turn the former (the personal or human soul) is a
compound in its highest form, of spiritual aspirations, walition,
and divine love; and in its lower aspect, of animal desires and
terrestrial passions imparted to it by its associations with its
vehicle, the seat of all these. [t thus stands as alink and a
medium between the animal nature of man which its higher
reason seeks to subdue, and his divine spiritual nature to which
it gravitates, whenever it has the upper hand in its struggle with
the inner animal. The latter is the instinctual "animal Soul" and is
the hothed of those passions, which, as just shown, are lulled
instead of being killed, and locked up in their breasts by some
imprudent enthusiasts. Do they still hope ta turn thereby the




muddy stream of the animal sewer into the crystalline waters of
life’? And where, on what neutral ground can they be imprizoned
s0 as not to affect man? The fierce passions of love and lust are
still alive and they are allowed to still rermain in the place of their
hirth - thaf same animal sowd, for baoth the higher and the lower
portions of the "Hurman Soul® or Mind reject such inmates,
though they cannot avoid being tainted with them as neighbours.
The "Higher Self* ar Spirit is as unable to assimilate such
feelings as water to get mixed with ail ar unclean liquid tallow. It
i= thus the mind alone, the sole link and medium between the
man of earth and the Higher Self - that is the anly sufferer, and
which is in the incessant danger of being dragged down by
those passions that may be re-awakened at any moment, and
perish in the abyss of matter. And how can it ever attune itzelf to
the divine harmaorny of the highest Principle, when that harmaony
is destroyed by the mere presence, within the Sanctuary in
preparation, of such animal passions? How can harmany prevail
and canguer, when the soul is stained and distracted with the
turmail of passions and the terrestrial desires of the bodily
senses, ar even of the "Astral man"?

For this "Astral" - the shadowy "double” {in the animal as in man)
is not the companion of the aivine Ego but of the earfhly bodly . It
is the link hetween the personal SELF, the lower consciousness
of Manas and the Body, and is the vehicle of fransifory, nof of
immoral life. Like the shadow projected by man, it follows his
movements and impulses slavishly and mechanically, and leans
therefore to matter without ever ascending to Spirit. It is anly
when the power of the passions is dead altogether, and when
they have been crushed and annihilated in the retort of an
unflinching will; when not anly all the lusts and longings of the
flesh are dead, but also the recognition of the personal Self is
killed out and the "astral" has been reduced in consequence to a

cipher, that the Unian with the "Higher Self* can take place. Then
when the "Astral® reflects anly the conquered man, the still living
but no mare the longing, selfish persanality, then the brilliant
Augoeides, the divine SELF, can vibrate in conscious harmany
with bath the poles of the human Entity - the man of matter
purified, and the ever pure Spiritual Soul - and stand in the
presence of the MASTER SELF, the Christos of the mystic
Gnostic, blended, merged inta, and one with [T forever(2).

Haowy then can it be thought possible for a man to enter the
"straight gate" of occultizm when his daily and hourly thoughts
are bound up with worldly things, desires of possession and
power, with lust, ambition and duties, which, however
honourahle, are still of the earth earthy’” Even the love for wife
and family - the purest as the most unselfish of human
affections - is a barrier to reaf occultism. For whether we take as
an example the holy love of a mother for her child, or that of a
hiushand far his wife, even in these feelings, when analyzed to
the very battorm, and thoroughly sifted, there is still selfishness in
the first, and an égoisme & deux in the second instance. What
mother would nat sacrifice without a moment's hesitation
hundreds of thousands of lives for that of the child of her heart?
and what lover or true hushand would nat break the happiness
of every other man and waman around him to satisfy the desire
of one whom he lowves? This is but natural, we shall be told.
Cuite so; in the light of the code of human affections; less so, in
that of divine universal love. Faor, while the heart is full of
thoughts for a little group of sefives, near and dear to us, how
shall the rest of mankind fare in our souls? YWhat percentage of
love and care will there remain to bhestow on the "great orphan®?
And how shall the "still small voice" make itself heard in a soul
entirely occupied with its own privileged tenants? What room is
there left for the needs of Humanity en bioc to impress




themseles upan, or even receive a speedy response’ And yet
hie who would profit by the wisdom of the universal mind, has to
reach it through the whole of Hurmanfy without distinction of
race, complexion, religion or social status. It is afrism, not
ego-istn even in its mast legal and noble conception, that can
lead the unit to merge its little Self in the Universal Selves. ltis to
these needs and to this work that the true disciple of true
Occultism has to devote himself, if he would obtain #heo-sophy,
divine VWisdom and Knowledge.

The aspirant has to choose absolutely between the life of the
wiorld and the life of Cccultism. ltis useless and wvain to
endeavour to unite the twao, for no one can serve two masters

and satisfy bath. Mo one can serve his body and the higher Soul,

and do his family duty and his universal duty, without depriving
either one ar the other of its rights; for he will either lend his ear

to the "still small wvoice" and fail to hear the cries of his little ones,

ar, he will listen but to the wants of the latter and remain deaf to
the voice of Humanity. It would be a ceaseless, a maddening
struggle for almost any married man, who would pursue frue
practical Qccultism, instead of its theorefical philosophy. For he
wiould find himself ever hesitating between the voice of the
impersonal divine love of Humanity, and that of the persanal,
terrestrial love. And this could only lead him to fail in one or the
ather, or perhaps in both his duties. Warse than this. Far,
whoever induiges after having pledged himaelfto OCCULTISM
in the gratification of & terrestrial love or lust, must feel an
almost immediate result, that of being irresistibly dragged from
the impersonal divine state down to the lower plane of matter.
Sensual, or even mental self-gratification, invalves the
immediate loss of the powers of spiritual discernment; the vaice
af the MASTER can no longer be distinguished fram that of
one's passions or even thaf of @ Duges, the right from wrong;

sound marality from mere casuistry. The Dead Sea fruit
assumes the most glorious mystic appearance, only to turn to
ashes on the lips, and to gall in the heart resulting in: -

Depth ever deepening,

darkness darkening still;

Folly for wisdaom, guilt for innocence;
Anguish for rapture, and far hope despair.

And once being mistaken and having acted on their mistakes,
most men shrink from realizing their error, and thus descend
deeper and deeper into the mire. And, although it is the intention
that decides primarily whether white ar bizck magic is exercised,
yet the results even of involuntary, unconscious sorcery cannat
fail to be productive of bad Karma. Enough has been said to
show that sorceny is any kind of el iInfiuence exercised Waon
cther persons, who suffer, or make other persons suffer, In
consequence. Karma is a heavy stone splashed in the quiet
wiaters of Life; and it must produce ever widening circles of
ripples, carried wider and wider, almost ad infinfum. Such
causes produced have to call forth effects, and these are
evidenced in the just laws of Retribution.

Much of this may be avoided if people will only abstain fram
rushing into practices neither the nature nar importance of which
they understand. Mo one is expected to carry a burden beyond
his strength and powers. There are "natural-born magicians",
Mystics and Occultists by hirth, and by right of direct inheritance
from a series of incarnations and aons of suffering and failures.
These are passion-proof, so to say. Mo fires of earthly origin can
fan into a flame any of their senses or desires; no human voice
can find response in their souls, except the great cry of
Humanity. These anly may be certain of success. But they can




be met only far and wide, and they pass through the narrow
gates of Occultism hecause they carry no personal luggage of
human transitory sentiments along with them. They have gaot rid
af the feeling of the lower personality, paralyzed therehy the
"astral" animal, and the golden, but narrowr gate is thrown open
hefare them. Mot so with those whao have to carry yet for several
incarnations the burden of sins committed in previous lives, and
even in their present existence. Far such, unless they proceed
with great caution, the golden gate of Wisdom may get
transformed into the wide gate and the broad way "that leadeth
unto destruction," and therefare "many he they that enter in
thereby." This is the Gate of the Cccult arts, practized for selfish
motives and in the absence of the restraining and beneficent
influence of ATMA-YIDYA Ve are in the Kali-Yuga and its fatal
influence is a thousand-fold more powerful in the YWest than it is
in the East, hence the easy preys made by the Powers of the
Ane of Darkness in this cyclic struggle, and the many delusions
under which the warld iz now labouring. COne of these is the
relative facility with which men fancy they can get at the "Gate"
and cross the threshold of Qcoultism without any great
sacrifice. It is the dream of most Theosophists, one inspired by
desire for Power and personal selfishness, and it is not such
feelings that can ever lead them to the coveted goal. Far, as well
said by one helieved to have sacrificed himself for
Humanity-"narrowy is the gate and straightened the way that
leadeth unta life" eternal, and therefore "few he they that find it."
S0 straight indeed, that at the bare mention of some of the
preliminary difficulties the affrighted YWestern candidates turn
hack and retreat with a shudder. ..

Let therm stop here and attermpt no maore in their great
weakness. Forif, while turning their backs on the narrow gate,
they are dragged by their desire for the Occoult one step in the

direction of the broad and mare inviting Gates of that galden
mystery which glitters in the light of illusion, woe ta them! It can
lead only to Dugpa-ship, and they will be sure to find themselves
very soon landed on that Vig Fatale of the Inferno, over whose
portal Dante read the words: -

Fer me siva nella citta' dolente
Fer me siva nell'eterno dolare
Fer me sivatra la perduta gente. ..

[Through me one goes nfo the cify of sorrow
Trough me one goes info eternal pain,
Through me on goes among the lost pecpie.]

(11"The Yajna," say the Brahmans, "exists from eternity, for it
proceeded farth fram the Supreme One. . inwhom it lay dormant from
‘no beginning.' It is the key to TRIYIDY A, the thrice sacred science
contained in the Rig verses, which teaches the Yagus or sacrificial
mysteries. The Yajna 'exists as an invisible thing at all times; it is like
the latent power of electricity in an electrifying machine, requiring anly
the aperation of a suitable apparatus in order to be elicited. It is
supposed to extend from the Ahavaniya or sacrificial fire to the heavens,
forming a bridge or ladder by means of which the sacrificer can
communicate with the world of gods and spirits, and even ascend when
alive to their abodes.” - Martin Hauge's Aitareya-Brafmanam.

"This Yana is again one of the forms of the Akasa; and the mystic ward
calling it into existence and pronounced mentally by the initiated Priest
is the Lost Word receiving impulse through WILL-POWER." (isis

Umveifed, %ol || Intr. See Aitareya- Brahmanam, Haug.)

(2} Those who would feel inclined to see three Egos in ane man will
show themselves unable to perceive the metaphysical meaning. Man is




a trinity composed of Body, Soul and Spirit; but man is nevertheless
one, and is surely not his body. It is the latter which is the property, the
transitary clothing of the man. The three "Egos" are MAMN in his three
aspects on the astral, intellectual or psychic, and the Spiritual planes,
or states.

Bibliographical source:
Lucifer, ol I, May, 18838, pp. 173-181.
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The gist of the whole guestion is as to the correct definition of
the word "Magic," and understanding of what Yaidic "learning
and philosophy" are. If by Magic is meant the popular
superstitious belief in sorcery, witchcraft and ghosts in general;
if it involves the admission that supernafural feats may be
perfarmed; if it requires faith in miracies - that is to say,
phenomena outside natural law; then, an behalf of every
Theosophist, whether a sceptic yet unconverted, a heliever in
and student of phenomena pure and simple, ar even a modern
Spiritualist so-called - i e., one who believes mediumistic
phenamena to be necessarily caused by returning human
Spirits - we emphatically repudiate the accusation.

We did not see The Civil and Miltany Gazelfe, which seems so
well acguainted with our doctrines; but if it meant to accuse any
Theosophists of any such belief, then, like many other Gazetfes
and Rewriews, it talked of that which it knew nothing about.

Qur Society believes in o miracle, diabalical or human, nar in
anything which eludes the grasp of either philosophical and
logical induction, ar the syllogistic method of deduction. But if the
corrupted and comparatively modern term of "Magic” is
understood to mean the higher study and knowledge of Nature
and deep research into her hidden powers - those Cccult and
mysterious laws which constitute the ultimate essence of every
element - whether with the ancients we recognize but four ar
five, or with the moderns aver sixty; or, again, if by Magic is
meant that ancient study within the sanctuaries, known as the
“worship of the Light," or divine and spiritual wisdom - as distinct
from the warship of darkness or ignorance - which led the
initiated High-priests of antiquity amaong the Aryans, Chaldaans,
Medes and Egyptians to be called Maha, Magi or Maginsi, and by
the Zoroastrians Meghistam (from the root Meh'ah, great,

learned, wise) - then, we Theosophists "plead guilty "

We do study that "Science of sciences " extolled by the
Eclectics and Platonists of the Alexandrian Schoaols, and
practised by the Theurgists and the Mystics of every age. If
Magic gradually fell into disrepute, it was not because of its
intrinsic waorthlessness, but through misconception and
ignorance of its primitive meaning, and especially the cunning
policy of Christian theologians, who feared lest many of the
phenomena produced by and fhrough natural (though Ocoult)
lawy should give the direct lie to, and thus cheapen, "Divine
hiblical miracle," and so forced the people to attribute every
manifestation that they could not comprehend ar explain to the
direct agency of a personal devil. As well accuse the renowned
Magi of ald of having had no better knowledge of divine truth and
the hidden powers and possikilities of physical law than their
successars, the uneducated Parsi Mobeds, or the Hindu
Maharajas of that shameless sect known as the Wallabhacaryas,
both of whom yet derive their appellation from the Persian ward
Mog or Mag, and the Sanskrit Maha. Mare than one glarious truth
has thus tumbled down through human ignorance from the
sublime unto the ridiculous.

Flato, and even the sceptical Lucian, both recognized the high
wisdom and profound learning of the Magi; and Cicero, speaking
of those who inhahited Persia in his times, calls them
"sapientium et doctorum genus majorum " And if so, we must
evidently believe that these Magi ar "magicians" were not such
as London sees at a shilling a seat - nor vet certain fraudulent
spiritual mediums. The Science of such Theurgists and
Fhilosophers as Pythagoras, Plotinus, Parphyry, Proclus,
Bruno, Paracelsus, and a host of other great men, has now
fallen into disrepute. But had our Brother Theosophist, Thomas




Alva Edison. the inventor of the telephone and the phonograph,
lived in the days of Galileo, he would have surely expiated on the
rack ar at the stake his sin of having found the means to fix on a
soft surface of metal, and preserve for long years, the sounds of
the human woice, for his talent would have been pronounced the
gift of hell. And vet, such an abuse of brute power to suppress
truth would not have changed a scientific discovery into a foalish
and disreputahle superstition.

But our friend "A Member," consenting to descend to our level in
one paint at least, admits himself that in “/edic learning and
philosophy" the Arva Samaj and the Theosophical Society are
Upon a commaon ground. Then, | have something to appeal to as
an authority which will be better still than the so-much-derided
Magic, Theurgy and Alchermy. It is the Vedas themselves, far
"Magic" Is brought info every iine of the sacred books of the
Arvans. Magic is indispensahble for the comprehension of either
af the six great schoals of Arvan philosophy. And it is precisely
to understand them, and thus enable ourselves to bring to light
the hidden summum bonum [ME. the greatest or supreme good]
af that mather of all Eastern Philosophies known as the Vedas,
and the later Brahmanical literature, that we study it. Neglect this
study, and we, in common with all Europe, would have to set
Max Miller's interpretations of the Vedas far above those of
Srarmin Dyananda Saraswatl, as given in his Veda Bhashya.
And we would have to let the Anglo-German Sanskritist go
uncontradicted, when he says that with the exception of the Rik,
none other of the four sacred books is deserving of the name of
VVeda, especially the Afharvaveda, which is absurd, magical
nonsense, composed of sacrificial formulas, charms and
incantations (see his Lecture on fthe Vedas). This is, therefare,
why, disregarding every misconception, we humbly beg to be
allowed to follows the analkytical method of such students and

practitioners of "Magic” as Kapila - mentioned in the
Svetasvatara Upanishad as the Rishi nourished with knowledge
by the God himself -

Patanjali, the great autharity of the Yoga, Sankaracharya of
theurgic memory, and even Zoroaster, whao certainly learned his
wisdom from the initiated Brahmans of Aryavarta. And we do not
see why, for that, we should be held up to the warld's scorn, as
either superstitious foals or hallucinated enthusiasts, by our own
brother of the Arya-Sama). | will say more. While the latter is,
perhaps, in comman with ather "members" of the same Samaj,
unahle and perfectly helpless to defend Svamin Dyananda
against the sophistry of such partial scoffers as a certain Pandit
Mahesa Chandra Myayaratna, of Calcutta, who would have us
helieve the Veds Bhashya a futile attempt at interpretation; we,
Theosophists, do nat shrink from assuming the burden. VYWhen
the Swvamin affirms that Agni and |svara are identical, the
Calcutta Pandit calls it "stuff." Ta him Agni means the coarse,
visible fire, with which one melts his ghee and cooks his rice
cakes. Apparently he does not knawe, as he might, if he had
studied "Magic" - that is to say, had familiarized himself with the
views about the divine Fire or Light, “whose external body is
Flame." held by the mediaval Rosicrucians (the
Fire-Philosophers) and all their initiated predecessors and
successors - that the Wedic Agniis in fact and deed |Svara and
nothing else. The Svamin makes no mistake when he says:

For Agniis all the deities and Yishnu is all the deities. Far these
two (divine) bodies, Agni and Yishnu, are the two ends of the
sacrifice.

At one end of the ladder which stretches from heaven to earth is
|Svara - Spirit, Supreme Being, subjective, invisible and
incomprehensihle; at the other his visible manifestation,




"sacrificial fire"

S0 well has this been comprehended by every religious
Fhilosophy of antiguity that the enlightened Parsi warships not
gross flame, but the divine Spirit within, of which it is the visihle
type; and even in the Jewish 8ibke there is the unapproachahble
Jehovah and his down-rushing fire which consumes the wood
upon the altar and licks up the water in the trench about it {1
Kings, xviil. 38). There is also the wisible manifestation of God in
the burning bush of Moses, and the Haly Ghost, in the Gospels
af the Christians, descending like tongues of flame upon the
heads of the assembled disciples an the day of Pentecost.
There is not an Esoteric Philosophy ar rather Theosophy, which
did not apprehend this deep spiritual idea, and each and all are
traceahle to the Vaidic sacred books. Says the author of The
Roslcruclans in his chapter on "The Mature of Fire," and guoting
F. Fludd, the mediaval Theosophist and Alchemist:

Wonder no longer then, if, in the religions of the Arvans,
Medes and Zoroastrians, rejected so long as an idolatry, the
ancient Persians and their masters, the Magi, concluding that
they saw "All" in this supernaturally magnificent Element [fire]
fell dowin and worshipped it; making of it the visihle
representation of the truest, but yet, in man's speculations, in
his philosophies, nay, in his commonest reasan, impossihle
God; God being everywhere and in us, and indeed us, in the
God-lighted man, and impossible to be contemplated or
known outside, being Al

This is the teaching of the mediaval Fire-Philosophers knowin as
the Brothers of the Rosie-Cross, such as Paracelsus, Kunrath,
Wan Helmaont, and that of all the Nluminati and Alchemists who
succeeded these, and who claimed to have discovered the
eternal Fire, or to have "found out God in the Immartal Light" -

that light whose radiance shone through the Yogis. The same
author remarks of them:

Already, in their determined climbing unto the heights of
thought, had these Titans of mind achieved, past the cosmical
through the shadoasy borders of the Real and Unreal, into
Magic. Foris Magic wholly falze?

- he goes on to ask. Mo; certainly not, when by Magic is
understood the higher study of diving, and vet nat supernatural
lawy, though the latter be, as yet, undiscovered by exact and
materialistic phenomena, such as those which are believed in
by nearly twenty millions of well-educated, often highly
enlightened and learned persons in Europe and America. These
are as real, and as well authenticated by the testimany of
thousands of unimpeached withesses, and as scientifically and
mathematically proved as the latest discoveries of our Brother
T. A. Edizon. If the term “foal® is applicable to such men of
Science and giants of intellect of the two hemispheres, as V.
Crookes, F.R.5. Alfred Russel Wallace, the greatest Maturalist
of Europe and a successful rival of Darwin, and as Flammarian,
the French Astronomer, Member of the Academy of Sciences of
France, and Professaor Zdllner, the celebrated Leipzig
Astronomer and Physicist, and Professor Hare, the great
Chemist of America, and many anather no less eminent
Scientist, unguestioned authorities wpon any ofher guestion but
the so-called spiritual phenomena, and all firm Spirtualists
themselves, often converted only after years of careful
investigation - then, indeed, we Theosophists would not find
ourselves in bad company, and would deem it an honour to be
called "fools" were we even firm arthodox Spiritualists ourselves
- {2, helievers in perambulating ghosts and materialized bhutas
- which we are not. Butwe are helievers in the phenomena of




the Spiritualists (even if we do doubt their "spirts"), for we
happen to know them to be actual facts. It is one thing to reject
unproved theory, and guite another to battle against
well-established facts. Everyone has a right to doubt, until
further and stronger evidence, whether these modern
phenamena which are inundating the YWestern countries, are aif
produced by disembaodied "spirits” - for it happens to be hitherto
a mere speculative doctrine raized up by enthusiasts; but no
ane iz autharized - unless he can bring to contradict the fact,
something better and weightier than the mere negations aof
sceptics - to deny that such phenomena do occur. fwe
Theosophists (and a very small minarity of us), disclaim the
agency of "spirits" in such manifestations, it is bhecause we can
prove in maost instances to the Spiritualists, that many of their
phenamena, whether of physical ar psychological nature, can be
reproduced by some of our Adepts at will, and without any aid of
"spirits" ar resort to either divine or diabalical miracle, but simply
by developing the Ccoult powers of the man's inner Self and
studying the mysteries of Mature. That European and American
sceptics should deny such interference by Spirits, and, as a
consequence discredit the phenomena themselves, is no cause
forwonder. Scarcely liberated fraom the clutches of the Church,
whose terrible policy, barely a century ago, was to torture and
put to death every person who either doubted hiblical "divine"
miracle, or endorsed one which thealogy declared diabalical, it is
hut the natural force of reaction which makes them revel in their
new-found liberty of thought and action. One who denies the
Supreme and the existence of his own Soul, is not likely to
helieve in either Spirits or phenomena, without abundant proof
But that Eastern people, Hindus especially, of any sect, should
dishelieve, is indeed an anomaly, considering that they all are
taught the transmigration of Souls, and spiritual as well as

nhysical evolution. The sixteenth chapter of the Mahabharata,
Harivansa Parva, is full of spiritual phenomena and the raising
af Spirits. And if, ashamed of the now termed "superstitions" of
their forefathers, young India turns, sunflower-like, but to the
great luminaries of the West, this is what one of the most
renowned men of Science of England, A B \Wallace - a Fellow
of the Royal as well as a member of the Theosophical Society -
says of the phenamena in his Contributions fo the Theory of
Matural Sefection, and On Miracles and Modern Sgirtualism,
thus confirming the belief of old India:

lUp to the time when | first became acquainted with the facts
of Spiritualism, | 'was a confirmed philosophical sceptic. | was
so thorough and confirmed a Materialist, that | could not at that
time find a place in my mind for the conception of spiritual
existence, or for any aother genesis in the universe than matter
and force. Facts, however, "are stubbaorn things "

Having explained how he came to become a Spirtualist, he
considers the spiritual theory and shows its compatibility with
natural selection. Having, he says:

Been led, by a strict induction fram facts, to a belief - firstly, in
the existence of a number of preter-human intelligences of
various grades; and secondly, that some of these intelligences,
although usually invisible and intangible to us, can and do act an
matter, and do influence our minds - | am surely following a
strictly logical and scientific course, in seeing hows far this
doctrine will enable us to account for some of those residual
phenamena which MNatural Selection alone will not explain. In the
tenth chapter of my Confribubions fo the Theorny of Natural
Sefection | have pointed out what | consider to be some of these
residual phenomena; and | have suggested that they may be
due to the action of some of the various infelligences above




referred fo. | maintained, and still maintain, that this view is one
which is logically tenable, and is in no way inconsistent with a
thorough acceptance of the grand doctrine of evalution through
MNatural Selection.

Whould not one think he hears in the above the voices of Manu,
kapila and many other Philosophers of old India, in their
teachings about the creation, evolution and growth of our planet
and itz living world of animal as well as human species? Does
the great modern Scientist speak less of "Spirits" and spiritual
beings than Manu, the antediluvian scientist and prehistoric
legislator? Let woung and sceptical India read and compare the
ald Aryan ideas with those of modern Mystics, Theosophists,
Spiritualists, and a few great Scientists, and then laugh at the
superstifions thearies of both.

For four vears we have heen fighting out our great battle against
tremendous odds. \We have been abused and called traitors by
the Spiritualists, for believing in other beings in the invisible waorld
hesides their departed Spirits; we were cursed and sentenced
to eternal damnation, with free passports to hell, by the
Christians and their clergy; ridiculed by sceptics, looked upon as
audacious lunatics by society, and tabooed by the conservative
press. VWe thought we had drunk to the dregs the hitter cup of
gall. Ve had hoped that at least in India, the country par
exceflence of psychological and metaphysical Science, we
wiould find firm ground for our weary feet. But 1ol here comes a
brother of ours whao, without even taking the trouble to ascertain
whether or not the rumours about us are true, in case we do
helieve in either Magic ar Spiritualism - VWelll We impose
aurselves upon no one. Far more than four yvears we lived and
waxed in power if nat in wisdom - which latter our humble
deputation of Theosophists was sent to search for here, so that
we might impart "aidic learning and philosophy" ta the millions

of famished souls in the West, who are familiar with
phenamena, but wrongly suffer themselves to be misled through
their mistaken notions about ghosts and bhutas. But if we are to
be repulsed at the outset by any considerable party of Arya
Samajists, who share the views of "A Member," then will the
Theosophical Society, with its 45,000 or so of Western
Spiritualists, have to hecome again a distinct and independent
hody, and do as well as it can without a single "member” to
enlighten it on the absurdity of Spiritualism and Magic.

H. P. BLAVATSKY,
Bombay, March, 1879

Bibliographical source:
The Deccan Star, Bombay, March 30th, 1879




Lodges of Magic I

“Oceult truth cannot be absorbed by & mind that is filled
ZE!Fltilj n, p rE‘l udice

zteemed of our friends in
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"Students of the Occult Science, searchers after truth, and
Theosophists who may have been disappointed in their
expectations of Sublime VWisdom being freely dispensed by
HINDU MAHATMAS, are cardially invited to send in their names
to ..., when, if found suitable, they can be admitted, after a short
probationary term, as Members of an Occult Brotherhood, who
do not boast of their knowledge or attainments, but teach freek”
(at £1 to £5 perletter?), "and without reserve” (the nastiest
portions of P. B. Randolph's "Eulis”, "all they find warthy to
receie" (read: teachings on a commercial basis; the cash going
to the teachers, and the extracts from Fandolph and other
"love-philter” sellers to the pupils!). (1)

If rumour be true, some of the English rural districts, especially
Yarkshire, are overrun with fraudulent astrologers and
fortune-tellers, who pretend to be Theosophists, the better to
swindle a higher class of credulous patrons than their legitimate
arey, the servant-maid and callows youth. If the "lodges of
magic," suggested in the following letter to the Editars of this
Magazine, were founded, without having taken the greatest
precautions to admit onlky the best candidates to membership,
we should see these vile exploitations of sacred names and
things increase an hundredfold. And in this connection, and
hefare giving place to our friend's letter, the senior Editor of
LUCIFER begs to infarm her friends that she has never had the
remotest connection with the so-called "H (ermetic) B
(rotherhood) of L{uxar)," and that all representations to the
contrary are false and dishonest. There is a secret body -
whose diploma, ar Certificate of Membership, is held by Caolonel
Olcott alone amaong modern men of white blood - to which that
name was given by the authaor of "lsis Unveiled" for convenience
af designation, (2) but which is known amaong Initiates by guite
another ane, just as the personage known to the public under

the pseudonym of "Koot Hoomi," is called by a tatally different
name amaong his acquaintance. What the real name of that
society is, it would puzzle the "Eulian” phallicists of the "H. B. of
L."to tell. The real names of Master Adepts and Occult Schools
are never, under any circumstances, revealed to the profane;
and the names of the personages who have heen talked about
in connection with modem Theaosophy, are in the possession
anly of the twio chief founders of the Theosophical Society. And
nowy, having said so much by way of preface, let us pass onto
our correspondent's letter. He writes:

"& friend of mine, a natural mystic, had intended to farm, with
athers, a Branch T.5. in his town. Surprised at his delay, |
wirote to ask the reason. His reply was that he had heard that
the T.5. only met and talked, and did nothing practical. |
always did think the T.5. ought to have Lodges inwhich
something practical should be done. Cagliostro understood
well this craving of humans for something before their eyes,
when he instituted the Egyptian Rite, and put it in practice in
various Freemason lodges. There are many readers of
LUCIFER In - shire. Perhaps in it there might be a sugogestion
for students to form such lodges for themselves, and to try, by
their united wills, to develop certain powers in one of the
number, and then through the whale of them in succession. |
feel sure numbers would enter such lodges, and create a
great interest for Theosophy"

III&'.II

In the ahove note of our venerable and learned friend is the echo
af the voices of ninety-nine hundredths of the members of the
Theosophical Society: one-hundredth only have the correct idea
af the function and scope of our Branches. The glaring mistake
generally made is in the conception of adeptship and the path




thereunto. Of all thinkahle undertakings that of trying far
adeptship is the most difficult. Instead of being obtainable within
a fewi years or ane lifetime, it exacts the unremittent struggles of
a series of lives, save in cases so rare as to be hardly worth
regarding as exceptions to the general rule. The records
certainly show that a number of the most revered Indian adepts
hecame so despite their hirths in the lowest, and seemingly
most unlikely, castes. Yet it is well understood that they had
been progressing in the upward direction throughout many
previous incarnations, and, when they took hirth for the last time,
there was left but the merest trifle of spirtual evaolution to be
accomplished, before they became great living adepts. Of
Course, no one can say that one or all of the possible members
af our friend A's ideal Cagliostrian lodge might not also be ready
for adeptship, but the chance is not good enough to speculate
upon: Western civilization seems to develop fighters rather than
philosophers, military butchers rather than Buddhas. The plan
"A" proposes would be far mare likely to end in mediumship
than adeptship. Two to one there would not be a member of the
lodge who was chaste from boyhood and altogether untainted by
the use of intoxicants. This is to say nothing of the candidates'
freedom from the paolluting effects of the evil influences of the
average social environment. Among the indispensahble
pre-requisites for psychic development, noted in the mystical
Manuals of all Eastern religious systems, are a pure place, pure
diet, pure companionship, and a pure mind. Could "A"
guarantee these? It is certainly desirable that there should be
some school of instruction for members of our Society, and had
the purely exoteric work and duties of the Founders heen less
absorbing, probably one such would have been established long
ago. Yet not for practical instruction, on the plan of Cagliostra,
which, by-the-tbye, brought direful suffering upon his head, and

has left no marked traces behind to encourage a repetition in our
days. "When the pupil is ready, the teacher will be found
waiting," says an Eastern maxim. The Masters do not have to
hiunt up recruits in special shire lodges, nor drill them through
mystical non-commissioned officers: time and space are no
barriers bhetwieen them and the aspirant, where thought can
pass they can come. Why did an old and learned Kabalist like
"A " forget this fact? And let him also remember that the potential
adept may exist in the VWhite chapels and Five Paoints of Europe
and America, as well a5 in the cleaner and mare "cultured”
guarters; that some poor ragged wretch, begoing a crust, may
be “whiter-souled" and more attractive to the adept than the
average hishop in his robe, ar a cultured citizen in his costly
dress. For the extension of the theasophical movement, a useful
channel for the irrigation of the dry fields of contemparary
thought with the water of life, Branches are needed everpwherg;
not mere groups of passive sympathisers, such as the
slumbering army of churchgoers, whose eyes are shut while the
"devil" sweeps the field; no, not such. Active, wide-awake,
earnest, unselfish Branches are Deeded, whose members shall
not be constantly unmasking their selfishness by asking “hat
wiill it profit us to join the Theosophical Society, and how much
will it harm us™" but be putting to themselves the question "Can
we nat do substantial good to mankind by working in this good
cause with all our hearts, our minds, and our strength?" If "A"
wiould anly bring his - shire friends, who pretend to occult
leanings, to view the guestion from this side, he would be doing
them a real kindness. The Society can get on without them, but
they cannat afford to let it do so.

|s it profitable, maoreover, to discuss the guestion of a Lodge
receiving even thearetical instruction, until we can be sure that
all the members will accept the teachings as caming from the




alleged source? Occult truth cannot be absorbed by a mind that
i filled with preconception, prejudice, or suspicion. tis
something to be perceived by the intuition rather than by the
reason; heing by nature spiritual, not material. Some are so
constituted as to be incapahble of acquiring knowledge by the
exercise of the spiritual faculty, e.g. the great majority of
nhysicists. Such are slow, if nat whally incapahle of grasping the
ultimate truths behind the phenomena of existence. There are
mary such in the Society, and the body of the discontented are
recruited from their ranks. Such persons readily persuade
themselves that later teachings, received from exactly the same
source as earlier ones, are either false ar have been tampered
with by chelas, or even third parties. Suspicion and inharmaony
are the natural result, the psychic atmosphere, so to say, is
throwen into confusion, and the reaction, even upon the
stauncher students, is very harmful. Sometimes vanity hlinds
what was at first strong intuition, the mind is effectually closed
against the admission of new truth, and the aspiring student is
throwen back to the point where he began. Having jumped at
some particular conclusion of his awn without full study of the
subject, and befare the teaching had been fully expounded, his
tendency, when proved wrang, is to listen only to the waoice of his
self-adulation, and cling to his views, whether right or wrong.
The Lord Buddha particularky warned his hearers against
forming beliefs upon tradition or authority, and before having
thoroughly inguired into the subject.

Aninstance. YWe have been asked by a correspaondent why he
should not "be free to suspect some of the so-called
‘nrecipitated’ letters as being forgeries," giving as his reasaon for
it that while some of them bear the stamp of (to him) undeniable
genuineness, others seem from their contents and style, to be
imitations. This is equivalent to saying that he has such an

unerring spiritual insight as to be able to detect the false from
the true, though he has never met a Master, nor been given any
key by which to test his alleged communications. The inevitable
consequence of applying his untrained judgment in such cases,
would be to make him as likely as not to declare false what was
genuine, and genuine what was false. Thus what criferion has
arny one to decide between one "precipitated" letter, or another
such letter? \Whao except their authors, or those whom they
emplay as their amanuenses (the chelas and disciples), can
tell¥ For it is hardly one out of a hundred "occult" letters that is
ever written by the hand of the Master, inwhose name and on
whose behalf they are sent, as the Masters have neither need
nor leisure to write them; and that when a Master says, "wirote
that letter," it means only that every word in it was dictated by
him and impressed under his direct supervision. Generally they
make their chela, whether near ar far away, write (or precipitate)
them, by impressing upon his mind the ideas they wish
expressed, and if necessary aiding him in the picture-printing
process of precipitation. It depends entirely upon the chela’s
state of development, how accurately the ideas may be
transmitted and the writing-maodel imitated. Thus the non-adept
recipient is left in the dilermma of uncertainty, whether, if one
letter is false, all may not be; for, as far as intrinsic evidence
goes, all come from the same source, and all are brought by the
same mysterious means. But there is anather, and a far waorse
condition implied. Far all that the recipient of "occult” letters can
possibly know, and on the simple grounds of probahility and
commaon honesty, the unseen correspondent whao would tolerate
ane single fraudwent iine in Kis name, would wink at an unlimited
repetition of the deception. And this leads directly to the
following. All the so-called occwlf letters being suppaorted by
identical proofs, they have ail fo stand or fall fogether. If one is to




be doubted, then all have, and the series of letters in the "Occult
World," "Escteric Buddhism," etc., etc., may be, and there is no
reason why they should not be in such a case - frauds, "clever
impostures " and “forgeries," such as the ingenuous though
stupid agent of the "5 P .R." [ME. Society for Psychical
Fesearch] has made them out to be, in arder to raise in the
public estimation the "scientific" acumen and standard of his
"Principals."

Hence, not a step in advance would be made by a group of
students given over to such an unimpressihle state of mind, and
without any guide from the occulf side to open their eyves to the
esoteric pitfalls. And where are such guides, so far, in aur
Society? "They be hlind leaders of the blind," both falling into the
ditch of wvanity and self-sufficiency. The whole difficulty springs
from the common tendency to draws conclusions from
insufficient premises, and play the oracle before ridding oneself

af that most stupefying of all psychic anasthetics - IGNORAMCE.

(1) Documents on view at LUCGIFER Office, wiz., Secret MSS. written in
the handwriting of - (name suppressed for past considerations),
"Pravincial Grand Master of the Northern Section.” One of these
documents bears the heading, "A brief Key to the Eulian Mysteries”
e, Tantric black magic on a phallic basis. NO; the members of this
Oeccult Brotherhood "do not boast of their knowledge.” Yery sensible on
their part: least said soonest mended.

(21 In "lIsis Unweiled," wvol. i, p. 308. It may be added that the
"Brotherhood of Luxor” mentioned by Kenneth Mackenzie (wide his
Royal Masonic Cyclopaedia) as having its seat in America, had, after all,
naothing to do with the Brotherhood mentioned by, and known to us, as
was ascertained after the publication of "lsis” from a letter written by
this late Masonic author to a friend in Mew York. The Brotherhood
Mackenzie knew of was simply a Masonic Society on a rather maore

secret basis, and, as he stated in the letter, he had heard of, but knew
nathing of our Bratherhood, which having had a branch at Luxar (Egypt],
was thus purposely referred to by us under this name alone. This led
some schemers to infer that there was a regular Lodge of Adepts of that
name, and to assure some credulous friends and Theosophists that the
"H. B. of L." was either identical or a branch Of the same, supposed to
be near Lahorel - which was the most flagrant untruth.

Bibliographical source:
Lucifer, wol. I, October, 1838, pp. 83-93.




Lodges of Magic I1

"Esoteric philosophy, the occult hygiene of mind and body, the
unlearning of false beliefs and the acquisition of true habits of thought,
are mare than sufficient for a student during his period of probation, and
those who rashly pledge themselves in the expectation of acquiring
forthwith "magic powers" will meet only with disappointment and certain
failure.

H.P.EB.

[A letter from AE. [Gearge William Russell], sent to Lucifer, comments
by HF.B.]

MOTHIMG that has yet appeared in your magazine has heen so
much in concaord with my own humble views as your Editarial in
the October Mumber on "Lodges of Magic”.

"| am not a proclaimed Theosophist. | do not belong to the
Society. For some reasons | am sorry; for many reasons | am
glad. And one of the most cogent of the [atter is the almost
certain degeneracy of any Society or Sect formed by mortal
hands. | mean no disrespect to the founders af the T. 5. They
were animated by the purest motives; inspired by the noblest
resolves.

Buf, being human, they cannot control the admission of
members. They cannot read the heart, nar knawe the mind. And,
consequently, the T. 5. is not representative of Theosophy, but




anly of itself - a gathering of many earnest seekers after truth,
marny powerful intellects, many saints, and many sinners and
lovers of curiosity.

If | hawve learned aright the lesson vou have endeavared to teach,
it is this. That development must be harmaonious, and must be
LUNCONscious.

The danger which attends the desire fo know is that the
knowledge to be gained too often becomes the goal of our
endeavours, instead of being the means wherehy to hecome
perfect. And by "perfect” | mean Union with the Absolute.

Ayoung man, whose intellect is of the keenest, and with great
power of assimilating and applying knowledge, is devoured by a
desire to attain a lofty ideal. He feels there may be something
beyond the facts of material science, heyond the
anthropomorphic religions of the day.

Orifting into that mysterious current which is now flowing
through the Century, he hecomes attracted by Theosophy. Fora
while he studies it with avidity, strives to live "the life", to
permeate himself with its teaching.

His intellect is satisfied for the time.

But, alas! he commits the fatal fault of forgetting that he has a
soul. He does not, indeed, forget that fe is immortal, but he
neglects to feed his soul on Spirtual things.

Hiz science becomes wider, he grasps the idea of universality -
and generally becomes a rank pessimist.

But, through the above mentioned fault, Mystic Union with the
Higher Self becomes mare and more phantasmal. He
recoghizes its necessity, but postpones the ardeal.

"First et me prove the lower realms of Mature", he cries, and

plunges into the phenomena of spirtualism, table rapping, and
the evocation of spooks. He declares that Knowledge is Power,
and carries his assertion to no further issue. He is remonstrated
with. He replies that it is necessary to test all experience, and
construes that axiom into a law that Karma is to be molded and
shaped by the conscious Ego. Carried to a logical conclusion,
his rendering of the axiom would lead him into the lowest depths
af wice to the hurt of his higher nature. He would seek in this
transient incarnation to gratify every lust, passion and ideal of his
personality. YWhereas, surely the true meaning of the Lawr is that
the Ego must of necessity taste of every experience inits
progression up the Scale; must pass through every grade,
ascend every step of the ladder.

It does not mean that when we know the good we must fallow
evil, nor that our higher must sometimes be actively degraded to
the level of our lower self.

And so, step by step, it seems to me our neophyte wanders
towards the broad path that leadeth to destruction. Confident
that he iz able to use the little knowledge he has gained, assured
af his own powers, and disdainful of the terrors that lie in lurk for
him, he goes on his way. His weapon is Self-Confidence and his
armaor lgnorance.

There is no turning back when once the path is trod, and the
anly hope is in his being vanguished in the first trial. Should he
conguer his earliest foe, he will anly meet a direr fate.

Maowy, is this Theosophy? If so, Dwill have none af it | own |
should like to see phenomena, to "call spirits from the wasty
deep with success".

H.P.B.'s comment - It iz nat in the Theosophical Society that
our correspondent can ever hope to evoke spooks ar see any




physical phenomena. End of comment.

But | do nat flatter myself that this longing is of a pure nature. If |
did not sometimes wish to take a short cut to knowledge, |
should not be a man a3 we know Hirm. But | believe this desire
after manifestation to be of the earth, earthy. With faith we can
do all things, yet we should not desire te do all things, but
simply to have the faith.

| recognise the essentiality of establishing the scientific basis of
Theosophy, of studying it from all sides. | do nat wish to be
merely a metaphysical mystic. | am sadly afraid, howewver, that
most of us followers of Theosophy are but just out of our
swaddling clothes. We must have our toys and picture books.

My ideal is to worship the One God in spirt and in truth. 15 that
the aim of the T.5.7

H.P.B's comment - There is no Religion higher than Truth" is
the motto of our Society. End of comment.

| have expressed myself to you, not with any wish to see my
feehle endeavour in print, nar from any presumptuous thought
that | have wiritten anything news ar authoritative. Much less have
|'wiritten in any carping or judging spirit. | have no right or desire
to criticise people better than myself, but | feel it on me to ask far
an assurance thatthe T. 5. as a whaole is doing the wark it is
meant to do - not merely expanding the Intellect of the Warld, but
also drawing the Soul of Humanity towards its Higher Self.

A E. [George Russell]

F.5. - Iz not the "Esoteric Section" af the T. 5. likely to run
counter to the views of your Editarial on Lodges of Magic? Who

i to ensure that the Esoteric Members are not anly willing ta,
but will "ahide by its rules"?

Bth Mowvember, 1888,
A E. [George Willlam Russell]

H.P.B's comment - Qur correspondent's guestion is a natural
ane - coming from a European. Mo, it does not run counter,
hecause i is nof a lodge of magic, but of training. Far however
aften the true nature of the occult training has been stated and
explained, few YWestern students seem to realize how searching
and inexorable are the tests which a candidate must pass
before power is entrusted to his hands. Esoteric philosophy, the
occult hygiene of mind and hady, the unlearning of false beliefs
and the acquisition of true hahits of thought, are more than
sufficient for a student during his period of probation, and those
who rashly pledge themselves in the expectation of acquiring
forthwith "magic powers" will meet only with disappointment and
certain failure.

Bibliographical source:
Lucifer, %ol I, December 1833, pp 339-341.




What Shall We Do for
Our Fellow Men?

"Real self-development on the esoteric lines is action. Inaction in a deed
of mercy becames an action in a deadly sin.”

H.P.EB.

[A letter fram HObbe Schleiden ta Lucifer, comments by HP.B.]

You have obliged my friends and myself by answering or
annotating my letter to you in your number af July 15th Wil vou
allow us to continue this discussion? Several letters which |
hawve received in consequence of this correspondence not anly
from Germany, but also from England [1] make it appear likely
that wour readers on the other side of the Channel also take an
interest in this all-important question As the purport of my former
communication has been misunderstood, | have now made this
guestion the title of my present letter, in arder to emphasize the
point. My friends and | did nat ask: Shall we do anvihing far our
fellow-men or nothing” but: What shall we do far them?

You agree with us - as your note d to my last letter (p. 431) (1)
unmistakahly shows - that the ultimate Goal which the mystic or
the occultist have to strive for, is not perfection IN existence (the
“world") but absolufe being: that is, we have to strive for
deliverance FREOM all existence in any of the three warlds ar
planes of existence. The difference of opinions, howewver, is this:
Shall we now, nevertheless, assist all our fellow-men




indiscriminately in their woridly affairs; shall we occupy
ourselves with their national and indirviduzal Karma, in order to
help therm to improve the “world" and to live happily i it shall we
strive with them to realize socialistic problems, to further
science, arts and industries, to teach them cosmalogy, the
evolution of man and of the universe, etc., etc., - or on the other
hiand, shallwe only do the bestwe can to show our fellow-men
the road of wisdom that will lead them out of the waorld and as
straight as possible towards their acknowdedged goal of
absolute existence (Faraniriana, Moksa, Afma)? Shall we
conseguently only waork for those wha are willing to get rid of all
individual existence and yearning to be delivered from all
selfishness, from all strivings, who are longing only for eternal
peace?

H.P.B's comment - As the undersigned accepts for her views
and wallk in life no autharity dead or living, no system of
philosophy or religion but ane - namely, the esoferic teachings of
ethics and phifosophy of those she calls "MASTERS" - answers
hawve, therefore, to be given strictly in accordance with these
teachings. My first reply then is: Mathing of that which is
conducive to help man, collectively ar individually, to live - not
"happily" - but less unhaoeily in this world, ought to be indifferent
to the Theosophist-Cecultist. It is no concern of his whether his
help benefits a man in his worldhy or spirfual progress; his first
duty is to be ever ready to help if he can, without stopping to
philosophize. Itis because our clerical and lay Pharisees too
often offer a Christian dogmatic tract, instead of the simple
bread of life to the wretches they meet - whether these are
starving physically or marally - that pessimism, materialism and
despair win with every day more ground in our age. Weal and
woe, ar happiness and misery, are relative terms. Each of us

finds them according to his or her predilections; ane inworldly,
the ather in intellectual pursuits, and no ane system will ever
satisfy all. Hence, while one finds his pleasure and rest in family
joys, another in "Socialism" and the third in a "longing only far
eternal peace," there may he those who are starving for truth, in
every department of the science of nature, and who
consequently are yearning ta learn the esoteric views about
"cosmalogy the evolution of man and of the universe " - End of
comment.

According to our opinion the latter course is the right one for a
mystic; the former one we take to be a statement of our views.
Your nates to my former letter are quite consistent with this
viewy, for inyour nate ¢ you say: "Paranirvana is reached anly
when the Manvantara has closed and during the "night' of the
universe or Pralaya." If the final aim of paranirvana cannot be
attained individually, but only solidarity by the whale of the
present humanity, it stands to reason, that in order to arrive at
aur consummation we have not anly to do the best we can far
the suppression of our own self, but we have to wark first for the
world-process to hurry all the waorldly interests of Hottentots and
the European vivisectors having sufficiently advanced to see
their final goal of salvation are ready to join us in striving towards
that deliverance

H.P.B's comment: - According to our opinion as there is no
essential difference between a "mystic” and a
"Theosophist-Escotericist" or Eastern Cccultist, the above-cited
course is not "the right one for a mystic.” COne, who while
“wearning to be delivered fram all selfishness" directs at the
same time all his energies only to that portion of humanity which
i of his own way of thinking, shows himself not only very seffish




but is guilty of prejudice and partiality. VWhen saying that Para, ar
Paraninyana rather, is reached only at the Manvantaric close, |
never meant to imply the "planetary” but the whaole Cosmic
Manvantara, e atthe end of "an age" of Brahma, nat one
"Day." Far this is the only time when during the universal
Fralaya mankind (i, not only the terrestrial manking but that of
every "man" ar "manw-hearing” globe, star, sun ar planet) will
reach "solidarily" Paranirvana, and even then it will not be the
whaole mankind, but only those portions of the mankinds which
will have made themselves ready for it. Our carrespondent's
remark about the "Hottentots" and "European vivisectars"
seems to indicate to my surprise that my learned Brather has in
his mind only our little unprogressed Terrene mankind? - End of
comment.

¥ou have the great advantage over us, that yvou speak with
absolute certainty on all these points, in saying: "this is the
esoteric doctrine," and "such is the teaching of my masters.”
¥e do not think that we have any such certain warrant for our
belief, on the contrary, we want to learn, and are ready to
receive, wisdom, wherever it may offer itself to us. We knows of
no authority or divine revelation; for, as far as we accept
Yedantic or Buddhistic doctrines, we only do so because we
hawve heen convinced by the reasons given; or, where the
reasons prove to be beyond our comprehension, but where aur
intuition tells us: this, nevertheless, is likely to be true, we try our
hest to make our understanding follows our intuition.

H.P.B's comment: - | speak "with absolute certainty” only so far
as my own personal belief is concerned. Those who have not
the same warrant far their belief as | have, would be very
credulous and foolish to accept it on blind faith. Mor does the

wiriter believe any more than her correspondent and his friends
in any "autharity” let alone "divine revelation"! Luckier in this than
they are, | need not even rely in this as they do an my Hwifion,
as there iz no infaiiibie intuition But what | do believe in is:

13, the unbroken oral teachings revealed by living divine men
during the infancy of mankind to the elect amaong men;

(2], that it has reached us unalfered, and

(3), that the MASTERS are thoroughly versed in the science
hased on such uninterrupted teaching. - End of comment.

In reference, therefore, to your nate e,[1] itwas not, noris it, our
intention "to inflict any criticism on you"; on the contrary we
should never waste time with opposing amything we think wrong;
we leave that to its own fate; but we try rather to get at positive
information or arguments, wherever we think they may offer
themseles. Mareaver, we have never denied, nor shall we ever
forget, that we owe you great and many thanks far your having
ariginated the present movement and for having made popular
mary striking ideas hitherto foreign to European civilization. We
should now feel further ohliged to you, if yvou (or your masters)
will give us some reasons, which could make it appear likely to
us, wihy parniryana could not be attained by any jiva at any time

(&),

H.P.B's comment: - (3). There is some confusion here. | never
said that no fiva could attain Paraniryana, nor meant to infer that
“the final goal can anly be reached solidarily" by our present
humanity. This is to attribute to me an ignorance to which | am
not prepared to plead guilty, and in his turn my correspondent
has misunderstood me. But as every system in India teaches
several kinds of prafavas as also of Mirvanic or "Moksa" states,




Or. Hiubhe-Schleiden has evidently confused the Prakrfifa with
the Maimittika Pralaya, of the Visishtadwvaita Wedantins. | even
suspect that my esteemed correspondent has imbibed mare of
the teachings of this particular sect of the three Yedantic
schoaols than he had bargained far; that his "Brahmin Guru® in
short, of whom there are warious legends coming to us from
Germany, has coloured his pupil far more with the philosopkry of
Sri Ramanujacharya, than with that of Sri Sankaracharya. But
this iz a trifle connected with circumstances beyond his contral
and of a Karmic character. His aversion to "Cosmalogy” and
ather sciences including theogony, and as contrasted with
"Ethics" pure and simple, dates also from the period he was
taken in hand by the said learned guru. The latter expressed it
personally to us, after his sudden salfo mortal from esotericism
- too difficult to comprehend and therefare to teach - to effics
which anyone who knows a Southern language or two of India,
can impart by simply translating his texts from philosophical
wiorks with which the country abounds. The result of this is, that
my esteemed friend and correspondent talks Visishtadvaitism
as unconsciously as M. Jourdain talked "prose " while believing
he argues fraom the Mahayana and Yedantic standpoint - pure
and simple. If otherwise, | place myself under carrection. But
how can a Yedantin speak of Jiva as though these were
separate entities and independent of JWVATMA, the one universal
soull This is a purely Yisishtadwvaita doctrine which asserts that
Jdivatrman is different in each individual from that in another
indirvidual? He asks “why paranirvana could nof be attained by
any fva at any time " We answer that if by "jiva" he means the
"Higher Self" ar the divine ego of man, only - then we say it may
reach Mirvana, not Paranirvana, but even this, only when one
hecomes Jivanmukiz, which does not mean "at any time." But if
he understands by "Jivd" simply the one life which, the

Visishtadvaitas say, is contained in every particle of matter,
separating it from the Sarira or body that contains it, then, we do
not understand at all what he means. For, we do not agree that
Fara-Brahman only pervades every Jiva, as well as each
particle of matter, but say that Para-Brahman is inseparahle
from every Jiva, as from every particle of matter since it is the
absoife, and that T is in truth that Jivatman itzelf cnestalized -
forwant of a better word. Before | answer his guestions,
therefore | must know whether he means by Paranirvana, the
same as | do, and of which of the Pralayvas he is talking. |z it of
the Prakrifika Maha Pralaya, which takes place every
211,040,000,000,000 years; or of the Naim#tka Pralaya
occurring after each Brafbma Kalba equal to 1,000 Maha Yugas,
arwhich? Convincing reasons can be given then anly when twao
disputants understand each other. | speak from the esoteric
standpoint almost identical with the Advaita interpretation: Dr.
Hibbe -Schleiden argues from that of - let him say whaf system,
for, lacking omniscience, | cannot tell. - End of comment.

and why the final goal can anly be reached salidarily by the
whale of the humanity living at present. In order to further this
discussion, | 'will state here some of the reasons which appear
to speak against this view, and |will try to further elucidate some
af the consequences of acting in accordance with each of these
b views:

1. The unselfishness of the Altruist has a very different
character according to which of the two views he takes. To
begin with our view, the true Mystic who believes that he can
attain deliverance from the waorld and from his individuality
independent of the Karma of any other entities, or of the whale
humanity, is an Altruist, because and so far as he is a monist,




that is to say, on account of the fan fwam asi. Mot the form or
the individuality, but the being of all entities is the same and is
his owin; in proportion as he feels his own avidva, anana or
urwisdom, so does he feel that of other entities, and has
compassion with them on that account (8). To take now the
ather view: |z not the altruism of an

H.P.B's comment: - (5). To feel "compassion” without an
adequate practical result ensuing from it is not to show oneself
an "Altruist" but the reverse. Real self-development an the
esoteric lines is achion. "Inaction in a deed of mercy hecomes an
action in a deadly sin." [(Vide "The Twao Paths" in The Volce of
fhe Sience, p. 31.) - End of comment.

occultist who sees himself tied to the Karma of all his
fellow-men, and who, on that account, labours for and with
them, rather an egotistical one” For is not at the bottom of his
"unselfishness" the knowledge that he cannot work out his own
salvation at any lesser price? The escape from selfishness far
such a man is self-zacrifice for the “world"; far the mystic,
howewver, it is self-sacrifice to the eternal, to absolute being.
Altruism is certainly considered one of the first requirements of
any German Theosopher; we cannat or will not speak far others
- hut we are rather inclined to think that altruism had never been
demanded in this country in the former sense (of self-sacrifice
for the "warld"), but only in the latter sense of self-sacrifice to the
eternal [Z).

H.P.B's comment - (). An Occultist does not feel "himself tied
to the Karma of all his fellow-men," no more than one man feels
his legs motionless because of the paralysis of another man's
legs. But this does nat prevent the fact that the legs of both are

evolved from, and contain the same ultimate essence of the
OME LIFE. Therefore, there can he no egolisfical feeling in his
labours for the less favoured brother. Esoterically, there is no
ather way, means or mefhod of sacrificing oneself "o the
eternal" than by waorking and sacrificing oneself for the collective
spirit of Life, embaodied in, and (for us) represented in itz highest
divine aspect by Humanity alone.

Withess the Nirmanakaya - the sublime doctrine which no
Orientalist understands to this day but which Dr.
Hubbe-Schleiden can find in the 2nd and 3rd Treatises in The
Voice of the Sience. Maught else shows forth the eternal; and in
no other way than this can any mystic or occultist fruly reach the
eternal, whatever the Crientalists and the vocabularies of
Buddhist terms may say, for the real meaning of the Trikava, the
triple power of Buddha's embodiment, and aof Mirvana in its triple
negative and positive definitions has ever escaped them.

If our correspondent believes that by calling himself
“theasopher" in preference to "theosophist' he escapes thereby
any idea of sophistny connected with his views, then he is
mistaken. | say it in all sincerity, the opinions he expresses in his
letters are in my humble judgment the very fruit of sophistry. IF |
have misunderstood him, | stand under caorrection. - End of
comment.

2. Itis a misunderstanding if you think in your note e, that we
are advocating entire “withdrawal ar isolation from the warld "
We do so as little as vourself, but only recommend an
"ascetic life" as far as it is necessary to prepare anyone far
those tasks imposed upon him by following the road of fing!
deliverance from the waorld. But the consequence of your view
seems to lead to joining the warld in a woridhy life, and until




good enough reasons are given for it, we do not approve of
this conduct. That we should have to join our fellow-men in all
their wordhy interests and pursuits, in order to assist them and
hasten them an to the salidary and commaon goal, is contrary
to our intuition (a). To strive for the

H.P.B's comment: - (). It is difficult to find out how the wview
expressed in my last answer can lead to such an inference, ar
where | have advized my brother Theosophists to join men "in all
their woridhy interests and pursuits"! Useless to guote here again
that which iz said in note a, for everyone can turn to the passage
and see that | have said nothing of the kind. For ane precept |
can give a dozen. "Mot nakedness, not matted hair, not dirt, not
fasting or lying on the earth ... nat sitting motionless, can purify
one whao is full of doubt" says Dhammapadsa (verse 141).
"Meither abstinence fram fish or flesh, nor going naked, nor the
shaving of the head, nor matted hair, etc., etc., will cleanze a
man not free from delusions," says Amagandha Sulta (7, 11).
This is what | meant. BEetween salvation through dirt and stench,
like St. Labro and some Fakirs, and worldly life with an eye to
every interest, there is a long way. Strict asceticism in the midst
af the warld, is mare meritarious than avaoiding those who do not
think as we do, and thus losing an opportunity of showing them
the truth. - End of comment.

deliverance from the waorld by furthering and favaring the
world-process seems rather a round-about method. Cur
inclination leads us to retire fram all wordy life, and to wark
apart - from a monastery or atherwise - together with and for
all fhose fellow-men whao are striving for the same goal of
deliverance, and whao are willing to rid themselves of all
karma, their own as well a5 that of others. We would assist

also &l those who have to remain in wardly life, but whao are
already looking forward to the same goal of release, and who
join us in daing their best to attain this end. We make no
secret of our aims or our striving; we lay our views and aur
reasons hefore anvone who will hear them, and we are ready
to receive amaongst us amvone who will honestly join us (k).
Abhove all,

H.P.B's comment: - (b). So dowe. And if, not all of us live up to
our highest ideal of wisdom, it is only because we are men, not
gods, after all. But there is one thing, however, we never do
(those in the esateric circle, at any rate): we sef owrselives as
exampies fo no men, for we remember well that precept in
Amagandha Suffa that says: "Self-praise, disparaging others,
conceit, evil communications (denunciations), these constitute
(maral) uncleanness"; and again, as in the Dhammapada, "The
fault of others is easily perceived, but that of oneself is difficult to
perceive; the faults of others one lays open as much as
possible, but one's own fault one hides, as a cheat hides the
bad die from the gamhbler” - End of comment.

however, we are doing our best to live up to our highest ideal
of wisdom; and perhaps the good example may prove to be
more useful to our fellow-men than any organized propaganda
af teaching.

By the by, in your note wou couple together Schopenhauer and
Eduard von Hardmann. In this guestion, however, baoth are of
opposite opinions. Schopenhauer, like most German mystics
and theosophers, represents the views of VYedanta and
(exoteric) Buddhism, that final sakvation can, and can anly, be
individually attained independent of time and the karma of
athers. Hartrmann, however, verges much mare towards your




apinion, for he does nat believe in mdividua! consummation
and deliverance from the warld; he thinks all mysticism and
particularly that which is now known as Indian philosophy, an
errar, and demands of everyone as an altruistic duty to give
himself up to the waorld-process, and to do his best in arder to
hasten its end. (He is the "clever modern philosopher" whom |
hawve mentioned on page 435) (c).

H.P.B's comment - (). As | have never read von Hartmann,
and know very little of Schopenhauer, nar do they interest me, |
hawve permitted myself onky to bring them forward as examples
af the waorst kind of pessimism; and vou corrobaorate what | said,
by what wou state of Hartmann, If, howewver, as you say,
Hartmann thinks "Indian philosophy an errar," then he cannat be
said to verge toward rmy opinion, as | hald quite a contrary view.
India might return the compliment with interest. - End of
comment.

3. There is, and can be, no doukt that Yedanta and (exateric)
Buddhism do not hold your views, but ours. Moreaver, one
could scarcely dispute that Lord Buddha - whatever esoteric
doctrine he may have taught - founded monasteries, or that
he favared and assisted in doing so. VWhether he expected all
his disciples to become Bodhisattvas may be doubtful, but he
certainly pointed out the "happy life" of a Bhikshu as the road
to salvation; he expressly abstained from teaching cosmology
ar any worldly science; he never meddled with the worldly
affairs of men, but every assistance he rendered them was
entirely restricted to showing them the road to deliverance
from existence. And just the same with Yedanta. It prohibits
any attachment to worldly views and interests, or enguiries
after cosmology or evolution & forfior socialism and any other

world-irnprovernent. All this Vedanta calls Ajnana (Buddhism:
Aiicha), while Jnana orwisdom - the only aim of a sage
(JSranl - is but the striving far the realization of the eternal
(true reality, Afma) (a).

H.P.B's comment: - It depends on what you call Vedanta -
whether the Dwaita, or the Visishtadvaita. That we differ from all
these, is no news, and | have spoken of it repeatedly. Yet in the
esotericism of the Upanishads, when carrectly understood, and
our esotericism, there will not be found much difference. Nar
hawve | ever disputed any of the facts about Buddha as now
brought forward; although these are facts from only his exoleric
hiography. Maor has he invented or drawin from his inner
consciousness the philosophy he taught, but anly the method of
his rendering it. Buddhism being simply esoteric Boghism taught
hefare him secretly in the arcana of the BErahmanical temples,
contains, of course, mare than one doctrine of which the Lord
Buddha never spake of in public. But this shows in no way that
he did not teach them to his Arhats. Again, between "attachment
to wiarldly views ar interests" and the study of Cosmaology, which
iz nof "a wiorldly science" howewver, there is an abyss. One
pertains to religious and philosophical asceticism, the other is
necessary for the study of Occufism - which is not Buddhistic,
but universal. Without the study of cosmogony and theogony
which teach the hidden value of every force in Mature and their
direct correspondence to, and relation with, the farces in man
(orthe principles ), no occult psycho-physics or knowledge of
man as he truly is, /s possible. Mo one is forced to study
esoteric philosophy unless he likes it, nor has anyone ever
confused Occultism with Buddhism or Vedantism. - End of
comment.




Ainani (misprinted in the July number page 438: agnam)
signified just the same as what is rendered by "foal" in the
English translations of the Dhammapada and the Suttas . It is
never understood "intellectually" and certainly does nat mean
an ignoramus, on the contrary, the scientists are rather maore
likely to be ajnanis than any "uneducated” mystic. Afnani
expresses always a relative notion. Jraniis anyone whao is
striving for the self-realization of the eternal; a perfect jnani is
anly the jivanmukta, but anyone who is on the road of
development to this end may be (relatively) called jnani, while
anyone who is less advanced is comparatively an ajnanl. As,
however, every nani sees the ultimate goal above himself, he
will call himself an anani, until he has attained franmukia,
maoreover, na true mystic will ever call any fellow-man a "foal”
in the intellectual sense of the ward, far he lays very little
stress on intellectuality. Ta him anyone is a “foal® anly in so far
as he cares for (warldly) existence and strives for anything
else than wisdom, deliverance, paranirvana. And this turn of
mind is entirely a question of the "will" of the individuality. The
“will" of the ajnan!is carrying him from spirit into matter
(descending arch of the cycle), while the "“will" of the jnany
disentangles him from matter and makes him soar up
towrards "spirt" and out of all existence. This guestion of
avercaming the "dead paint" in the circle is by no means one
of intellectuality; it is guite likely that a sister of mercy or a
comman labourer may have turned the corner while the
Bacons, Goethes, Humbaldts, etc., may wet linger an the
descending side of existence tied down to it by their indirvidual
wants and desires (5.

H.P.B's comment: - (b). A/nan, instead of afnaniwas of course
a printer's mistake. VWith such every Journal and Magazine

abounds, in Germany, | suppose, as much as in England, and
fraom which LUCHFER is no mare free than the Sphine. It is the
printer's and the proof-reader's Karma. But it is a worse
mistake, however, to translate Afnani by "foal" all the Beals,
Oldenbergs, VWebers, and Hardys, to the contrary. Gnana (ar,
Jdnana, rather) is Wisdom certainly, but even mare, for it is the
spiritual knowledge of things divine, unknoem to all but those
whao attain it - and which saves the Jivanmuklas who have
mastered hoth Karmayoga and Jnana voga. Hence, if all those
who have nat jnana (or gnana) at their fingers' end, are to be
considered "foals" this would mean that the whole waorld save a
few Yogis is composed of fools, which would he ouf-carlvieing
Carlyle in his opinion of his countrymen. Ajnana, in truth, means
simply "ignorance of the frue VWisdom," or literally,
"“Wisdomless" and nat at all “foal.” Tao explain that the ward "fool”
is "never understood intellectually” is to say nothing, orwaorse,
an Irish bull, as, according to every etymalogical definition and
dictionary, a fool s one wha is deficient in infellect" and
"destitute of reason." Therefore, while thanking the kind doctor
for the trouble he has taken to explain so minutely the vexed
Sanskrit term, | can do so only in the name of LUCIFER'S
readers, not for myself, as | knew all he says, minus his risky
newy definition of "foal" and plus something else, probably as
early as on the day when he made his first appearance into this
world of Maya. Mo doubt, neither Bacon, Humbaoldt, nar even the
great Haeckel himself, the "light of Germany," could ever he
regarded as "jnanis"; but no more could any European | knawy of,
however much he may have rid himself of all "individual wants
and desires." - End of comment.

4. As we agree, that all existence, in fact, the whole warld and
the whole of its evolutionary process, its joys and evils, its




gods and its devils, are Mava (illusion) or erroneous
conceptions of the true reality: howe can it appear to us
worthwhile to assist and to promate this process of
miscanception? (&)

H.P.B's comment: - (3). Precisely, hecause the term maya,
just like that of "gjnan™ in your own wards - expresses anly a
relative notion. The world .. "its joys and evils, its gods and
devilz" and men to haoot, are undeniably, when compared with
that awful reality, everlasting efernity, no hetter than the
productions and tricks of maya, illusion. But there the line of
demarcation is drawin. 50 long as we are incapahble of forming
even an approximately carrect conception of this inconceivabie
eternity, for us, who are just as much an illusion as anything
else outside of that eternity, the sorrows and misery of that
greatest of all llusions - human life in the universal mahamaya -
forus, | say, such sarrows and miseries are a vivid and a very
sad reality. A shadow from your body, dancing on the white wall,
i a reality so long as it is there, for yourself and all who can see
it; because a reality is just as relative as an illusion. And if one
"lllusion" does not help another "illusion” of the same kind to
study and recognize the true nature of Self, then, | fear, very few
af us will ever get out from the clutches of mava. - End of
comment.

8. Like all wiarld-existence, time and causality alzo are only
Maya or - as Kant and Schopenhauer have proved beyond
contradiction - are anly our conditioned notions, forms of owr
intellection. Why then should any moment of time, or one of
our awn unreal forms of thought, be maore favourahle to the
attainment of paranirvan?a than any ather’? Ta this
paranirvana, Atma, or true reality, any manvantara is just as

unreal as any pralaya. And this is the same with regard to
causality, as with respect to ¢ime, from whichewver point of
view you look at it. If from that of absolute reality, all causality
and karma are unreal, and to realize this Lnreality is the
secret of deliverance from it. But even if you look at it from the
ainana - view that is to say, taking existence for a reality,
there can never (in "time") be an end - nor can there have
been a beginning - of causality. It makes, therefore, no
difference whether any waorld is in pralaya or not; also Yedanta
rightly says that during any pralaya the Karana-Sarira (causal
body, ajnana) of I5vara and of all jivas, in fact, of all existence,
is continuing (H). And how could this be aotherwise? After the
destruction

H.P.B's comment: - (5). This is again a \Visishiadvata
interpretation, which we do not accept in the esoteric schoal.
We cannot say, as they do that while the gross bodies alone
perish, the sukshma particles, which they consider uncreated
and indestructible and the only real things, alone remain. Mor do
we believe any Vedantin of the Sankaracharya Schoal would
agree in uttering such a heresy. For this amounts to saying that
Manomava kosa, which corresponds to what we call Manas,
mind, with itz valitional feelings and even Kama-rupa, the vehicle
af the Jower manas, also survives during pralaya. See page 185
in Five Years of Theosophy and ponder aver the three
classifications of the human principles. Thence it follows that the
Farana-Sarira (which means simply the human Monad
collectively or the reincarnating ego), the "causal body," cannat
continue; especially if, as you say, itis ahana, ignorance or the
wisdormiess principle, and even agreeably with your definition "a
fool." The idea alone of this "foal” surviving during any pralaya, is
enough to make the hair of any Yedanta philosopher and even of




a full blown Jivanmukta, turn grey, and thrust him right back into
an "ajnani" again. Surely as you formulate it, this must be a
lapsus calaral? [sho of the pen] And why should the
Farana-Sarra of |Svara let alone that of "all Jivas" (1) be
necessary during pralayva for the evalution of another universe?
|Svara, whether as a personal god, or an infefigent independent
arinciple, per se, every Buddhist whether esoteric or exoteric
and arthadox, will reject; while some Yedantins would define him
as ParaBrahmam gius MAYA anly, Le., a conception valid
enough during the reign of maya, but not atherwise. That which
remains during pralaya is the eternal potentiality of every
condition of Pragna (Consciousness) contained in that plane or
field of consciousness, which the Advaita calls Chidakasan and
Chinmatra (abstract consciousness), which, being absolute, is
therefore perfect unconsciousness - as a frue Vedantin would
say. - End of comment.

af any universe in pralaya, must not another appear? Before
aur present universe must there not have bheen an infinite
number of other universes? How could this be, if the cause of
existence did not last through any pralaya as well as through
arny kalpa' And if o, why should any pralaya be a more
favarable moment for the attainment of paranirvan?a than any
manwvantara?

B. But if then ane moment of time and one phase of causality
were mare favorable for this than any other: why should it just
he anv pralayva after a manwvantara, not the end of the
maha-kalha or at least that of a Aaloa. In any kalpa (of 4,320
millions of earthly yvears) there are 14 marnvantaras and
pralayas and in each maha-kalpa (of 311,040 milliards of
garthly years) there are (36,000x 14) 504,000 manvantaras
and pralayas. VWhy is this opportunity of paranirana offered

just so often and nat oftener, or not once only at the end of
each universe. In ather waords  why can paranirvan’ya only be
obtained by spurts and in batches; why, if it cannot be attained
by any individuality at its own time, why must one wait anly far
the whaole of ane's present fellow-humanity; wiy not also for
all the animals, plants, amoebas and protoplasms, perhaps
also for the minerals of our planet - and why not also for the
entities an all the other stars of the universe? (&)

H.P.B's comment: - (7). As Dr. Hubbe-Schleiden ohjects in the
form of guestions to statements and arguments that have never
been formulated by me, | have nathing to say to this. - End of
comment.

7. But, it appears, the difficulty lies somewhat deeper still.
That which has to be overcome, in order to attain paranirvana,
i the erroneous conception of separateness, the selfishness
af individuality, the “thirst for existence" (frishna, fanha). It
stands to reason, that this sense of individuality can anly be
avercame individually: Howe can this process be dependent an
ather individualities or anything else at allY Selfishness in the
abstract which is the cause of all existence, in fact, Ajnana
and Maya, can never be all fogefher removed and
extinguished. Ajnana is as endless as it is beginningless, and
the number of jivas (atoms?) is absolutely infinite; if the jivas
of a whaole universe were to bhe extinguished in paranirsan®a,
jivaship and ajnana would not be lessened by one atom. In
fact, both are mere unreality and misconception. Now, why
should just one batch of humanity have to unite, in order to get
rid each of his own misconception of reality? (b)

H.P.B's comment: - (5). Here again the anly "unreality and




misconception” | can perceive are his awn. | am glad to find my
correspondent so learned, and having made such waonderful
progress since | saw him last some three years ago, when still
in the fullness of his afnana, but | really cannot see what all his
arguments referto? - End of comment.

Summing up, will now give three instances of the difference in
which | think, a Mystic or (exateric) Buddhist, Ehikshu or Arhat,
an the one side, and an occultist or theosophist on the other,
wiould act, if both are fully consistent with their views and
principles. Both will certainly use any opportunity which offers
itself to do good ta their fellow-men; but the good which they will
try to do, will be of a different kind.

Supposing they met a poor, starving wretch, with whom they
share their only morsel of bread: the mystic will try to make the
man understand that the body is only to be kept up, because
that entity which lives in it has a certain spiritual destination, and
that this destination is nathing less than getting rid of all
existence, and, at the same time, of all wants and desires; that
having to beg for one's food is no real hardship, but might give a
happier life than that of rich people with all their imaginary
worries and pretensions, that, in fact, the life of a destitute wha
i= nothing and who has nothing in the waorld, is the "happy life" -
as Buddha and Jesus have shown - when it is coupled with the
right aspiration to the eternal, the anly true and unchangeahle
reality, the divine peace. If the mystic finds that the man's heart
i incapable of responding to any keynate of such true
religiousness, he will leave him alone, hoping that, at some
future time, he too will find out that all his worldly wants and
desires are inzatiable and unsatisfying, and that after all true and
final happiness can only be found in striving far the eternal. - Mot
s0 the occultist. He will knowy that he himself cannof finally

realize the eternal, until every other human individuality has
likewise gone through all the waorldly aspirations and has been
weaned from them. He will, therefare, try to assist this poor
wiretch first in his waorldly affairs; he will perhaps teach him
some trade ar handicraft by which he can earn his daily bread,
ar he will plan with him some socialistic scheme for bettering
the wiarldly position of the poor.

H.P.B comment: - Here the "Mystic" acts precisely as a
Theosophist ar Occultist of the Eastern school would. 1t is
extremely interesting to learn where Dr. Hibbe-Schleiden has
studied "Occultists" of the type he is describing? If it is in
Germarny, then pitying the Cccultist who Anows “that he himself
cannot finally realize the eternal” until every human soul has
heen weaned fram “worldly aspiration” | would invite him to
come to London where other Occultists who reside therein
wiould teach him better. But then why not qualify the "Occultist”
in such case and thus show his nationality? Cur correspondent
mentions with evident scorn "Socialism" in this letter, as often
as he does "Cosmaology?" We have but two English Socialists,
sofar, inthe T. 5., of which twio every Theosophist ought to be
proud and accept them as his exemplar in practical Buddha-
and Christ-like charity and virtues. Such socialists - two active
altruists full of unselfish love and charity and ready to work for all
that suffers and needs help - are decidedly worth ten thousand
Mystics and other Theosophers, whether German or English,
who talk instead of acting and sermaonize instead of teaching.
But let us take note of our correspondent's second instance. -
End of comment.

Secondly, supposing further the mystic and the occultist meet
two wiomen, the one of the "Martha" sort, the other of the "Many”




character. The mystic will first remind both that everyone has, in
the first instance, to do his ar her duty conscientiously, he it a
compulsory or a self-imposed duty. Whatever ane has once
undertaken and wherever he or she has contracted any
obligation towards a fellow-heing, this has to be fulfiled "up to
the uttermost farthing." But, on the other hand, the rmystic will,
just far this very reason, warn them against creating for
themseles new attachments to the waorld and warldly affairs
mare than they find absolutely unavaidable. He will again try to
direct the whaole of their attention to their final goal and kindle in
them every spark of high and genuine aspiration to the eternal. -
Mot so the occultist. He may also say all that the mystic has said
and which fully satisfies "Mary"; as "Martha," however, is naot
content with this and thinks the subject rather tedious and
wearisome, he will have compassion with her warldliness and
teach her some esoteric cosmaology or speak to her of the
possihilities of developing psychic powers and sao an.

H.P.B. comment: - |5 the cat out of the bag at last? | am asked
to "oblige" our correspondent by answering guestions, and
instead of clear statements, | find no better than transparent
hints against the warking methods of the T. 5.1 Those who go
against "esoteric cosmaology" and the development of psychic
powers are not forced to study either. But | have heard these
objections four years ago, and they too, were started by a
certain "Guru" we are hath acguainted with, when that learned
"Whystic" had had enough of Chelaship and suddenly developed
the ambition of becoming a Teacher. They are stale. - End of
comment.

Thirdly, supposing our mystic and our occultist meet a sick man
who applies to them far help. Both will certainly try to cure him

the best they can. At the same time, both will use this
opportunity to turn their patient's mind to the eternal if they can;
they will try to make him see that everything in the waorld is anly
the just effect of some cause, and that, as he is consciously
suffering from his present iliness, he himself must somewhere
hawve consciously given the carresponding and adequate cause
for this iliness, either in his present or in any former life; that the
anly way of getting finally rid of all ills and evils is, not to create
any maore causes, but rather to abstain from all doing, to rid
oneself of every avoidable want and desire, and in this way to lift
oneself above all causality (karma). This, however, can only be
achieved by putting good objects of aspiration into the place of
the bad, the better object into that of the good, and the best into
that of the better; directing, howewver, one's whole attention to our
highest goal of consummation and living in the eternal as much
as wie can, this is the only mode of thought that will finaly deliver
us from the imperfections of existence.

If the patient cannot see the force of this train of argument or
does not like it, the mystic will leave him to his own further
development, and to some future opportunity which might bring
the same man near him again, but in a mare favorable state of
mind.

Mot so the occultist. He will consider it his duty to stick to this
man to whose Karma, as to that of everyone else, he is
irremediably and unavaoidably bound, he will not abandon him
until he has helped him on to such an advanced state of true
spiritual development that he begins to see his final goal and to
aspire to it “with all his heart, with all his soul, and with all his
might." In the meantime, however, the occultist will try to prepare
him far that by helping him to arrange his warldly life in a manner
as favorable to such an aspiration as possible. He will make him
see that wvegetarian or rather fruit diet is the anly food fully in




accordance with human nature; he will teach him the
fundamental rules of esateric hygienics; he will show him howe to
make the right use of vitality (mesmerism), and as he does nat
feel any aspiration for the nameless and formless eternal, he will
meanwhile make him aspire for esoteric knowledge and far
occult powers.

Moy, will wou do us the great favor to show us reasons why the
mystic s wrong and the occultist right, orwhy paranirsana
should not be attained by any individuality and at any time, when
its own karma has been burnt by jnang in samadhl, and
independent of the karma of any other individual or that of
hiumanity.

Yours sincerely,
Hibbe -SCHLEIDEM.
Meuhaugen bei Munchen, September, 18359

H.P.B's comment: - A3 no Occultist of my acquaintance waould
act in this supposed fashion no answer is possible. We
theasophists, and especially your humble servant, are too
occupied with our waork to lose time at answering supposititious
cases and fictions. When our prolific correspondent tells us
whorm he means under the name of the "Occultist” and when ar
where the latter has acted in that way, | will be at his service.
Ferhaps he means some Theosophist or rather member of the
T.5. under this term® For |, at any rate, never met yet an
"Ciccultist" of that description. As to the closing question |
helieve it was sufficiently answered in the earlier explanations of
this rephy.

Yours, as sincerely,
H. F. BLAVATSEY .

Editor's note;

[1] See Lucifer, 1889 v. 4 July p.430 - Correspondence - World
frmprovement or World Deliverance, Hibbe Schleiden.

Bibliographical source:
Lucifer, Wol %, October, 1839, pp. 156-1B5.




Let Every Man Prove
His Own Work

“The mare thou dost advance, the more thy feet pitfalls will meet. The
Fath that leadeth on is lighted by ane fire - the light of daring burning in
the heart. The more one dares, the more he shall obtain.”

H.P.B

H.P.B.'s comment - Such is the title of a letter received by the
Editors of LUCIFER. It is of serious a nature that it seems well
to make it the subject of this month's editorial. Considering the
truths uttered in itz few lines, its importance and the bearing it
has upon the much obscured subject of Theosophy, and its
visible agent or vehicle - the Society of that name - the letter is
certainly worthy of the most considerate answer.

"Figf Justifia, roat casium®
[May justice be done Fhough the heavens fall]

Justice will be done to both sides in the dispute namely,
Theosophists and the members of the Theosophical Society™ on
the ane hand, and the followers of the Divine Word (or
Christos), and the so-called Christians, an the other.

Mot all the members of the Theosophical Society are
Theosophists; nor are the members of the so-called Christian
Churches all Christians, by any means. True Theosophists, as
true Christians are very, very few; and there are practical




Theosophists in the fold of Christianity, as there are practical
Christians in the Theosophical Society, outside all ritualistic
Christianity. "Mot every aone that saith unto me, "Lord, Lord", shall
enter the kingdom of Heaven; but he that doeth the will of my
Father which is in heaven" (Matthew, vii, 21.) "Believe not in ME,
but in the truths | utter " (Buddha's Aphorisms). - End of
comment.

We reproduce the letter:

"To the Editors of Lucifer.

“What a grand chance is now open in this country, to the
exponents of a noble and advanced religion (if such this
Theosophy be™) far proving its strength, righteocusness and
verity to the Western warld, by trowing a penetrating and
iluminating ray of its declared light upon the terrible harrowing
and perplexing practical problems of our age.

H.P.B's comment - "This" Theosophy is nat a religion, but
rather the EELIGION - if one. So far, we preferto call it a
philosophy; one, moreaver, which contains every religion, as itis
the essence and the foundation of all. Rule Il of the Theos. Body
says: "The Society represents no particular religious creed, is
entirely wunsectarian, and includes professors of all faiths". -
End of comment.

“Surely one of the purest and least self-incrusted duties of man,
is to alleviate the sufferings of his fellow man?

"From what | read, and from what | daily come into immediate
contact with, | can hardly think it would be possible to over-rate
in contemplation, the intense privation and agonizing suffering

that is - aye, say it - af #his moment being endured by a vast
proportion of our brothers and sisters, arising in a large measure
from their nat absolutely having the means for procuring the
hare necessaries of existence?

“Surely a high and Heaven-horn religion - a religion professing to
receive its advanced knowledge and Light from those mare
learned in the Science of Life,' should be able to tell us
something of howy to deal with such life, in its primitive condition
of helpless submission to the surrounding circumstances of -
civilization!

"If one of our main duties is that of exercising disinterested love
towards the Brotherhood, surely 'those mare learned' ones,
whether in the flesh, aor out of it, can and will, If appealed to by
their votaries, aid them in discovering ways and means for such
an end, and in organising some great fraternal scheme for
dealing righthy with guestions which are so appalling in their
complexity, and which must and do press with such irresistible
force upon all those who are earnest in their endeavours to carry
aut the will of Christ in a Christian Land’?

L.F.FF
Cctober 25, 1887."

H.P.B's comment: - This honest-spoken and sincere letter
contains two statements; an implied accusation against
"Theosaophy" (Le., the Society of that name), and a virtual
admission that Christianity - or, again, rather its ritualistic and
dogmatic religions - deserve the same and even a sterner
rebuke. For if "Theosophy", represented by its professors,
merits on external appearance the reproach that so far it has
failed to transfer divine wisdom fram the region of the
metaphysical into that of practical wark, "Christianity " that is,




merely professing Christians, churchmen and laymen lie under
a like accusation, evidently. "Theosophy" has, certainly, failed to
discover Infaliible wiays and means of bringing all its votaries to
exercise "disinterested love" in their Brotherhood: it has not yet
been able to relieve suffering in mankind at large; but neither has
Christianity. And not even the writer of the above letter, nar any
one else, can show sufficient excuse for the Christians in this
respect. Thus the admission that "those who are earnest in their
endeavours to carry out the will of Christ in a Christian Land"
need the help of those more learned, whether (pagan adepts) in
the flesh, ar (spirits?) out of it" is very sugoestive, for it contains
the defence and the raison d'elre [reason for exisfence] of” the
Theosophical Society. Tacit though it is, once that it comes from
the pen aof a sincere Christian, one wha longs to learn same
practical means to relieve the sufferings of the starving
multitudes - this admission becomes the greatest and most
complete justification for the existence of the Theosophical
BErotherhood; a full confession of the absolute necessity for such
a body independent of, and untrammelled by, any enchaining
dogmas, and it points out at the same time the signal failure of
Christianity to accomplish the desired results.

Truly said Coleridge that "good warks may exist withow! saving
(?) principles, therefore cannot cantain in themselves the
principles of salvation; but saving principles never did, never can
exist without good warks". Theosophists admit the definition,
and disagree with the Christians only as to the nature of these
"saving principles". The Church (or churches) maintain that the
only saving principle is belief in Jesus, or the caralized Christ of
the soul-killing dogma; theosophy, undogmatic and unsectarian,
answers, itis not so. The only saving principle dwells in man
himself, and has never dwelt outside of his immaortal divine self;
Le.  itis the true Christos, as it is the true Buddha, the divine

imaard light which proceeds from the eternal unmanifesting
unknoamn ALL. And this light can only be made known by #s
works - faith in it having to remain ever blind in all, save in the
man himself wha feels that light within his soul.

Therefare, the tacit admission of the author of the above letter
covers anather point of great importance. The writer seems to
hawve felt that which many, among those who strive to help the
suffering, have felt and expressed. The creeds of the churches
fail to supply the nfefiectual light, and the true wisdom which are
needed to make the practical philanthropy carried out, by the
true and earnest followers of Christ, a reafify. The "practical”
people either go on "doing good" unintelligently, and thus often
do harm instead; or, appalled by the awful problem before them,
and failing to find in their "churches" any clue, ar a hope of
solution, they retire from the battlefield and let themselves be
drifted blindly by the current in which they happen to be born.

Of late it has become the fashion for friends, as well as for foes,
to reproach the Theaosophical Society with doing no practical
wiork, but losing itzelf in the clouds of metaphysics.
Metaphysicians, we are tald, by those who like to repeat stale
arguments, have bheen learning their lesson for the last few
thousand years; and it is now high time that they should begin to
do some practical work. Agreed; but considering that the
Christian churches count nearly nineteen centuries of existence,
and that the Theosophical Society and Brotherhood is a body
hardly twelve years old; considering again that the Christian
churches raoll in fabulous wealth, and number their adherents by
hundreds of millions, whereas the Theosophical Brotherhood is
but a few thousand strong, and that it has no fund, or funds, at
its disposal, but that 98 per cent. of its members are as poor
and as uninfluential as the aristocracy of the Christian church is




rich and powerful; taking all this into consideration, there would
be much to say if the theosophists would only choose to press
the matter upon the public notice. Meanwhile, as the bitterest
critics of the "leaders" of the Theosophical Society are by no
means only outsiders, but as there are members of that society
who always find a pretext to be dissatisfied, we ask Can warks
af charity that will be known among men be accomplished
without maney? Certainly not. And yet, notwithstanding all this,
none of its (European) members, except a few devoted officers
in charge of societies, will do practicalwark; but some of them,
those especially wha have never lifted a finger to relieve
suffering, and help their outside, poorer brothers, are those who
talk the maost loudly, and are the hitterest in their denunciations
af the unspirtuality and the unfitness of the "leaders of
theasophy." By this they remove themselves into the outer ring
aof critics, like those spectators at the play who laugh at an actor
passably representing Hamlet, while they themselves could not
wiallk on to the stage with a letter on a salver. VWhile in India,
comparatively poaor theosophists have opened gratuitous
dispensaries for the sick, hospitals, schoaols, and everything they
could think of, asking no returns from the poor, as the
missionaries do, no abandonment of one's forefathers' religion,
as a heawy price for favours received, have the English
theasophists, as a rule, done a single thing for those suffering
multitudes, whose pitiful cry rings throughout the whole Heavens
as a protest against the actual state of things in Christendom?

We take this opportunity of saying, in reply to others as much as
to our carrespaondent, that, up till now, the energies of the
Society have been chiefly occupied in arganizing, extending, and
solidifying the Society itself, which work has taxed its time,
energies, and resources to such an extent as to leave it far less
powerful for practical charity than we would have wished. But,

even so, compared with the influence and the funds at the
disposal of the Society, its work in practical charity, if less widely
known, will certainly bear favourable comparison with that of
professing Christians, with their enormous resources in maoney,
workers, and opportunities of all kinds. It must not be forgotten
that practical charity iz not one of the declared objects of the
Society. It goes without saying, and needs no "declaration”, that
every member of the Society must be practically philanthropic if
he he a theosophist at all; and our declared waork iz, in reality,
more important and maore efficacious than wark in the every-day
plane which bears mare evident and immediate fruit, for the
direct effect of an appreciation of theasophy is to make thosze
charitable who were not so bhefore. Theosophy creates the
charity which afterwards, and of its own accord, makes itself
manifest in works.

Theosophy is carrectly - though in this particular case, itis
rather iranically - termed "a High and Heaven-horn religion”. It is
argued that since it professes to receive its advanced
knowledge and Light from "those mare learned in the Science of
Life " the latter ought and must, if appealed to by their votaries
(the theosophists), aid them in discovering ways and means, in
arganizing some great fraternal scheme", etc.

The scheme was planned, and the rules and laws to guide such
a practical brotherhood, have been given by "those mare learned
inthe Science of (practical, daily, affruistic) life)" aye, verily
"mare learned" in it than any other men since the days of
Gautama Buddha and the Gnostic Essenes. The "scheme”
dates back to the year when the Theasophical Society was
founded. Let anyone read its wise and noble laws embodied to
this day in the Statutes of the Fraternity, and judge far himself
whether, if carried out rigorously and applied to practical life, the




"scheme" would not have proved the maost beneficent to
mankind in general, and especially to our poorer brethren, of "the
starving multitudes " Theosophy teaches the spirit of
"non-separateness”, the evanescence and illusion of human
creeds and dogma, hence, inculcates universal love and charity
for alf mankind “withowt distinction of race, colowr, caste or
creed, s it not therefore the fittest to alleviate the sufferings of
mankind? Mo true theosophist would refuse admission into a
hospital, or any charitable establishment, to any man, worman ar
child, under the pretext that he is nof a theosophist, as a Roman
Cathalic would when dealing with a Protestant, and vice versa.
Mo true theosophist of the original rules would fail to put into
practice the parable of the "Good Samaritan” or proffer help anly
to entice the unwary who, he hopes, will become a pervert fram
his god and the gods of his forefathers. Mone would slander his
brother, none let a needy man go unhelped, none offer fine talk
instead of practical love and charity.

Iz it then the fault of Theosophy, any mare than it is the fault of
the Christ-teachings, if the majority of the members of the
Theosophical Society, often changing their philosophical and
religious views upon entering our Body, have wet remained
practically the same as they were when professing fio
Christianity” Qur laws and rules are the same as given to us
from the beginning; it is the general members of the Society who
hawve allowed them to become virtually obsaolete. Those few who
are ever ready to sacrifice their time and labour to wark for the
poor, and who do, unrecognized and unthanked for it, good work
wherever they can, are often too poor themselves to put their
larger schemes of charity into objective practical form, however
willing they may he.

"The fault | find with the Theosophical Society," said one of the

most eminent surgeons in London to one of the editars, quite
recently, "is that | cannot discaver that any of its members really
lead the Christ-life " This seemed a very serious accusation
from a man who is not anly in the front rank of his profession,
and valued faor his kindly nature, by his patients, and by society,
and well-known as a quiet doer of many good deeds. The anly
possible answer to be made was that the Christ-life is
undeniably the ideal of every one warthy in any sense of the
name of a Theosophist, and that if it iz not lived it is because
there are none strong enaugh to carry it aut. Only a few days
later the same complaint wias put in a more graphic form by a
celebrated lady-artist.

"“fou Theosophists don't do enough good for me," she said
pithily. And in her case also there is the right to speak, given by
the fact that she leads two lives - ane, a butterfly existence in
society, and the other a serious one, which makes little noise,
but has much purpose. Thase who regard life as a great
vocation, like the two critics of the Theosophical movement
whom we have just quaoted, have a right to demand of such a
movement mare than mere words. They themselves endeavour
very guietly to lead the "Christ-life," and they cannot understand
a humber of people uniting in the effort towards this life without
practical results being apparent. Anaother critic of the same
character wha has the best possible right to criticise, being a
thoroughly practical philanthropist and charitable to the last
degree, has said of the Theosophists that their much talking and
wiiting seems to resolve itself into mere intellectual luxury,
productive of no direct good to the warld.

The point of difference between the Theosophists when we use
this term we mean, not members of the Saociety, but people wha
are really using the organization as a method of learning mare of




the true wisdom-religion which exists as a vital and eternal fact
behind all such efforts) and the practical philanthropists,
religious or secular, is a very serious one, and the answer, that
probably none of them are strong enough et to lead the
"Christ-life " is only a portion of the truth. The situation can be
put wery plainly, in so many wiords. The religious philanthropist
holds a position of his own, which cannat in any way concern ar
affect the Theosophist. He does not do good merely for the sake
af daoing good, but also as a means towards his own salvation.
This is the outcome of the selfish and personal side of man's
nature, which has so coloured and affected a grand religion that
its devotees are little better than the idolwarshippers who ask
their deity of clay to bring them luck in business, and the
payment of debts. The religious philanthropist who hopes to gain
salvation by good works has simply, to quote a well-warn yet
ever fresh witticism, exchanged worldliness for
other-worldliness.

The secular philanthropist is really at heart a socialist, and
nothing else; he hopes to make men happy and good by
hettering their physical position. Mo serious student of human
nature can believe in this theory for a moment. There is no doubt
that it is a very agreeable one, because if it is accepted there is
immediate, straightforeard work to undertake. "The poar ye
hawve ahways with you." The causation which produced human
nature itself produced poverty, misery, pain, degradation, at the
same time that it produced wealth, and comfort, and joy and
glory. Lifelong philanthropists, who have started on the waork with
a joyous youthful conviction that it is possible to "do good”, have,
though newver relaxing the habit of charity, confessed to the
present writer that, as a matter of fact, misery cannot be
relieved. It is @ wital element in human nature, and is as
necessary to some lives as pleasure is to others. ltis a strange

thing to ohserve how practical philanthropists will eventually,
after long and hitter experience, arrive at a conclusion which, to
an occultist, is from the first a working hypothesis. This is, that
misery is not anly endurable, but agreeable to many who endure
it. & noble waman, whose life has heen given to the rescue of
the lowest class of wretched girls, those who seem to be driven
to wice by want, said, only a few days since, that with mary of
these outcasts it is not possible to raise them to any apparently
happier lot. And this she distinctly stated (and she can speak
with authority, having spent her life literally amaong them, and
studied them tharoughly,) is not so much from any love of vice,
but from love of that very state which the wealthy classes call
misery. They prefer the savage life of a bare-foot, half-clad
creature, with no roof at night and no food by day, to any
comforts which can be offered them. By comforts, we do not
mean the waorkhouse or the reformatory, but the comforts of a
guiet hame; and we can give chapter and verse, soto speak, to
show that this is the case, not merely with the children of
outcasts, who might be supposed to have a savage heredity, but
with the children of gentle, cultivated, and Christian people.

Qur great towns hide in their slums thousands of beings whose
history would farm an inexplicable enigma, a perfectly baffling
moral picture, could they be written out clearly, so as to he
intelligible. But they are only known to the devoted warkers
amaong the outcast classes, to whom they become a sad and
terrible puzzle, not to be solved, and therefare, better nat
discussed. Those who have no clue to the science of life are
compelled to dismiss such difficulties in this manner, athensyise
they wiould fall, crushed beneath the thought of them. The social
guestion as itis called, the great deep waters of misery, the
deadly apathy of those who have power and possessions -
these things are hard]y to be faced by a generous soulwho has




not reached to the great idea of evolution, and who has not
guessed at the marvellous mystery of human development.

The Theosophist is placed in a different paosition from arny of
these persons, hecause he has heard of the vast scope of life
with wihich all mystic and occult writers and teachers deal, and
he has been brought very near to the great mystery. Indeed,
none, though they may have enrolled themselves as Fellows of
the Society, can be called in any serious sense Theosophists,
until they have bhegun to consciously taste in their own persons,
this same mystery; which is, indeed, a law inexorable, by which
man lifts himself by degrees from the state of a beast to the
glory of a God. The rapidity with which this is done is different
with every living soul;, and the wretches who hug the primitive
task-master, miseny, choose to go slowly through a tread-mill
course which may give them innumerable lives of physical
sensation - whether pleasant or painful, well-beloved hecause
tangible to the very lowest senses. The Theosophist whao
desires to enter upon occultism takes some of Mature's
arivileges into his own hands by that very wish, and soon
discovers that experiences come to him with double-guick
rapidity. His business is then to recognise that he is under a - to
him - new and swifter law of development, and to snatch at the
leszons that came to him.

But, in recognizing this, he also makes another discovery. He
sees that it takes a wvery wise man to do good wiorks without
danger of doing incalculable harm. A highly developed adept in
life may grasp the nettle, and by his great intuitive powers, know
whom to relieve from pain and whom to leave in the mire that is
their best teacher. The poor and wretched themselaes will tell
anyone who is able to win their confidence that disastrous
mistakes are made by those who come from a different class
and endeavour to help them. Kindness and gentle treatment will

sometimes bring out the waorst gualities of a man or woman wha
has led a fairly presentable life when kept down by pain and
despair. May the Master of Mercy fargive us for saying such
words of any human creatures, all of whom are a part of
ourselves, according to the law of human brotherhood which no
disowning of it can destroy. But the words are true. None of us
know the darkness which lurks in the depths of our own natures
until some strange and unfamiliar experience rouses the whaole
being into action 5o with these others who seem mare
miserable than ourselves.

A3 s00n as he begins to understand what a friend and teacher
pain can be, the Theosophist stands appalled befare the
mysterious problem of human life, and though he may long to do
good works, equally dreads to do them wrongly until he has
himself acquired greater power and knowledge. The ignorant
doing of good works may be witally injurious, as all but those who
are blind in their love of benevolence are compelled to
acknowiledge. In this sense the answer made as to lack of
Christ-like lives among Theosophists, that there are probahly
none strong enough to live such, is perfectly carrect and covers
the whole question. Far it is not the spirt of self-sacrifice, or of
devotion, or of desire to help that is lacking, but the strength to
acquire knowledge and power and intuition, so that the deeds
done shall really be warthy of the "Buddha-Christ" spirit.
Therefare it is that Theosophists cannot pose as a body of
philanthropists, though secretly they may adventure on the path
of good warks. They profess to be a body of learners merely,
pledged to help each other and all the rest of humanity, so far as
inthem lies, to a hetter understanding of the mystery of life, and
to a better knowledge of the peace which lies beyond it.

But as itis an inexarahle law, that the ground must be tilled if the
harvest is to be reaped, so Theosophists are obliged to wark in




"HE WHO DOES NOT PRACTISE ALTRUISM, HE WHO 1S
MNOT PREFARED TG SHARE HIS LAST MORSEL WITH A
WEAKER OR POORER THAMN HIMSELF,; HE WWHO
MEGLECTS TO HELF HIS BEOTHER MAM, OF WHATEVER
FACE, NATION, OF CREED, WHENEVER AND WHEREVER
HE MEETS SUFFERING, AMND WHO TURNS A DEAF EAR TO
THE CRY OF HUMAN MISERY, HE WHO HEARS AN
MNOCENT PERSON SLANDERED, WHETHER A BEOTHER
THEQSOPHIST OR NOT, AND DOES NOT UNDERTAKE HIS
DEFENCE AS HE WOULD UNDERTAKE HIS QWM - 15 NO
THEQSOPHIST "

Bibliographical source:
Lucifer, Movermnber 1887, %'ol. | pp. 161-165.
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